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�Z   �   � ��    �9   Hا )   gره�
O   � 
   �$   Hا �V   R   �$   H Z   F   HاO   '   ��

ٱل   رَّحْمَـنِٰ ۝٢ ٱلْعَـلَٰمِي   نَ ربَّ͏ِ َّهِ للِ ٱلْحَمْدُ
ي   نِ ٱل   دّ͏ِ يَوْمِ مَـلِٰكِ ۝٣ ٱل   رَّحِي   مِ
۝٥ نَسْتَعِي   نُ ايَِّٕاكَ وَ نَعْبُدُ ايَِّٕاكَ ۝٤
۝٦ ٱلْمُسْتَقِي   مَ رطََٰ ٱل   صّ͏ِ ٱهْدِنَا
غَيْرِ عَلَيْهِمْ أَنْعَمْتَ ٱلَّذِي   نَ صِرطََٰ
۝٧ الّٓ͏ِي   نَ ٱل   ضَّ وَلَا عَلَيْهِمْ ٱلْمَغْضُوبِ

1:1 In the Name of Allah, the All-beneficent, the All-merciful.
1:2 All praise belongs to Allah, Lord of all the worlds,
1:3 the All-beneficent, the All-merciful,
1:4 Master of the Day of Retribution.
1:5 You [alone] do we worship, and to You [alone] do we turn for help.
1:6 Guide us on the straight path,
1:7 the path of those whom You have blessed—such as have not incurred Your wrath, nor are

astray.
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1:3 ☙ ‘The Compassionate, the Merciful’
‘The Compassionate’ and ‘the Merciful’ are two
of God’s attributes (ṣifāt) and two of His beauti-
ful names (al-asmā ˘ al-h. usnā). God introduces
Himself with these attributes on numerous occa-
sions. As for the precise meaning of each and
the difference between the two, it has been said
that name ‘the Compassionate’ – al-Rah. mān –
is a noun of intensification (mubālagha), which
means that it intensifies the meaning of the root
‘rah. ma’ (mercy). In this case, Rah. mān signifies
the copious abundance of divine mercy, a mercy
which encompasses all of God’s servants – the good
and the bad. On the other hand, Rah. īm is an ad-
jective which signifies God’s never-ending mercy
and unceasing kindness, which is exclusively re-
served for the truly faithful.’1

It is narrated from the Prophet of Islam :صلى الله عليه وسلم
‘God has a hundred mercies. One of these, He sent
to earth and shared it amongst His creatures. It is
with this one mercy that his creatures are kind and
show affection to one another. The ninety-nine
mercies that remain are for Him to show mercy to
His servants on the Day of Resurrection.’2 It has
also been narrated: ‘God will return that one mercy
to the others to make one hundred again and on
the Day of Resurrection will be merciful to His ser-
vants with the hundred mercies – meaning with all
of His mercy.’3 Of course, these traditions only enu-
merate God’s mercies as one, ninety-nine or one
hundred to help us comprehend their meaning. In
reality, God’s mercy is limitless beyond counting.

1:4 ☙ ‘Master of the Day of Recompense’ Of
course, God is also the master and ruler of this
world as well. However, it is only on the Day of Res-
urrection that God’s mastery and dominion will be
clear for all to see, as all the limitations of matter

and the apparent forms of governance will vanish
on that day so that only God’s absolute power will
remain. As God says in Sūrat al-Ghāfir: ‘The day
when they will emerge [from their graves], nothing
about them will be hidden from God. 'To whom
does the sovereignty belong today?' 'To God, the One,
the All-paramount!'’4 And in Sūrat al-Infit.ār: ‘It
is a day when no soul will be of any avail to an-
other soul and all command that day will belong
to God.’5 A narration from Imam al-Bāqir ﵇ ex-
plains the aforementioned verse as follows: ‘Every-
thing, whether today or on that day, is in God’s
hand… but on the Day of Resurrection, no one
will have any authority, such that no authority save
God’s authority will remain.’6 It is narrated about
Imam al-Sajjād ﵇ that when he would recite the
verse ‘Master of the Day of Recompense’, he would
keep repeating it until he was close to losing con-
sciousness.7

1:6 ☙ ‘The Straight Path’ ‘The Straight Path’
(al-ṣirāt. al-mustaqīm) means a road that is clearly
visible, wide and straight, without curving or bend-
ing in any direction.8 Here, it signifies the reli-
gion of worshipping God, the true faith, and fol-
lowing God’s commandments devotedly. In Sūrat
al-Anʿām, God tells His Prophet: ‘Say, 'Indeed my
Lord has guided me to a straight path, the upright
religion, the creed of Abraham, a hanīf, and he
was not one of the polytheists.'’9 Some narrations
identify ‘the Straight Path’ as the Qur’an, while
others identify it as the Prophet’s Household (ahl
al-bayt).10 This is because the only path that will
lead the human being to eternal happiness and the
only one that is utterly free from error is the path
laid down by God with the guidance of the Qur’an
and the Infallibles ﵇.

1Mīzān, 1/21.
2Majmaʿ al-Bayān, 1/54.
3Ibid.

4Q40:16.
5Q82:19.

6Nimūnah, 26/236.
7Uṣūl al-Kāfī, 2/595.
8Majmaʿ al-Bayān, 1/65.
9Q6:161.

10Majmaʿ al-Bayān, 1/65.
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رَيْبَ لَا ٱلْكِتَـبُٰ ذَٰلكَِ ۝١ الٓمٓ
۝٢ لّ͏ِلْمُتَّقِي   نَ هُدًى ۛ فيِ   هِ ۛ
وَيُقِي   مُونَ بٱِلْغَيْبِ يُؤْمِنُونَ ٱلَّذِي   نَ
۝٣ يُن   فِقُونَ رَزَقْنَـهُٰمْ ا وَمِمَّ لَوٰةَ ٱل   صَّ
الَِٕيْكَ أُن   زلَِ بمَِآ يُؤْمِنُونَ وَٱلَّذِي   نَ
هُمْ وَبٱِلْءَاخِرَةِ قَبْلِكَ مِن أُن   زلَِ وَمَآ
مّ͏ِن هُدًى عَلَىٰ أُو۟لَـئِٰٓكَ ۝٤ يُوقِنُونَ
۝٥ ٱلْمُفْلِحُونَ هُمُ وَأُو۟لَـئِٰٓكَ ۖ بّ͏ِهِمْ رَّ

In the Name of Allah, the All-beneficent, the All-merciful.
2:1 Alif, Lam, Mim.
2:2 This is the Book, there is no doubt in it, a guidance to the Godwary,
2:3 who believe in the Unseen, and maintain the prayer, and spend out of what We have provided

for them;
2:4 and who believe in what has been sent down to you and what was sent down before you, and

are certain of the Hereafter.
2:5 Those follow their Lord’s guidance, and it is they who are the felicitous.
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2:1 ☙ The Disconnected Letters: There are
numerous interpretations of the disconnected let-
ters (al-h. urūf al-muqat.t.aʿa) and their significance.
Of these, the two most interesting are: (i) That
these letters are a secret code between God and
His messenger whose meaning is known only to
them,11 and (ii) by beginning chapters with these
disconnected letters, God wants to call attention to
the fact that the Qur’an is made up of the same let-
ters people use in everyday language (like alif, lām,
and mīm) but, in spite of this, people cannot pro-
duce a book capable of rivalling the beauty of the
Qur’an, and that this demonstrates its supernatural
origins as a text.12

2:2 ☙ Guidance: The Purpose for which
the Qur’an was Revealed ‘Guidance’ (hidāya)
means to show someone the path in such a way
as will cause them to reach their destination.13 A
‘guide’ (hādī) is someone who leads a group of
people and shows them the way.14 In numerous
verses, including the present one, God describes the
Qur’an as a book of guidance. Indeed, the Qur’an
is nothing but guidance from start to finish; a guid-
ance in which there is no room for error or obscu-
rity.15 Therefore, the reason God sent down the
Qur’an was to show human beings the path that
would lead them to eternal happiness, as we read
in Sūrat al-Mā ˘ ida: ‘…Certainly there has come to
you a light from God, and a manifest Book. With it
God guides those who follow [the course of] His plea-
sure to the ways of peace, and brings them out from
darkness into light by His will, and guides them to
a straight path.’16 With this in mind, it becomes
clear that the Qur’an is neither a book of history,
nor philosophy, nor science. On the contrary, the
reason why the Qur’an discusses the history of the

Prophets and earlier peoples, or calls attention to
various scientific phenomena, is only in order to
guide mankind and show them the path to felicity
and happiness.

2:3 ☙ Sustenance is more than just Food
and Drink ‘Sustenance’ (rizq) means a gift that
is continuously given at particular times. The term
is sometimes used interchangeably with ‘share’
(naṣīb) or ‘provision’ (matāʿ). Some say sustenance
means a special blessing or gift that is given to a
person according to his needs and circumstances
in order to keep him alive. It is interesting to see
that this term is usually translated into Persian as
‘rūzī’ (lit. ‘daily’), which refers to a blessing or gift
that is given to an individual each and every sin-
gle day.17 It should also be noted that ‘sustenance’
does not only refer to material needs, such as food
and drink, but to anything that a person needs in
order to attain human flourishing. It is for this
reason that we see examples of sustenance given in
the supplications of the Infallibles ﵇ that go well
beyond food and drink, such as a complete intel-
lect, useful knowledge, abundant and licit wealth,
a superb personality, a righteous child, firm faith,
the best of this world and the hereafter, a clean
life, intercession, the Ḥajj pilgrimage, pilgrimage
to the graves of the Infallibles, being buried be-
side them and being raised from the dead alongside
them. All of these are given as examples of divine
sustenance. Imam al-Ṣādiq ﵇ said that a man’s
knowledge was His divine sustenance and said re-
garding this verse: ‘It means whatever we taught
to them, they teach to others.’ By the same token,
the act of teaching is also a kind of spending for
the sake of God!18

11Sāfī, 1/90.
12See Nimūnah, 1/62.
13Kashshāf, 1/35.

14Majmaʿ al-Bayān, 1/65.

15Tafsīr Mawḍūʿī, 1/183.
16Q5:15--16.
17Payām-i Qur ˘ ān, 4/307.
18At.yab al-Bayān, 1/210.



10 [3] Sura 2: al-Baqara

خَتَمَ ۝٦ يُؤْمِنُونَ لَا تنُ   ذِرْهُمْ لَمْ أَمْ ءَأَن   ذَرْتَهُمْ عَلَيْهِمْ سَوَآءٌ كَفَرُوا۟ ٱلَّذِي   نَ انَِّٕ
عَظِي   مٌ عَذَابٌ وَلَهُمْ ۖ غِشَـوَٰةٌ أَبْصَـرٰهِِمْ وعََلَىٰٓ ۖ سَمْعِهِمْ وعََلَىٰ قلُُوبهِِمْ عَلَىٰ ٱل   لَّهُ
۝٨ بمُِؤْمِنِي   نَ هُم وَمَا ٱلْءَاخِرِ بٱِلْيَوْمِ وَ بٱِل   لَّهِ ءَامَنَّا يَقُولُ مَن ٱل   نَّاسِ وَمِنَ ۝٧
فىِ ۝٩ يَشْعُرُونَ وَمَا أَن   فُسَهُمْ ٓ الِٕاَّ يَخْدَعُونَ وَمَا ءَامَنُوا۟ وَٱلَّذِي   نَ ٱل   لَّهَ يُخَـدِٰعُونَ
۝١٠ يَكْذِبُونَ كَانوُا۟ بمَِا أَليِ   مٌۢ عَذَابٌ وَلَهُمْ ۖ مَرضًَا ٱل   لَّهُ فَزَادَهُمُ مَّرضٌَ قلُُوبهِِم
هُمُ انَِّٕهُمْ أَلَآ ۝١١ مُصْلِحُونَ نَحْنُ انَِّٕمَا قَالوُٓا۟ ٱلْأَرضِْ فىِ تفُْسِدُوا۟ لَا لَهُمْ قِيلَ اذَِٕا وَ
قَالوُٓا۟ ٱل   نَّاسُ ءَامَنَ كَمَآ ءَامِنُوا۟ لَهُمْ قِيلَ اذَِٕا وَ ۝١٢ يَشْعُرُونَ لاَّ وَلَـكِٰن ٱلْمُفْسِدُونَ
اذَِٕا وَ ۝١٣ يَعْلَمُونَ لاَّ وَلَـكِٰن فَهَاءُٓ ٱل   سُّ هُمُ انَِّٕهُمْ أَلَآ ۗ فَهَاءُٓ ٱل   سُّ ءَامَنَ كَمَآ أَنؤُْمِنُ
نَحْنُ انَِّٕمَا مَعَكُمْ انَِّٕا قَالوُٓا۟ شَيَـطِٰي   نِهِمْ الَِٕىٰ خَلَوْا۟ اذَِٕا وَ ءَامَنَّا قَالوُٓا۟ ءَامَنُوا۟ ٱلَّذِي   نَ لَقُوا۟
أُو۟لَـئِٰٓكَ ۝١٥ يَعْمَهُونَ طُغْيَـنِٰهِمْ فىِ هُمْ وَيَمُدُّ بهِِمْ يَسْتَهْزئُِ ٱل   لَّهُ ۝١٤ مُسْتَهْزِءُونَ
۝١٦ مُهْتَدِي   نَ كَانوُا۟ وَمَا تّ͏ِجَـرَٰتهُُمْ رَبحَِت فَمَا بٱِلْهُدَىٰ لَـلَٰةَ ٱل   ضَّ ٱشْتَرَوُا۟ ٱلَّذِي   نَ

2:6 As for the faithless, it is the same to them whether you warn them or do not warn them, they
will not have faith.

2:7 Allah has set a seal on their hearts and their hearing, and there is a blindfold on their sight,
and there is a great punishment for them.

2:8 Among the people are those who say, ‘We have faith in Allah and the Last Day,’ but they
have no faith.

2:9 They seek to deceive Allah and those who have faith, yet they deceive no one but themselves,
but they are not aware.

2:10 There is a sickness in their hearts; then Allah increased their sickness, and there is a painful
punishment for them because of the lies they used to tell.

2:11 When they are told, ‘Do not cause corruption on the earth,’ they say, ‘We are only reformers!’
2:12 Look! They are themselves the agents of corruption, but they are not aware.
2:13 And when they are told, ‘Believe like the people who have believed,’ they say, ‘Shall we believe

like the fools who have believed?’ Look! They are themselves the fools, but they do not know.
2:14 When they meet the faithful, they say, ‘We believe,’ but when they are alone with their devils,

they say, ‘We are with you; we were only deriding [them].’
2:15 It is Allah who derides them, and leaves them bewildered in their rebellion.
2:16 They are the ones who bought error for guidance, so their trade did not profit them, nor were

they guided.
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2:10 ☙ The heart: The essence of the human
being When the Qur’an speaks about the ‘heart’
(qalb), it is referring to the very essence of the hu-
man being – his life and his soul.19 From its verses,
we understand that, just as the human body has
states of health, sickness and death, so too does
the human heart and soul. Regarding the healthy
heart, the Qur’an says: ‘…the Day [of Resurrec-
tion] when neither wealth nor children will avail,
except him who comes to God with a healthy heart
(qalb salīm).’20 In the present verse, it speaks about
the heart’s sickness: ‘There is a sickness in their
hearts.’ Elsewhere, it also speaks about the death
of the heart: ‘Only those who listen [to your preach-
ing] will respond [to you]. As for the dead[of heart,
they will not believe and] God will raise them up [on
the Day of Resurrection], then they will be brought
back to Him.’21 Sickness of the heart means it be-
coming beset by doubts and hesitation, to the ex-
tent that the light of belief in God and His signs
fades from it. Whatever increases this doubt is said
to increase the heart’s sickness. According to the
present verse, ‘God increased their sickness’ until
this light was extinguished and the human heart
became dead. The cure for this sickness is belief in
God and turning towards Him in repentance.22

2:14☙ Shayt. ān The word ‘shayt.ān’ means some-
one who is far removed from goodness and virtue23,

or a being of evil.24 It does not only refer to Iblīs
but, because he has been driven so far from God’s
mercy, he has become the epitome of evil and re-
moval from virtue, and so the word ‘shayt.ān’ has
become like a proper name for him. God says:
‘That is how for every prophet We appointed as
enemy the devils from among humans and jinn,
who inspire each other with flashy words, decep-
tively.’25 Here, the word ‘devils’ (shayāt. īn) denotes
the leading disbelievers and the hypocrites who
agree with them, who are secretly plotting against
God’s prophets.26

2:15 ☙ God’s derision, the recompense of the
hypocrites According to one narration, some-
one asked Imam al-Riḍā ﵇ whether this verse
means that God is mocking the hypocrites. He
said: ‘God does not mock them, but He does re-
quite them for their mockery. In other words, this
‘mockery’ is their punishment.27 This principle is
expressed by the verse: ‘So should anyone aggress
against you, assail him in the manner he assailed
you.’28 This verse says that when someone mistreats
you, you must requite them for their behaviour and
teach them a lesson – you should not stay quiet. In
whatever way he aggressed you, you should respond
to him.29

19Mīzān, 2/228.
20Q26:88.
21Q6:36.
22Mīzān, 5/387.
23Kashshāf, 1/65.

24Mizan, 7/331.

25Q6:112; see Majmaʿ al-Bayan, 1/49.
26Atyab al-Bayan, 1/399.
27Saduq, Tawh. īd, 163, tradition no. 1.
28Q2:194.
29Kashshāf, 1/67; Nimūnah, 2/32.



12 [4] Sura 2: al-Baqara

وَتَرَكَهُمْ بنُِورهِِمْ ٱل   لَّهُ ذَهَبَ حَوْلَهُۥ مَا أَضَاءَٓتْ آ فَلَمَّ نَارًا ٱسْتَوْقَدَ ٱلَّذِى كَمَثَلِ مَثَلُهُمْ
نَ مّ͏ِ كَصَيّ͏ِبٍ أَوْ ۝١٨ يَرجِْعُونَ لَا فَهُمْ عُمْىٌ بُكْمٌ صُمٌّۢ ۝١٧ يԏُبْصِرُونَ لاَّ ظُلُمَـتٍٰ فىِ
حَذَرَ عِقِ وَٰ ٱل   صَّ مّ͏ِنَ ءَاذَانهِِم فىِٓ أَصَـبِٰعَهُمْ يَجْعَلُونَ وَبَرقٌْ وَرعَْدٌ ظُلُمَـتٌٰ فيِ   هِ مَاءِٓ ٱل   سَّ
أَضَاءَٓ كُلَّمَآ ۖ أَبْصَـرَٰهُمْ يَخْطَفُ ٱلْبَرقُْ يَكَادُ ۝١٩ بٱِلْكَـفِٰرِي   نَ مُحِي   طٌۢ وَٱل   لَّهُ ۚ ٱلْمَوْتِ
وَأَبْصَـرٰهِِمْ بسَِمْعِهِمْ لَذَهَبَ ٱل   لَّهُ شَاءَٓ وَلَوْ ۚ قَامُوا۟ عَلَيْهِمْ أَظْلَمَ اذَِٕآ وَ فيِ   هِ شَوْا۟ مَّ لَهُم
خَلَقَكُمْ ٱلَّذِى رَبَّكُمُ ٱعْبُدُوا۟ ٱل   نَّاسُ يَـآَٰٔيُّهَا ۝٢٠ قَدِيرٌ شَىْءٍ كُلّ͏ِ عَلَىٰ ٱل   لَّهَ انَِّٕ ۚ
مَاءَٓ وَٱل   سَّ فرِشًَٰا ٱلْأَرضَْ لَكُمُ جَعَلَ ٱلَّذِى ۝٢١ تԏَتَّقُونَ لَعَلَّكُمْ قَبْلِكُمْ مِن وَٱلَّذِي   نَ
َّهِ للِ تَجْعَلُوا۟ فَلَا ۖ لَّكُمْ رِزْقًا ٱل   ثَّمَرتَِٰ مِنَ بهِِۦ فَأَخْرجََ مَاءًٓ مَاءِٓ ٱل   سَّ مِنَ وَأَن   زلََ بنَِاءًٓ
بسُِورَةٍ فَاتْٔوُا۟ عَبْدِنَا عَلَىٰ نَزَّلْنَا ا مّ͏ِمَّ رَيْبٍ فىِ كُن   تُمْ انِٕ وَ ۝٢٢ تَعْلَمُونَ وَأَن   تُمْ أَن   دَادًا
تَفْعَلُوا۟ لَّمْ فَإِن ۝٢٣ صَـدِٰقِي   نَ كُن   تُمْ انِٕ ٱل   لَّهِ دُونِ مّ͏ِن شُهَدَآءَكُم وَٱدْعُوا۟ ثْلِهِۦ مّ͏ِ مّ͏ِن
۝٢٤ للِْكَـفِٰرِي   نَ تْ أُعِدَّ ۖ وَٱلْحِجَارَةُ ٱل   نَّاسُ وَقوُدُهَا ٱلَّتِى ٱل   نَّارَ فَٱتَّقُوا۟ تَفْعَلُوا۟ وَلَن

2:17 Their parable is that of one who lighted a torch, and when it had lit up all around him, Allah
took away their light, and left them sightless in a manifold darkness.

2:18 Deaf, dumb, and blind, they will not come back.
2:19 Or that of a rainstorm from the sky, wherein is darkness, thunder, and lightning: they put

their fingers in their ears due to the thunderclaps, apprehensive of death; and Allah besieges the
faithless.

2:20 The lightning almost snatches away their sight: whenever it shines for them, they walk in it,
and when the darkness falls upon them, they stand. Had Allah willed, He would have taken
away their hearing and their sight. Indeed Allah has power over all things.

2:21 O mankind! Worship your Lord, who created you and those who were before you, so that you
may be Godwary.

2:22 He who made the earth a place of repose for you, and the sky a canopy, and He sends down
water from the sky, and with it He brings forth crops for your sustenance. So do not set up
equals to Allah, while you know.

2:23 And if you are in doubt concerning what We have sent down to Our servant, then bring a
surah like it, and invoke your helpers besides Allah, should you be truthful.

2:24 And if you do not—and you will not—then beware the Fire whose fuel will be humans and
stones, prepared for the faithless.
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2:21 ☙ A scripture for all humanity The
phrase ‘O mankind!’ (yā ayyuha al-nās!) appears
twenty times in the Qur’an – it is a comprehen-
sive and inclusive form of address, showing that the
Qur’an is not specific to any one race, tribe or clan.
On the contrary, the Qur’an speaks to everyone and
calls on all humanity to worship the One God and
oppose any kind of idolatry or straying from the
path of divine unity (tawhid).30

2:23 ☙ No one is able to produce something
equal to the Qur’an In this verse and others
(10:38, 11:13–14, 17:88, and 55:33–34), God challenges
all sentient beings – whether humans, jinn or oth-
erwise – to produce a scripture like the Qur’an, to
produce ten chapters like those of the Qur’an, or
even to produce a single chapter like the Qur’an,
and proclaims that they will be unable to do so be-
cause only God is capable of such eloquent speech.
Without a doubt, had the sworn enemies of Is-
lam and the Qur’an – some of whom openly disbe-
lieved, some of whom feigned belief, and some of
whom even gave their lives fighting against Islam
– been able to produce a single chapter like those
found in the Qur’an, they would have proven this
verse and all the others like it wrong. It is a fact that
even 1,400 years after the Prophet’s mission and the
revelation of the Qur’an, nothing like the Qur’an
exists amongst mankind. This is something which
grows more amazing with each passing day, to the
extent that the human mind is astounded and awed
by the greatness of this scripture. This is, in fact,
the most compelling evidence that the Qur’an is
the Word of God and, by extension, that Muham-
mad صلى الله عليه وسلم was truly God’s messenger.31

2:24 ☙ A fire kindled from within This verse
says that two things fuel the fires of Hell: Hu-
man beings and stones. These ‘stones’ are the idols
carved from stone that people would worship be-
sides God, as the Qur’an tells the idolaters: ‘Indeed
you and what you worship besides God shall be fuel
for hell, and you will come to it.’32

A very important point we also find in this verse
is that some human beings are fuel for the fire! This
shows that the evil thoughts and deeds that em-
anate from a person and pollute others will take the
form of a blazing fire on the Day of Resurrection
which will burn both the one who originated these
thoughts and deeds, as well as those whom he led
astray. God says in Sūrat al-Humaza: ‘…the fire of
God, set ablaze, which will overspread the hearts.’33

‘Fuel’ (waqud) is something highly combustible.
On the Day of Judgement there will be people who
have acquired this combustibility from how they
lived in this world, so they become like phospho-
rous or sulphur, as though they are ready to burst
into flames and set others ablaze with them. This
is the hell that they prepared for themselves in this
world. That is why God adds at the end of the
present verse: ‘…prepared for the faithless.’ In other
words, hell has been prepared to burn them and
they have prepared themselves to be burned by be-
coming like phosphorous and sulphur. With re-
gard to this verse, it is narrated from the Comman-
der of the Faithful, ʿAli ibn Abī Ṭālib ﵇: ‘O my
followers! Be wary of God lest you become fuel for
the fires of hell. And even if you believe in God, you
must keep yourself safe from the evil of the blaze by
avoiding wronging your brethren in faith!’34

30Nimūnah, 1/117.
31See Nimūnah, 1/125--138.
32Q21:98.

33Q104:6--7; At.yab al-Bayān, 1/463; Mīzān, 1/92.
34Tasnim, 2/463.
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ۖ ٱلْأَنْهَـرُٰ تَحْتِهَا مِن تَجْرىِ تٍٰ جَنَـّ لَهُمْ أَنَّ ـلِٰحَـتِٰ ٱل   صَّ وعََمِلُوا۟ ءَامَنُوا۟ ٱلَّذِي   نَ رِ وَبَشّ͏ِ
مُتَشَـبِٰهًا بهِِۦ وَأُتوُا۟ ۖ قَبْلُ مِن رُزقِْنَا ٱلَّذِى هَـذَٰا قَالوُا۟ ۙ زْقًا رّ͏ِ ثَمَرَةٍ مِن مِنْهَا رُزقِوُا۟ كُلَّمَا
أَن ٓۦ يَسْتَحْىِ لَا ٱل   لَّهَ انَِّٕ ۝٢٥ خَـلِٰدُونَ فيِ   هَا وَهُمْ ۖ رَةٌ مُّطَهَّ أَزْوَجٌٰ فيِ   هَآ وَلَهُمْ ۖ
بّ͏ِهِمْ رَّ مِن ٱلْحَقُّ أَنَّهُ فَيَعْلَمُونَ ءَامَنُوا۟ ٱلَّذِي   نَ ا فَأَمَّ ۚ فَوْقَهَا فَمَا بَعُوضَةً ا مَّ مَثَلًا يَضْربَِ
وَيَهْدِى كَثِيرًا بهِِۦ يُضِلُّ ۘ مَثَلًا بهَِـذَٰا ٱل   لَّهُ أَرَادَ مَاذَآ فَيَقُولوُنَ كَفَرُوا۟ ٱلَّذِي   نَ ا وَأَمَّ ۖ
مِنۢ ٱل   لَّهِ عَهْدَ يَن   قُضُونَ ٱلَّذِي   نَ ۝٢٦ ٱلْفَـسِٰقِي   نَ الِٕاَّ ٓۦ بهِِ يُضِلُّ وَمَا ۚ كَثِيرًا بهِِۦ
أُو۟لَـئِٰٓكَ ۚ ٱلْأَرضِْ فىِ وَيُفْسِدُونَ يُوصَلَ أَن ٓۦ بهِِ ٱل   لَّهُ أَمَرَ مَآ وَيَقْطَعُونَ مِي   ثَـقِٰهِۦ بَعْدِ
يُمِي   تُكُمْ ثمَُّ ۖ فَأَحْيَـكُٰمْ تًا أَمْوَٰ وَكُن   تُمْ بٱِل   لَّهِ تَكْفُرُونَ كَيْفَ ۝٢٧ ٱلْخَـسِٰرُونَ هُمُ
جَمِي   عًا ٱلْأَرضِْ فىِ ا مَّ لَكُم خَلَقَ ٱلَّذِى هُوَ ۝٢٨ ترُجَْعُونَ الَِٕيْهِ ثمَُّ يُحْيِي   كُمْ ثمَُّ
۝٢٩ عَلِي   مٌ شَىْءٍ بكُِلّ͏ِ وَهُوَ ۚ سَمَـوَٰتٍٰ سَبْعَ ىهُٰنَّ فَسَوَّ مَاءِٓ ٱل   سَّ الَِٕى ٱسْتَوَىٰٓ ثمَُّ

2:25 And give good news to those who have faith and do righteous deeds, that for them shall be
gardens with streams running in them: whenever they are provided with their fruit for
nourishment, they will say, ‘This is what we were provided before,’ and they were given
something resembling it. In it there will be chaste mates for them, and they will remain in it
[forever].

2:26 Indeed Allah is not ashamed to draw a parable whether it is that of a gnat or something above
it. As for those who have faith, they know it is the truth from their Lord; and as for the
faithless, they say, ‘What did Allah mean by this parable?’ Thereby He leads many astray,
and thereby He guides many; and He leads no one astray thereby except the transgressors

2:27 those who break the covenant made with Allah after having pledged it solemnly, and sever
what Allah has commanded to be joined, and cause corruption on the earth—it is they who
are the losers.

2:28 How can you be unfaithful to Allah, [seeing that] you were lifeless and He gave you life, then
He will make you die, and then He shall bring you to life, and then you will be brought back
to Him?

2:29 It is He who created for you all that is in the earth, then He turned to the heaven, and fashioned
it into seven heavens, and He has knowledge of all things.
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2:26 ☙ The purpose of Qur’anic parables
Regarding the context in which this verse was re-
vealed, it is narrated that after God sent down
verses containing parables about the gnat (Q22:73)
and the spider (Q29:41), a group of idolaters used
these as a pretext for mocking and criticising the
Qur’an. They asked: ‘How can this be revelation
from God when it is speaking about spiders and
gnats!?’ God revealed this verse in response to
them.35

The reason why God draws parables about all
manner of things in the Qur’an is to make under-
stand complex ideas and abstract truths relatable to
his audience. This is a common habit amongst ed-
ucated persons and great thinkers.36 The less well-
informed a person is, the more they need parables
to help them understand a subject. It is the same
reason why a professor of mathematics will make
copious use of examples and analogies when ex-
plaining the principles of geometry to beginners in
his field. When presenting its teachings to people,
the Qur’an also makes use of numerous and varied
parables.37

Regarding this verse, Imam al-Sadiq ﵇ has
said: ‘God drew a parable from the gnat, because
while the gnat is very small, is created with all the
same parts as an elephant, even though that ele-
phant is very big, plus two others which it does
not have!’ Through this analogy, God wanted to
show the faithful the wisdom of His creation and,
by contemplating on this lowly gnat which God
has made similar to the elephant, the human be-
ing comes to realise more and more the Creator’s
greatness.38

2:27☙The most despicable of all acts in the
sight of God When this verse says ‘what God
has commanded to be joined’, this refers to all the
bonds that God has commanded to be maintained.
This includes bonds with the Prophet ,صلى الله عليه وسلم bonds
with the Imams ﵇, bonds with one’s own fam-
ily, bonds with one’s brethren in faith, and so on.39

Although this verse enjoins us to observe all godly
bonds, the clearest example of this by far is the
bond of family. The Qur’an speaks very harshly
about those who sever the bonds of family, and
such persons are strongly criticised in traditions
from the Prophet and Imams. The Qur’an says in
Sūrat Muhammad: ‘May it not be that if you were
to wield authority you would cause corruption in the
land and ill-treat your blood relations!’40 Someone
once asked the Prophet: ‘What is the most despi-
cable of all acts in the sight of God?’ The Prophet
responded: ‘Associating partners with God (shirk).’
They asked: ‘Then what?’ He answered: ‘Cutting
the bonds of family.’41

2:29 ☙ Seven heavens From the various verses
of the Qur’an on the topic, we can deduce that all
the stars and planets that we see in the night sky
are part of the first and lowest of the heavens. Be-
yond this are six other worlds which are beyond
our ability to see or detect with our current level of
scientific instruments. This means that, in total,
there are seven worlds. The evidence for this can
be found in Sūrat Fuṣṣilat, where God says: ‘We
have adorned the lowest heaven with lamps’42 and
Sūrat al-Ṣāffāt, where God says: ‘6 Indeed We have
adorned the lowest heaven with the finery of the
stars.’43

35Nimūnah, 1/145.
36At.yab al-Bayān, 1/480.
37Tafsīr Mawḍūʿī, 1/432.
38Nimūnah, 1/167.
39At.yab al-Bayān, 1/484.

40Q47:22.
41Nimūnah, 1/156.
42Q 41:12.
43Q37:6.



16 [6] Sura 2: al-Baqara

مَن فيِ   هَا أَتَجْعَلُ قَالوُٓا۟ ۖ خَلِي   فَةً ٱلْأَرضِْ فىِ جَاعِلٌ انِّٕ͏ِى للِْمَلَـئِٰٓكَةِ رَبُّكَ قَالَ اذِْٕ وَ
مَا أَعْلَمُ انِّٕ͏ِىٓ قَالَ ۖ لَكَ سُ وَنقَُدّ͏ِ بحَِمْدِكَ نسَُبّ͏ِحُ وَنَحْنُ مَاءَٓ ٱل   دّ͏ِ وَيَسْفِكُ فيِ   هَا يُفْسِدُ
ٔـُونىِ أَنۢبِ فَقَالَ ٱلْمَلَـئِٰٓكَةِ عَلَى عَرضََهُمْ ثمَُّ كُلَّهَا ٱلْأَسْمَاءَٓ ءَادَمَ وعََلَّمَ ۝٣٠ تَعْلَمُونَ لَا
انَِّٕكَ ۖ عَلَّمْتԏَنَآ مَا الِٕاَّ لَنَآ عِلْمَ لَا سُبْحَـنَٰكَ قَالوُا۟ ۝٣١ صَـدِٰقِي   نَ كُن   تُمْ انِٕ هَـؤُٰٓلَاءِٓ بأَِسْمَاءِٓ
قَالَ بأَِسْمَائٓهِِمْ أَنԏۢبَأَهُم آ فَلَمَّ ۖ بأَِسْمَائٓهِِمْ أَنۢبِئْهُم ٔـَادَمُ ٰٓ يَـ قَالَ ۝٣٢ ٱلْحَكِي   مُ ٱلْعَلِي   مُ أَن   تَ
تَكْتُمُونَ كُن   تُمْ وَمَا تԏُبْدُونَ مَا وَأَعْلَمُ وَٱلْأَرضِْ مَـوَٰتِٰ ٱل   سَّ غَيْبَ أَعْلَمُ انِّٕ͏ِىٓ لَّكُمْ أَقلُ أَلَمْ
مِنَ وَكَانَ وَٱسْتَكْبَرَ أَبَىٰ ابِْٕلِي   سَ ٓ الِٕاَّ فَسَجَدُوٓا۟ ٔـَادَمَ لِ ٱسْجُدُوا۟ للِْمَلَـئِٰٓكَةِ قلُْنَا اذِْٕ وَ ۝٣٣
شِئԏْتُمَا حَيْثُ رغََدًا مِنْهَا وَكُلَا ٱلْجَنԏَّةَ وَزَوْجُكَ أَن   تَ ٱسْكُنْ ٔـَادَمُ ٰٓ يَـ وَقلُْنَا ۝٣٤ ٱلْكَـفِٰرِي   نَ
فَأَخْرجََهُمَا عَنْهَا يْطَـنُٰ ٱل   شَّ فَأَزَلَّهُمَا ۝٣٥ ٱل   ظَّـلِٰمِي   نَ مِنَ فَتَكُونَا جَرَةَ ٱل   شَّ هَـذِٰهِ تَقْرَبَا وَلَا
وَمَتَـعٌٰ مُسْتَقَرٌّ ٱلْأَرضِْ فىِ وَلَكُمْ ۖ عَدُوٌّ لبَِعْضٍ بَعْضُكُمْ ٱهْبِطُوا۟ وَقلُْنَا ۖ فيِ   هِ كَانَا ا مِمَّ
۝٣٧ ٱل   رَّحِي   مُ ابُ ٱل   تَّوَّ هُوَ انَِّٕهُۥ ۚ عَلَيْهِ فَتَابَ كَلِمَـتٍٰ بّ͏ِهِۦ رَّ مِن ءَادَمُ ىٰٓ فَتَلَقَّ ۝٣٦ حِي   نٍ الَِٕىٰ

2:30 When your Lord said to the angels, ‘Indeed I am going to set a viceroy on the earth,’ they said,
‘Will You set in it someone who will cause corruption in it, and shed blood, while we celebrate
Your praise and proclaim Your sanctity?’ He said, ‘Indeed I know what you do not know.’

2:31 And He taught Adam the Names, all of them; then presented them to the angels and said,
‘Tell me the names of these, if you are truthful.’

2:32 They said, ‘Immaculate are You! We have no knowledge except what You have taught us.
Indeed You are the All-knowing, the All-wise.’

2:33 He said, ‘O Adam, inform them of their names,’ and when he had informed them of their
names, He said, ‘Did I not tell you that I indeed know the Unseen in the heavens and the
earth, and that I know whatever you disclose and whatever you were concealing?’

2:34 And when We said to the angels, ‘Prostrate before Adam,’ they prostrated, but not Iblis: he
refused and acted arrogantly, and he was one of the faithless.

2:35 We said, ‘O Adam, dwell with your mate in paradise, and eat thereof freely whencesoever
you wish; but do not approach this tree, lest you should be among the wrongdoers.’

2:36 Then Satan caused them to stumble from it, and he dislodged them from what they were in;
and We said, ‘Get down, being enemies of one another! On the earth shall be your abode and
sustenance for a time.’

2:37 Then Adam received certain words from his Lord, and He turned to him clemently. Indeed
He is the All-clement, the All-merciful.
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2:31 ☙ Knowledge of the Names Teaching
Adam the Names (asmā ˘ ) was the greatest gift that
God bestowed upon him. This knowledge was the
source of his virtue, his nobility, and his worthiness
to undertake the role of God’s vicegerent (khalīfa).
But what were these Names? Commentators on the
Qur’an have offered a variety of theories:

Some have said that this refers to the knowledge
of all languages. However, the mere knowledge
of languages would not seem suitable to serve as a
source for such merits, nor does this reading chime
with the surrounding verses. After all, when God
mentions ‘the unseen of the heavens and the earth’,
this shows that these Names are connected to real-
ities of the cosmos which were hidden even from
God’s most trusted angels.

Others have said that this refers to the names
of God’s representatives (hujaj), especially the In-
fallible Imams ﵇, whose souls had already been
created by this stage – and there are narrations to
this effect. However, while there is no doubting
that these narrations point to an important ele-
ment within the category of knowledge that the
Names represent, these narrations do not limit the
knowledge of the Names to just this.

Many scholars have said the meaning of ‘Names’
here is not the names themselves but the things
to which those names refer. In other words, God
taught Adam all the knowledges relating to the
heavens and the earth; how to build structures, how
to extract minerals; how to plant trees; and the
properties and sources of different things – or God
implanted the potential for obtaining this knowl-
edge in his very nature. In this way, Adam became
aware of all the secrets of the cosmos, and he passed
on this potential for understanding to his descen-
dants as a result. And what merit could be higher
or better than to possess this knowledge and to
pass on the potential for learning it to one’s own
children?! In a tradition from Imam al-Sadiq ﵇
about this verse, we read: ‘It means all of the plains,
the mountains, the valleys and the rivers.’ Then
the Imam looked at the carpet that was spread out
beneath him and said: ‘Even this carpet was in-
cluded in the things that God taught to Adam!’
From this expression we can see that God gave
Adam the knowledge of everything in the cosmos.

After ʿAllāma Ṭabāt.abā ˘ ī considers all of these
possibilities in Tafsir al-Mīzān, he concludes:
‘The Names which God taught Adam were super-
nal beings who were hidden behind the veil of the

Unseen from which every name in this world re-
ceives goodness and blessings and benefits from its
luminosity.’ In any case, the knowledge contained
in the Names was extremely broad, to the extent
that it included all of the important realities of the
cosmos.44

2:35 ☙ The Garden of Adam Some interpreters
of the Qur’an have said that the Garden in which
Adam dwelled was one of the gardens of paradise
promised to the good and the righteous. However,
while Adam’s garden was filled with blessings and
spiritual benefits, it was most likely located in a
green and fertile part of the material world. There
are several reasons why this is the case:

First of all, the gardens of paradise which
promised to the faithful in the Hereafter are bless-
ings which never end. Numerous verses of the
Qur’an indicate that paradise is everlasting and
that it is not possible for anyone to be expelled
from it.

Secondly, neither could Iblīs or anyone else
without faith enter the gardens of paradise, nor
could someone be afflicted by temptation therein,
nor could anyone actually disobey God.

Third, there are traditions from the Prophet’s
Household which make this clear. In one such tra-
dition, it is narrated that someone asked Imam al-
Sadiq ﵇ about the garden of Adam. In response,
he said: ‘It was a garden of this world upon which
the Sun and the Moon rose and set. If it was one
of the gardens of paradise, Adam could never have
been driven out of it.’

Therefore, it is clear that when the Qur’an
speaks of Adam’s ‘fall’ or ‘descent’ to the earth, this
is a fall in his spiritual station, not a fall in terms
of physical location. In other words, he fell from
his station of virtue and descended from that ver-
dant garden in which he had lived. It is also possi-
ble that this garden was on another planet, and this
is something to which several narrations appear to
allude. Equally, it is possible that when some nar-
rations use the term ‘heavens’ (samā ˘ ) to refer to
where Adam lived before the fall, this refers to his
high status rather than a high location.

In any case, there is ample evidence to indicate
that Adam’s garden was not a garden of paradise.
After all, the gardens of paradise are the results of
human labours and the end of a person’s journey.
Meanwhile, the garden in which Adam lived was
a preliminary to his labours and the beginning of
his journey!45

44Payām-i Qur ˘ ān, 7/202. 45Nimūnah, 1/186.
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خَوْفٌ فَلَا هُدَاىَ تَبِعَ فَمَن هُدًى نّ͏ِى مّ͏ِ يَاتْٔيَِنَّكُم ا فَإِمَّ ۖ جَمِي   عًا مِنْهَا ٱهْبِطُوا۟ قلُْنَا
ٱل   نَّارِ أَصْحَـبُٰ أُو۟لَـئِٰٓكَ ٔـَايَـتِٰنَآ بِ بُوا۟ وَكَذَّ كَفَرُوا۟ وَٱلَّذِي   نَ ۝٣٨ يَحْزَنوُنَ هُمْ وَلَا عَلَيْهِمْ
وَأَوْفوُا۟ عَلَيْكُمْ أَنْعَمْتُ ٱلَّتِىٓ نعِْمَتِىَ ٱذْكُرُوا۟ ءِيلَ اسِْٕرَٰٓ يَـبَٰنِىٓ ۝٣٩ خَـلِٰدُونَ فيِ   هَا هُمْ ۖ
مَعَكُمْ لّ͏ِمَا قًا مُصَدّ͏ِ أَن   زلَْتُ بمَِآ وَءَامِنُوا۟ ۝٤٠ فَٱرْهَبُونِ ىَٰ ايَِٕـّ وَ بعَِهْدِكُمْ أُوفِ بعَِهْدِىٓ
تَلْبِسُوا۟ وَلَا ۝٤١ فَٱتَّقُونِ ىَٰ ايَِٕـّ وَ قَلِيلًا ثَمَنًا ٔـَايَـتِٰى بِ تَشْتَرُوا۟ وَلَا ۖ بهِِۦ كَافرٍِۭ أَوَّلَ تَكُونوُٓا۟ وَلَا
كَوٰةَ ٱل   زَّ وَءَاتوُا۟ لَوٰةَ ٱل   صَّ وَأَقِي   مُوا۟ ۝٤٢ تَعْلَمُونَ وَأَن   تُمْ ٱلْحَقَّ وَتَكْتُمُوا۟ بٱِلْبَـطِٰلِ ٱلْحَقَّ
ٱلْكِتَـبَٰ تԏَتْلُونَ وَأَن   تُمْ أَن   فُسَكُمْ وَتَن   سَوْنَ بٱِلْبِرّ͏ِ ٱل   نَّاسَ أَتَامُْٔرُونَ ۝٤٣ كِٰعِي   نَ ٱل   رَّ مَعَ وَٱرْكَعُوا۟
۝٤٥ ٱلْخَـشِٰعِي   نَ عَلَى الِٕاَّ لَكَبِيرَةٌ انَِّٕهَا وَ ۚ لَوٰةِ وَٱل   صَّ بْرِ بٱِل   صَّ وَٱسْتَعِي   نُوا۟ ۝٤٤ تَعْقِلُونَ أَفَلَا ۚ
نعِْمَتِىَ ٱذْكُرُوا۟ ءِيلَ اسِْٕرَٰٓ يَـبَٰنِىٓ ۝٤٦ رجَِٰعُونَ الَِٕيْهِ وَأَنَّهُمْ رَبّ͏ِهِمْ لَـقُٰوا۟ مُّ أَنَّهُم يَظُنُّونَ ٱلَّذِي   نَ
نَفْسٌ تَجْزىِ لاَّ يَوْمًا وَٱتَّقُوا۟ ۝٤٧ ٱلْعَـلَٰمِي   نَ عَلَى لْتُكُمْ فَضَّ وَأَنّ͏ِى عَلَيْكُمْ أَنْعَمْتُ ٱلَّتِىٓ
۝٤٨ يُن   صَرُونَ هُمْ وَلَا عَدْلٌ مِنْهَا يُؤْخَذُ وَلَا شَفَـعَٰةٌ مِنْهَا يُقْبَلُ وَلَا شَيْـأً نَّفْسٍ عَن

2:38 We said, ‘Get down from it, all together! Yet, should any guidance come to you from Me, those
who follow My guidance shall have no fear, nor shall they grieve.

2:39 But those who are faithless and deny Our signs, they shall be the inmates of the Fire and they
shall remain in it [forever].

2:40 O Children of Israel, remember My blessing which I bestowed upon you, and fulfil My
covenant that I may fulfil your covenant, and be in awe of Me [alone].

2:41 And believe in that which I have sent down confirming that which is with you, and do not be
the first ones to defy it, and do not sell My signs for a paltry gain, and be wary of Me [alone].

2:42 And do not mix the truth with falsehood, nor conceal the truth while you know.
2:43 And maintain the prayer, and give the zakat, and bow along with those who bow [in prayer].
2:44 Will you bid others to piety and forget yourselves, while you recite the Book? Do you not apply

reason?
2:45 And take recourse in patience and prayer, and it is indeed hard except for the humble

2:46—those who are certain that they will encounter their Lord, and that they will return to
Him.

2:47 O Children of Israel, remember My blessing which I bestowed upon you, and that I gave you
an advantage over all the nations.

2:48 Beware of the day when no soul shall compensate for another, neither any intercession shall be
accepted from it, nor any ransom shall be received from it, nor will they be helped.
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2:40 ☙ ‘The Children of Israel’ ‘Israel’ is one
of the names of the Prophet Jacob ﵇ – the fa-
ther of Joseph ﵇ – and in the Hebrew language
it signifies him being God’s servant. Jacob had
twelve sons, and each of the twelve tribes of Is-
rael are descended from these sons. Moses ﵇
was four generations removed from Jacob ﵇.46

The ‘covenant’ (ʿahd) which the Children of Israel
had with God is discussed in verses 83–84 of this
chapter of the Qur’an.47 Meanwhile, God’s ‘bless-
ing’ (niʿmah) upon them is the great concern He
showed for them and the gifts mentioned in verse
49 onwards.48

2:45 ☙ Taking recourse to prayer In this
verse, God enjoins the faithful to seek help through
perseverance (sabr) and prayer (salāt). Prayer
means to turn one’s heart towards God and de-
velop a spiritual connection with the Lord of the
Worlds.49 In their explanations of this verse, com-
mentators on the Qur’an relate that when the
Prophet صلى الله عليه وسلم faced a difficult problem, he would
seek help through prayer and fasting. Meanwhile,
it is narrated from Imam al-Sadiq ﵇: ‘Whenever
ʿAli was confronted by an overwhelming problem,
he would take refuge in prayer.’ Then the Imam
recited this verse.50

2:46 ☙ Israel’s superiority over all na-
tions When God speaks about the Israelites’ be-
ing superior to all nations, this refers to their su-
periority over the nations of their own time and
context. In Sūrat al-Aʿrāf, we read about the Is-
raelites: ‘We made the people who were abased the
heirs to the east and west of the land which We
had blessed.’51 From this, it is clear that the Is-
raelites did not rule over the entirety of the land;
the meaning of the verse is that the Israelites were
masters of the lands to the east and the west of
where they were. Therefore, their superiority over
all the nations refers to their superiority over the
peoples who lived around them at that time.52

2:48 ☙ The conditions for attaining inter-
cession (shafāʿah) Some might imagine that
the phrase ‘neither any intercession shall be ac-
cepted from it’ means that no one’s intercession
will be accepted on the Day of Judgement. How-
ever, what it means is that no one’s intercession

will be accepted without God’s permission. On the
other hand, those whom God permits to inter-
cede, He will accept their intercession, as we read
in Sūrat Ṭa Ha: ‘Intercession will not avail that
day except from him whom the All-beneficent al-
lows and approves of his word.’ This verse, and oth-
ers like it, show that it is only the disbelievers and
those who have committed grievous crimes who
are deprived of intercession, and this does not con-
flict with the many verses and traditions which in-
dicate that the Prophet صلى الله عليه وسلم and Imams ﵇ will
intercede for the sinners of the umma.53

However, it must also be noted that intercession
(shafāʿah) is not an encouragement to sin, nor is
it an excuse for backsliding, nor is it something
akin to the favouritism we sometimes observe in
human societies. On the contrary, it is a valuable
tool in nurturing humanity and guiding them to-
wards goodness, which is beneficial from a num-
ber of angles. First, it gives hope to sinners and
keeps them from becoming despondent; they can-
not use despair of their sins being forgiven to re-
main mired in corruption. Because intercession
gives hope to people, they will try to form some
kind of connection with the one who intercedes
on their behalf and do things that will make that
person happy. This spiritual connection, in turn,
will lead them to adopt the positive attributes of
the one who intercedes on their behalf.

So, as we have already mentioned, the most im-
portant condition for the fulfilment of interces-
sion is God’s permission. There is no doubting
that someone who hopes to attain this interces-
sion must fulfil the prerequisites of attaining this
permission. In other words, they must do things
which are pleasing to God. In addition to this
are verses of the Qur’an indicate which indicate
that intercession does not apply to the wrongdo-
ers (ẓālimīn). Therefore, one who hopes to receive
God’s intercession must avoid all forms of wrong-
doing and oppression. Taken together, these dif-
ferent aspects of intercession will lead the one who
hopes to attain it to take stock of his past actions
and make better decisions in future. This is yet an-
other positive aspect to the doctrine of intercession
and a valuable means of nurturing goodness in the
human being.54

46At.yab al-Bayān, 2/7.
47Nimūnah, 1/202.
48At.yab al-Bayān, 2/8.
49Mīzān, 1/152.
50Nimūnah, 1/219.

51Q7:137.
52Nimūnah, 1/221.
53Q20:109; see Mīzān, 1/154.

54See Payām-i Qur ˘ ān, 6/508--525.
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وَيَسْتَحْيُونَ أَبԏْنَاءَٓكُمْ يُذَبّ͏ِحُونَ ٱلْعَذَابِ سُوٓءَ يَسُومُونَكُمْ فرِعَْوْنَ ءَالِ مّ͏ِنْ يْنَـكُٰم نَجَّ اذِْٕ وَ
فَأَن   جَيْنَـكُٰمْ ٱلْبَحْرَ بكُِمُ فَرَقْنَا اذِْٕ وَ ۝٤٩ عَظِي   مٌ بّ͏ِكُمْ رَّ مّ͏ِن بَلَاءٌٓ ذَٰلكُِم وَفىِ ۚ نسَِاءَٓكُمْ
ثمَُّ لَيْلَةً أَرْبَعِي   نَ مُوسَىٰٓ وعََٰدْنَا اذِْٕ وَ ۝٥٠ تَن   ظُرُونَ وَأَن   تُمْ فرِعَْوْنَ ءَالَ وَأَغْرَقْنَآ
ذَٰلكَِ بَعْدِ نۢ مّ͏ِ عَن   كُم عَفَوْنَا ثمَُّ ۝٥١ ظَـلِٰمُونَ وَأَن   تُمْ بَعْدِهِۦ مِنۢ ٱلْعِجْلَ ٱتَّخَذْتمُُ
اذِْٕ وَ ۝٥٣ تَهْتَدُونَ لَعَلَّكُمْ وَٱلْفُرْقَانَ ٱلْكِتَـبَٰ مُوسَى ءَاتَيْنَا اذِْٕ وَ ۝٥٢ تَشْكُرُونَ لَعَلَّكُمْ
الَِٕىٰ فَتُوبُوٓا۟ ٱلْعِجْلَ بٱِتّ͏ِخَاذِكُمُ أَن   فُسَكُم ظَلَمْتُمْ انَِّٕكُمْ يَـقَٰوْمِ لقَِوْمِهِۦ مُوسَىٰ قَالَ
انَِّٕهُۥ ۚ عَلَيْكُمْ فَتَابَ بَارِئكُِمْ عِن   دَ لَّكُمْ خَيْرٌ ذَٰلكُِمْ أَن   فُسَكُمْ فَٱقْتُلُوٓا۟ بَارِئكُِمْ
ٱل   لَّهَ نَرىَ حَتَّىٰ لَكَ نُّؤْمِنَ لَن يَـمُٰوسَىٰ قلُْتُمْ اذِْٕ وَ ۝٥٤ ٱل   رَّحِي   مُ ابُ ٱل   تَّوَّ هُوَ
مَوْتكُِمْ بَعْدِ نۢ مّ͏ِ بَعَثԏْنَـكُٰم ثمَُّ ۝٥٥ تَن   ظُرُونَ وَأَن   تُمْ ـعِٰقَةُ ٱل   صَّ فَأَخَذَتْكُمُ جَهْرَةً
ۖ لْوَىٰ وَٱل   سَّ ٱلْمَنَّ عَلَيْكُمُ وَأَن   زلَْنَا ٱلْغَمَامَ عَلَيْكُمُ وَظَلَّلْنَا ۝٥٦ تَشْكُرُونَ لَعَلَّكُمْ
۝٥٧ يَظْلِمُونَ أَن   فُسَهُمْ كَانوُٓا۟ وَلَـكِٰن ظَلَمُونَا وَمَا ۖ رَزَقْنَـكُٰمْ مَا طَيّ͏ِبَـتِٰ مِن كُلُوا۟

2:49 And when We delivered you from Pharaoh’s clan who inflicted a terrible torment on you,
and slaughtered your sons and spared your women, and in that there was a great test from your
Lord.

2:50 And when We parted the sea with you, and We delivered you and drowned Pharaoh’s clan
as you looked on.

2:51 And when We made an appointment with Moses for forty nights, you took up the Calf [for
worship] in his absence, and you were wrongdoers.

2:52 Then We excused you after that so that you might give thanks.
2:53 And when We gave Moses the Book and the Criterion so that you might be guided.
2:54 And [recall] when Moses said to his people, ‘O my people! You have indeed wronged

yourselves by taking up the Calf [for worship]. Now turn penitently to your Maker, and slay
[the guilty among] your folks. That will be better for you with your Maker.’ Then He turned
to you clemently. Indeed He is the All-clement, the All-merciful.

2:55 And when you said, ‘O Moses, we will not believe you until we see Allah visibly.’
Thereupon a thunderbolt seized you as you looked on.

2:56 Then We raised you up after your death so that you might give thanks.
2:57 And We shaded you with clouds, and We sent down to you manna and quails: ‘Eat of the

good things We have provided for you.’ And they did not wrong Us, but they used to wrong
[only] themselves.
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2:49 ☙ Why did Pharaoh slaughter the
sons of the Israelites? There are various expla-
nations of why Pharaoh slaughtered the children
of the Israelites. Some say that he had a dream in
which he saw a fire ignite in Jerusalem and spread
until it spread through all of Egypt and burnt down
the homes of the Egyptians in a great conflagra-
tion, while leaving the homes of the Israelites un-
touched. When Pharaoh awoke, he asked his ad-
visors about this dream, and they told him that it
meant that someone would come from Jerusalem
and put an end to his reign. Others say that it
was the soothsayers who came to Pharaoh and
warned him of this. While others still say that this
had been foretold by previous prophets and that
Pharaoh learned of these prophecies. In any case,
he resolved that he must kill the sons of the Is-
raelites to prevent such a person ever arising.

Some commentators have suggested that
Pharaoh slaughtered the sons of the Israelites
as part of a plan to weaken them, by killing
their male offspring (so that they would lack the
strength to rise in rebellion) and leave them with
only womenfolk who could be used as servants.
In this regard, Q40:25 seems to indicate that the
killing of sons and sparing of womenfolk contin-
ued even after Moses began his mission: ‘So when
he brought them the truth from Us, they said, 'Kill
the sons of the faithful who are with him, and spare
their women.'’
2:52 ☙ The harsh consequences of worship-
ping the Golden Calf According to some nar-
rations, as many as seventy thousand of those who

had worshipped the Calf took up swords and be-
gan to kill one another. Ten thousand had been
slain by the time Gabriel ﵇ descended and said
to Moses: ‘Tell them to stop killing one another,
God has accepted your repentance!’55 But why did
God impose such a harsh and unusual punishment
on the Israelites for taking up the Golden Calf?
Some commentators have said that this is because,
in addition to the gravity of the idolatry in itself,
these were a people who had witnessed countless
miracles and signs from God, and so the fact that
they began to worship an idol was all made all the
worse by this. So, God imposed such a terrible pun-
ishment to ensure that they would never again even
consider worshipping idols.56

2:57 ☙ God’s providence for the Israelites
Some commentators have said that when Moses
led his people out of captivity and across the Red
Sea, they reproached him, saying: ‘O Moses, you
have ruined us! You led us out of our city and our
homes and into a desert where there is no shade, no
trees and no water!’ In response, God sent clouds
to shade them during the day. Then, at night, he
would send down manna to them (which was most
likely a kind of sweet sap); this would cover plants,
trees, and rocks. At the same time, God would
also send quails to them as they travelled. On an-
other occasion, Moses struck a rock with his staff
and caused twelve springs to gush forth – a num-
ber equal to the number of tribes of Israel – so that
each tribe had a spring from which it could drink.
This is referenced in verse 60 of this chapter.57

55Mīzān, 1/190.
56See Nimūnah, 1/255.

57See Mīzān, 1/191.
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دًا سُجَّ ٱلْبَابَ وَٱدْخُلُوا۟ رغََدًا شِئԏْتُمْ حَيْثُ مِنْهَا فَكُلُوا۟ ٱلْقَرْيԏَةَ هَـذِٰهِ ٱدْخُلُوا۟ قلُْنَا اذِْٕ وَ
قَوْلًا ظَلَمُوا۟ ٱلَّذِي   نَ لَ فَبَدَّ ۝٥٨ ٱلْمُحْسِنِي   نَ وَسَنَزِيدُ ۚ خَطَـيَٰـكُٰمْ لَكُمْ نَّغْفِرْ حِطَّةٌ وَقوُلوُا۟
يَفْسُقُونَ كَانوُا۟ بمَِا مَاءِٓ ٱل   سَّ مّ͏ِنَ رجِْزًا ظَلَمُوا۟ ٱلَّذِي   نَ عَلَى فَأَن   زلَْنَا لَهُمْ قِيلَ ٱلَّذِى غَيْرَ
مِنْهُ فَٱن   فَجَرتَْ ۖ ٱلْحَجَرَ بّ͏ِعَصَاكَ ٱضْربِ فَقُلْنَا لقَِوْمِهِۦ مُوسَىٰ ٱسْتَسْقَىٰ اذِِٕ وَ ۝٥٩
وَلَا ٱل   لَّهِ زْقِ رّ͏ِ مِن وَٱشْرَبُوا۟ كُلُوا۟ ۖ شْرَبَهُمْ مَّ أُنَاسٍ كُلُّ عَلِمَ قَدْ ۖ عَيْنًا عَشْرَةَ ٱثԏْنԏَتَا
فَٱدْعُ وَحِٰدٍ طَعَامٍ عَلَىٰ نَّصْبِرَ لَن يَـمُٰوسَىٰ قلُْتُمْ اذِْٕ وَ ۝٦٠ مُفْسِدِي   نَ ٱلْأَرضِْ فىِ تَعْثَوْا۟
ۖ وَبَصَلِهَا وعََدَسِهَا وَفوُمِهَا وَقِثَّائٓهَِا بَقْلِهَا مِنۢ ٱلْأَرضُْ تԏُنۢبِتُ ا مِمَّ لَنَا يُخْرجِْ رَبَّكَ لَنَا
سَأَلْتُمْ ا مَّ لَكُم فَإِنَّ مِصْرًا ٱهْبِطُوا۟ ۚ خَيْرٌ هُوَ بٱِلَّذِى أَدْنَىٰ هُوَ ٱلَّذِى أَتَسْتԏَبْدِلوُنَ قَالَ
كَانوُا۟ بأَِنَّهُمْ ذَٰلكَِ ۗ ٱل   لَّهِ مّ͏ِنَ بغَِضَبٍ وَبَاءُٓو وَٱلْمَسْكَنԏَةُ لَّةُ ٱل   ذّ͏ِ عَلَيْهِمُ وَضُرِبَتْ ۗ
۝٦١ يَعْتَدُونَ كَانوُا۟ وَّ عَصَوا۟ بمَِا ذَٰلكَِ ۗ ٱلْحَقّ͏ِ بغَِيْرِ نَ ۧـ ٱل   نَّبِيّ͏ِ وَيَقْتُلُونَ ٱل   لَّهِ ٔـَايَـتِٰ بِ يَكْفُرُونَ

2:58 And when We said, ‘Enter this town, and eat thereof freely whencesoever you wish, and
enter prostrating at the gate, and say, ‘ ‘Relieve [us of the burden of our sins],’ ’ that We may
forgive your iniquities, and soon We will enhance the virtuous.’

2:59 But the wrongdoers changed the saying with other than what they were told. So We sent down
on those who were wrongdoers a plague from the sky because of the transgressions they used to
commit.

2:60 And when Moses prayed for water for his people, We said, ‘Strike the rock with your staff.’
Thereat twelve fountains gushed forth from it; every tribe came to know its drinking-place. ‘Eat
and drink of Allah’s provision, and do not act wickedly on the earth, causing corruption.’

2:61 And when you said, ‘O Moses, ‘We will not put up with one kind of food. So invoke your
Lord for us, that He may bring forth for us of that which the earth grows—its greens and its
cucumbers, its garlic, its lentils, and its onions.’ He said, ‘Do you seek to replace what is superior
with that which is inferior? Go down to any town and you will indeed get what you ask for!’ So
they were struck with abasement and poverty, and they earned Allah’s wrath. That, because
they would defy the signs of Allah and kill the prophets unjustly. That, because they would
disobey and used to commit transgression.
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2:58 ☙ Allegiance to the Prophet’s House-
hold is the Gateway to Divine Forgiveness
A narration from Imam al-Ṣādiq ﵇ reads: ‘We
are the gate of your “repentance” (h. ittah).’ By this,
he means that ‘We are to you like the gate which
the Israelites passed through, prostrating and say-
ing “repentance” (h. it. t.ah) so that their sins would
be forgiven and they would receive God’s blessing.
If the Muslims also wish to be embraced by this
divine forgiveness and mercy, they must acknowl-
edge the spiritual station (wilāyah) of the Prophet’s
Household and enter the sanctuary of their love.’58

2:59 ☙ The Israelites’ disregard for God’s
commands According to the Qur’an, when the
Israelites entered the Temple in Jerusalem, they
were supposed to say “h. ittah” (meaning: ‘God, for-
give us!’). Some commentators have said that they
mockingly altered the pronunciation of the word,
saying instead “h. int.ah” (meaning: ‘wheat’).59

2:60 ☙ God’s punishment for disregarding
His commands In Arabic, “rijz” literally means
confusion and disorder, but in the dialect of Ḥijāz,
it means ‘punishment’. Some narrations interpret
this to mean a kind of pestilence or plague which
spread rapidly amongst the Israelites. But it is of
interest that apparently only the wrongdoers were
afflicted with this. One of the effects plague has
on a person is that it causes their speech to become

confused and disordered, which explains why the
Qur’an would refer to this with the word “rijz”.60

2:61 ☙ The Israelites’ dissatisfaction with
just one kind of food When the Israelites com-
plained of ‘one kind of food’, they are referring
to manna and quails which were mentioned previ-
ously. Of course, manna and quails are clearly two
foodstuffs, but what they mean by this is that there
was no variety in their diet and, as anyone will tell
you, no matter how delicious a food might be, it is
tiresome to eat the same food each and every single
day.61

2:61 ☙ ‘Go down to any town…’ As well as be-
ing the Arabic name for Egypt, the word “miṣr”
generally means any limit or border between two
things or between two pieces of land. That is why
cities with a clearly defined boundary are called
‘miṣr’.62 Therefore, when Moses tells his people
to ‘go down to miṣr’, it appears that, rather than
telling them to go back to slavery in Egypt, he re-
minds them that they are in the desert in order to
be tested and to develop as a people. The desert,
of course, is not a place of plenty when it comes
to food. On the other hand, they can go to any
town and find what they are looking for – but they
should know that there is no opportunity for them
to grow as a people in these settlements.63

58See At.yab al-Bayān, 2/41.
59Majmaʿ al-Bayān, 1/230.
60See Nimūnah, 1/269.

61At.yab al-Bayān, 2/44.
62Qāmūs-i Qur ˘ ān, 6/260.
63Nimūnah, 1/278.
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ٱلْءَاخِرِ وَٱلْيَوْمِ بٱِل   لَّهِ ءَامَنَ مَنْ ـبِٰـئِ   نَ وَٱل   صَّ وَٱل   نَّصَـرٰىَٰ هَادُوا۟ وَٱلَّذِي   نَ ءَامَنُوا۟ ٱلَّذِي   نَ انَِّٕ
اذِْٕ وَ ۝٦٢ يَحْزَنوُنَ هُمْ وَلَا عَلَيْهِمْ خَوْفٌ وَلَا رَبّ͏ِهِمْ عِن   دَ أَجْرُهُمْ فَلَهُمْ صَـلِٰحًا وعََمِلَ
لَعَلَّكُمْ فيِ   هِ مَا وَٱذْكُرُوا۟ ةٍ بقُِوَّ ءَاتَيْنَـكُٰم مَآ خُذُوا۟ ٱل   طُّورَ فَوْقَكُمُ وَرَفَعْنَا مِي   ثَـقَٰكُمْ أَخَذْنَا
نَ مّ͏ِ لَكُن   تُم وَرحَْمَتُهُۥ عَلَيْكُمْ ٱل   لَّهِ فَضْلُ فَلَوْلَا ۖ ذَٰلكَِ بَعْدِ نۢ مّ͏ِ تَوَلَّيْتُم ثمَُّ ۝٦٣ تԏَتَّقُونَ
قِردََةً كُونوُا۟ لَهُمْ فَقُلْنَا بْتِ ٱل   سَّ فىِ مِن   كُمْ ٱعْتَدَوْا۟ ٱلَّذِي   نَ عَلِمْتُمُ وَلَقَدْ ۝٦٤ ٱلْخَـسِٰرِي   نَ
اذِْٕ وَ ۝٦٦ لّ͏ِلْمُتَّقِي   نَ وَمَوْعِظَةً خَلْفَهَا وَمَا يَدَيْهَا بَيْنَ لّ͏ِمَا نَكَـلًٰا فَجَعَلْنَـهَٰا ۝٦٥ خَـسِٰـئِ   نَ
أَعُوذُ قَالَ ۖ هُزُوًا أَتԏَتَّخِذُنَا قَالوُٓا۟ ۖ بَقَرَةً تَذْبَحُوا۟ أَن يَامُْٔرُكُمْ ٱل   لَّهَ انَِّٕ ٓۦ لقَِوْمِهِ مُوسَىٰ قَالَ
يَقُولُ انَِّٕهُۥ قَالَ ۚ هِىَ مَا لَّنَا يԏُبَيّ͏ِن رَبَّكَ لَنَا ٱدْعُ قَالوُا۟ ۝٦٧ ٱلْجَـهِٰلِي   نَ مِنَ أَكُونَ أَنْ بٱِل   لَّهِ
لَنَا ٱدْعُ قَالوُا۟ ۝٦٨ تؤُْمَرُونَ مَا فَٱفْعَلُوا۟ ۖ ذَٰلكَِ بَيْنَ عَوَانٌۢ بكِْرٌ وَلَا فَارضٌِ لاَّ بَقَرَةٌ انَِّٕهَا
۝٦٩ ظِٰرِي   نَ ٱل   نَـّ تَسُرُّ لَّوْنهَُا فَاقِعٌ صَفْرَآءُ بَقَرَةٌ انَِّٕهَا يَقُولُ انَِّٕهُۥ قَالَ ۚ لَوْنهَُا مَا لَّنَا يԏُبَيّ͏ِن رَبَّكَ

2:62 Indeed the faithful, the Jews, the Christians, and the Sabaeans—those of them who have faith
in Allah and the Last Day and act righteously—they shall have their reward near their Lord,
and they will have no fear, nor will they grieve.

2:63 And when We took a pledge from you, and raised the Mount above you [declaring], ‘Hold on
with power to what We have given you, and remember that which is in it, so that you may be
Godwary.’

2:64 Then after that you turned away; and were it not for Allah’s grace on you and His mercy, you
would surely have been among the losers.

2:65 And certainly you know those of you who violated the Sabbath, whereupon We said to them,
‘Be you spurned apes.’

2:66 So We made it an exemplary punishment for the present and the succeeding [generations], and
an advice to the Godwary.

2:67 And when Moses said to his people, ‘Indeed Allah commands you to slaughter a cow,’ they
said, ‘Do you take us in derision?’ He said, ‘I seek Allah’s protection lest I should be one of the
senseless!’

2:68 They said, ‘Invoke your Lord for us, that He may clarify for us what she may be.’ He said, ‘He
says, She is a cow, neither old nor young, of a middle age. Now do what you are commanded.’

2:69 They said, ‘Invoke your Lord for us, that He may clarify for us what her colour may be.’ He
said, ‘He says, She is a cow that is yellow, of a bright hue, pleasing to the onlookers.’
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2:62 ☙ Killing the prophets It is said that
the Israelites killed God’s prophets in various ways,
whether by cutting-off their head, imprisoning
them in a well, boiling them alive… many of their
prophets died at the command of their kings and
at the hands of the disbelievers and idolaters.64

2:62 ☙ Do all religions lead to salvation?
Some have argued, based on this verse, that the
Qur’an considers other religions as valid paths to
God and that anyone who follows one of these
paths will be saved on the Day of Resurrection.
However, it should be noted that the tenor of this
verse is a critique of the ideas of the Jews and the
Christians. According to numerous verses in the
Qur’an, each of them believed that they were God’s
chosen people, the truly guided ones, and above all
other human beings. They claimed that they were
God’s children and his favourites, that the abode
of the Hereafter was for them alone, and that if
they went to hell, it would only be for a short time.
This verse criticises this false doctrine with a univer-
sal proclamation, which says that all human beings
are in the presence of the One God, that no one
group of people is innately superior to any other,
and that you cannot guarantee yourself salvation
simply by giving yourself the label of “Muslim”,
“Christian”, or “Jew”! On the contrary, on the
Day of Judgement, one is saved through having
true belief in one’s heart and doing righteous deeds
while alive in this world. Therefore, the intent of
this verse is not to announce that all religious are

true and that the human being can choose to fol-
low whichever of these he so pleases. Instead, it
means to refute the idea that just calling yourself
by a certain faith makes you better than anyone
else. Hence, it cannot be argued on the basis of this
verse that the followers of all religions and schools
of thought will attain salvation. In order to see
what kind of faith the Qur’an considers to have the
power to save the human being in the Hereafter,
one should refer to Q3:85.65

2:63 ☙ Why did God raise the mountain
above the Israelites? God raised the mountain
above the Israelites in order to fill them with awe
at His great might and enjoin them to act upon
His laws. However, there was no compulsion or co-
ercion, as this was only supposed to be a demon-
stration of his power. If one were to argue that
His raising the mountain above the Israelites had
was a means of coercing them into obeying Him,
it could also said that the miracles performed by
Moses ﵇ compelled them to accept his teachings.
However, the Qur’an makes clear that even when
they witnessed his miracles, they felt no compul-
sion to believe – indeed, many chose not to! In
fact, the very next verse makes explicit that even
after the mountain being raised above them, the
Israelites turned away from God.66 For more on
this, see the commentary on Q7:171.

2:65 ☙ The violation of the Sabbath See the
commentary on Q7:165.

64At.yab al-Bayān, 2/46.
65Manshūr-i Jāwīd, 3/217.

66See Mīzān, 1/197.
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لَمُهْتَدُونَ ٱل   لَّهُ شَاءَٓ انِٕ انَِّٕآ وَ عَلَيْنَا تَشَـبَٰهَ ٱلْبَقَرَ انَِّٕ هِىَ مَا لَّنَا يԏُبَيّ͏ِن رَبَّكَ لَنَا ٱدْعُ قَالوُا۟
لاَّ مُسَلَّمَةٌ ٱلْحَرثَْ تَسْقِى وَلَا ٱلْأَرضَْ تثُِيرُ ذَلوُلٌ لاَّ بَقَرَةٌ انَِّٕهَا يَقُولُ انَِّٕهُۥ قَالَ ۝٧٠

قَتَلْتُمْ اذِْٕ وَ ۝٧١ يَفْعَلُونَ كَادُوا۟ وَمَا فَذَبَحُوهَا ۚ بٱِلْحَقّ͏ِ جِئْتَ ٔـَـنَٰ ٱلْ قَالوُا۟ ۚ فيِ   هَا شِيَةَ
ۚ ببَِعْضِهَا ٱضْرِبُوهُ فَقُلْنَا ۝٧٢ تَكْتُمُونَ كُن   تُمْ ا مَّ مُخْرجٌِ وَٱل   لَّهُ ۖ فيِ   هَا تٰمُْ ْ ٰرَٔ فَٱدَّ نَفْسًا
قلُُوبُكُم قَسَتْ ثمَُّ ۝٧٣ تَعْقِلُونَ لَعَلَّكُمْ ءَايَـتِٰهِۦ وَيُرِي   كُمْ ٱلْمَوْتَىٰ ٱل   لَّهُ يُحْىِ لكَِ كَذَٰ
رُ يԏَتَفَجَّ لَمَا ٱلْحِجَارَةِ مِنَ انَِّٕ وَ ۚ قَسْوَةً أَشَدُّ أَوْ كَٱلْحِجَارَةِ فَهِىَ ذَٰلكَِ بَعْدِ نۢ مّ͏ِ
مِنْ يَهْبِطُ لَمَا مِنْهَا انَِّٕ وَ ۚ ٱلْمَاءُٓ مِنْهُ فَيَخْرجُُ قُ قَّ يَشَّ لَمَا مِنْهَا انَِّٕ وَ ۚ ٱلْأَنْهَـرُٰ مِنْهُ
وَقَدْ لَكُمْ يُؤْمِنُوا۟ أَن أَفَتَطْمَعُونَ ۝٧٤ تَعْمَلُونَ ا عَمَّ بغَِـفِٰلٍ ٱل   لَّهُ وَمَا ۗ ٱل   لَّهِ خَشْيَةِ
وَهُمْ عَقَلُوهُ مَا بَعْدِ مِنۢ فوُنَهُۥ يُحَرّ͏ِ ثمَُّ ٱل   لَّهِ كَلَـمَٰ يَسْمَعُونَ نْهُمْ مّ͏ِ فَرِي   قٌ كَانَ
قَالوُٓا۟ بَعْضٍ الَِٕىٰ بَعْضُهُمْ خَلَا اذَِٕا وَ ءَامَنَّا قَالوُٓا۟ ءَامَنُوا۟ ٱلَّذِي   نَ لَقُوا۟ اذَِٕا وَ ۝٧٥ يَعْلَمُونَ
۝٧٦ تَعْقِلُونَ أَفَلَا ۚ رَبّ͏ِكُمْ عِن   دَ بهِِۦ وكُم ليُِحَاجُّٓ عَلَيْكُمْ ٱل   لَّهُ فَتَحَ بمَِا ثوُنَهُم أَتحَُدّ͏ِ

2:70 They said, ‘Invoke your Lord for us, that He may clarify for us what she may be. Indeed all
cows are much alike to us, and, if Allah wishes, we will surely be guided.’

2:71 He said, ‘He says, She is a cow not broken to till the earth or to water the tillage, sound and
without blemish.’ They said, ‘Now have you come up with the truth!’ And they slaughtered it,
though they were about not to do it.

2:72 And when you killed a soul, and accused one another about it—and Allah was to expose
whatever you were concealing—

2:73 We said, ‘Strike him with a piece of it:’ thus does Allah revive the dead, and He shows you
His signs so that you may apply reason.

2:74 Then your hearts hardened after that; so they are like stones, or even harder. For indeed there
are some stones from which streams gush forth, and indeed there are some of them that split,
and water issues from them, and indeed there are some of them that fall for the fear of Allah.
And Allah is not oblivious of what you do.

2:75 Are you then eager that they should believe you, though a part of them would hear the word
of Allah and then they would distort it after they had understood it, and they knew [what
they were doing]?

2:76 When they meet the faithful, they say, ‘We believe,’ and when they are alone with one another,
they say, ‘Do you recount to them what Allah has revealed to you, so that they may argue with
you therewith before your Lord? Do you not apply reason?’
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2:71 ☙ Making excuses and the tightening
of the obligation A narration from Imam al-
Riḍā ﵇ says that one of the Israelites killed a
relative of his, and then left his body near to one
of the other tribes. When a group of the victim’s
kin came to Moses ﵇ calling for retribution and
demanding that he identify the killer, Moses told
them: ‘Bring me a cow.’ Perplexed, they asked: ‘Do
you mock us?’ Moses said: ‘I seek God’s protec-
tion lest I should be one of the senseless!’ At this
point, if the Israelites had simply brought Moses
a cow, they could have spared themselves any fur-
ther trouble. However, they decided to be difficult
about this, and so God made it difficult for them.
They said: ‘Ask God to clarify for us what kind of
cow this is?’ Moses said: ‘He says it is a she-cow,
neither old nor young…’ and this continued until
he had provided them with a precise description of
the cow and they found that it belonged to a young
man. However, the young man said he would not
part with his cow except for a cow-hide full of gold.
So, they bought the cow at this high price, slaugh-
tered it as Moses commanded them, and struck the
victim’s body with a piece of its meat. At this point,
the victim came back to life and named his killer.
Then Moses told his companions: ‘That cow be-
longed to a virtuous young man who venerated his
father greatly. One day, he saw a great business op-
portunity and so went to his father to ask for the
key to his chest or storeroom. However, his father
was asleep, but he did not wake him and instead put

aside the business opportunity. When the youth’s
father heard of this, he was greatly impressed and
made a gift of this cow to him.’ Then Moses said:
‘Do you see how good deeds return to their doer?’67

2:74 ☙ Even inanimate beings obey God
When one reads the part of this verse which says
‘…and indeed there are some of them that fall for
the fear of God…’, one might wonder how it can
be that boulders tumbling down mountains can
be described as falling ‘for the fear of God’? Af-
ter all, these boulders tumble down due to natu-
ral causes such as tremors, erosion and weather pat-
terns – so why does the Qur’an personify them in
this way? To answer this, it must be said first of
all that all the chains of cause-and-effect that op-
erate throughout the cosmos ultimately go back
to a single cause – and that is God. When a boul-
der tumbles down a mountain slope, it is in actual-
ity following God’s laws and commands as embod-
ied in the natural order that governs the cosmos.
Therefore, it can be said that it fell in obedience
to God and out of fear of disobeying him! Equally,
we read in verse 116 of this same chapter: ‘…Rather
to Him belongs whatever is in the heavens and the
earth. All are obedient to Him.’68 Perhaps what
God means to call attention to in this verse is that
all beings, even the stones on the mountainside,
obey God’s commands. On the other hand, the hu-
man heart is so hard and impenetrable (even com-
pared to boulders) that it gives no heed to God’s
commandments!

67Mīzān, 1/203. 68See Mīzān, 1/202.
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يَعْلَمُونَ لَا يُّونَ أُمّ͏ِ وَمِنْهُمْ ۝٧٧ يُعْلِنُونَ وَمَا يُسِرُّونَ مَا يَعْلَمُ ٱل   لَّهَ أَنَّ يَعْلَمُونَ أَوَلَا
بأَِيْدِي   هِمْ ٱلْكِتَـبَٰ يَكْتԏُبُونَ لّ͏ِلَّذِي   نَ فَوَيْلٌ ۝٧٨ يَظُنُّونَ الِٕاَّ هُمْ انِْٕ وَ أَمَانىَِّ ٓ الِٕاَّ ٱلْكِتَـبَٰ
كَتԏَبَتْ ا مّ͏ِمَّ لَّهُم فَوَيْلٌ ۖ قَلِيلًا ثَمَنًا بهِِۦ ليَِشْتَرُوا۟ ٱل   لَّهِ عِن   دِ مِنْ هَـذَٰا يَقُولوُنَ ثمَُّ
ۚ عْدُودَةً مَّ أَيَّامًا ٓ الِٕاَّ ٱل   نَّارُ نَا تَمَسَّ لَن وَقَالوُا۟ ۝٧٩ يَكْسِبُونَ ا مّ͏ِمَّ لَّهُم وَوَيْلٌ أَيْدِي   هِمْ
مَا ٱل   لَّهِ عَلَى تَقُولوُنَ أَمْ ۖ ٓۥ عَهْدَهُ ٱل   لَّهُ يُخْلِفَ فَلَن عَهْدًا ٱل   لَّهِ عِن   دَ أَتَّخَذْتمُْ قلُْ
أَصْحَـبُٰ فَأُو۟لَـئِٰٓكَ ٔـَتُهُۥ خَطِيٓ بهِِۦ وَأَحَـطَٰتْ سَيّ͏ِئԏَةً كَسَبَ مَن بَلَىٰ ۝٨٠ تَعْلَمُونَ لَا
أَصْحَـبُٰ أُو۟لَـئِٰٓكَ ـلِٰحَـتِٰ ٱل   صَّ وعََمِلُوا۟ ءَامَنُوا۟ وَٱلَّذِي   نَ ۝٨١ خَـلِٰدُونَ فيِ   هَا هُمْ ۖ ٱل   نَّارِ
الِٕاَّ تَعْبُدُونَ لَا ءِيلَ اسِْٕرَٰٓ بَنِىٓ مِي   ثَـقَٰ أَخَذْنَا اذِْٕ وَ ۝٨٢ خَـلِٰدُونَ فيِ   هَا هُمْ ۖ ٱلْجَنԏَّةِ

حُسْنًا للِ   نَّاسِ وَقوُلوُا۟ وَٱلْمَسَـكِٰي   نِ وَٱلْيَتَـمَٰىٰ ٱلْقُرْبَىٰ وَذِى احِْٕسَانًا لدَِيْنِ بٱِلْوَٰ وَ ٱل   لَّهَ
۝٨٣ عْرضُِونَ مُّ وَأَن   تُم مّ͏ِن   كُمْ قَلِيلًا الِٕاَّ تَوَلَّيْتُمْ ثمَُّ كَوٰةَ ٱل   زَّ وَءَاتوُا۟ لَوٰةَ ٱل   صَّ وَأَقِي   مُوا۟

2:77 Do they not know that Allah knows whatever they hide and whatever they disclose?
2:78 And among them are the illiterate who know nothing of the Book except hearsay, and they

only make conjectures.
2:79 So woe to those who write the Book with their hands and then say, ‘This is from Allah,’ that

they may sell it for a paltry gain. So woe to them for what their hands have written, and woe
to them for what they earn!

2:80 And they say, ‘The Fire shall not touch us except for a number of days.’ Say, ‘Have you taken
a promise from Allah? If so, Allah shall never break His promise. Or do you ascribe to
Allah what you do not know?’

2:81 Certainly whoever commits misdeeds and is besieged by his iniquity—such shall be the inmates
of the Fire, and they shall remain in it [forever].

2:82 And those who have faith and do righteous deeds,—they shall be the inhabitants of paradise;
they shall remain in it [forever].

2:83 And when We took a pledge from the Children of Israel: ‘Worship no one but Allah, do
good to parents, relatives, orphans, and the needy, and speak kindly to people, and maintain the
prayer, and give the zakat,’ you turned away, except a few of you, and you were disregardful.
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2:78 ☙ Blind obedience or following based
on understanding? In verses 75–79 of this chap-
ter, the Qur’an divides the Jews in the Prophet’s
time into two groups: The first group read their
own scripture but write it and distort it according
to their own whims, while the second group can-
not read or write their own scripture and, therefore,
only know of it the lies and distortions that the first
group have fed to them.69 With regard to this verse,
it has been narrated that a man asked Imam al-
Ṣādiq ﵇: ‘These Jewish laypeople had no knowl-
edge of their sacred scripture except through the
scholars of their faith, so how can God blame them
for following their scholars? What is the difference
between the Jewish laypeople following their schol-
ars and our laypeople following their own schol-
ars?’ The Imam responded: ‘Our laypeople and the
Jewish laypeople are different in one regard and
similar in one regard. They are similar in that
God has blamed our laypeople in the same way he
has blamed theirs. They are different in that the
Jewish laypeople were well aware that their schol-
ars were dishonest and actively deceiving them,
taking bribes, making money in illicit ways, and
changing God’s laws. But even though they were
aware that their scholars were sinners and that they
should not believe what they had to say about God,
His laws, or His prophets, they continued to ac-
cept their authority. This is why God blames them.
Now, if our laypeople see open sinfulness, partisan-
ship, and avarice for this world and ill-gotten gains
from their scholars, but still follow them anyway,
they will be exactly like the Jewish laypeople in
this verse whom God censures for following sin-
ful scholars!’ Then the Imam said: ‘The ordinary

people should follow scholars who keep themselves
pure of spirit, who care about their religion, who
resist desire and temptation, and who obey God’s
command.’70

2:80 ☙ ‘The Fire shall not touch us except
for a number of days’ This verse repeats one of
the baseless claims of the Jews alive at the time of
the Prophet with which they had deluded them-
selves. This sort of belief is a source of chauvinism
and deviation, namely that one’s own people is bet-
ter than all other peoples and that they are set apart
from the rest of humanity; they will only be pun-
ished for their sins for a short time before God al-
lows them to go to heaven – which is exclusively
for them. The Jews considered themselves the de-
scendants of the Prophets and said that their pa-
triarchs would intervene for them on the Day of
Judgement. This is reflected by the claim that the
Qur’an repeats from them in this verse: ‘…the Fire
shall not touch us except for a number of days.’ This
verse refutes this erroneous belief by retorting: ‘You
are in one of two conditions: Either you have a spe-
cial covenant with God in this regard, which you
do not, or you are attributing lies and falsehoods
to God!’71

2:83 ☙ ‘Speak good words to people’ About
the phrase ‘…and speak good words to people…’ (wa
qūlū li al-nās h. usnā), it is narrated that Imam al-
Ṣādiq ﵇ said: ‘When you speak to people, speak
only what is good and proper to them. And when
you do not know what speech is good, then do not
speak at all.’ And, in a narration from Imam al-
Baqir ﵇, we read: ‘It is best to speak to people in
the way you would like to be spoken to.’72

69See Mīzān, 1/214.
70Nimūnah, 1/319.

71Nimūnah, 1/322; Manshūr-i Jāwīd, 8/68.
72Mīzān, 1/218.
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ثمَُّ دِيَـرٰكُِمْ مّ͏ِن أَن   فُسَكُم تخُْرجُِونَ وَلَا دِمَاءَٓكُمْ تَسْفِكُونَ لَا مِي   ثَـقَٰكُمْ أَخَذْنَا اذِْٕ وَ
فَرِي   قًا وَتخُْرجُِونَ أَن   فُسَكُمْ تَقْتُلُونَ هَـؤُٰٓلَاءِٓ أَن   تُمْ ثمَُّ ۝٨٤ تَشْهَدُونَ وَأَن   تُمْ أَقْرَرْتمُْ
تفَُـدُٰوهُمْ أُسَـرٰىَٰ يَاتْٔوُكُمْ انِٕ وَ وَٱلْعُدْوَنِٰ ثْمِ بٱِلْإِ عَلَيْهِم تَظَـهَٰرُونَ دِيَـرٰهِِمْ مّ͏ِن مّ͏ِن   كُم
فَمَا ۚ ببَِعْضٍ وَتَكْفُرُونَ ٱلْكِتَـبِٰ ببَِعْضِ أَفَتُؤْمِنُونَ ۚ اخِْٕرَاجُهُمْ عَلَيْكُمْ مٌ مُحَرَّ وَهُوَ
الَِٕىٰٓ ونَ يُردَُّ ٱلْقِيَـمَٰةِ وَيَوْمَ ۖ نْيَا ٱل   دُّ ٱلْحَيَوٰةِ فىِ خِزْىٌ الِٕاَّ مِن   كُمْ ذَٰلكَِ يَفْعَلُ مَن جَزَآءُ
نْيَا ٱل   دُّ ٱلْحَيَوٰةَ ٱشْتَرَوُا۟ ٱلَّذِي   نَ أُو۟لَـئِٰٓكَ ۝٨٥ تَعْمَلُونَ ا عَمَّ بغَِـفِٰلٍ ٱل   لَّهُ وَمَا ۗ ٱلْعَذَابِ أَشَدّ͏ِ
مُوسَى ءَاتَيْنَا وَلَقَدْ ۝٨٦ يُن   صَرُونَ هُمْ وَلَا ٱلْعَذَابُ عَنْهُمُ فُ يُخَفَّ فَلَا ۖ بٱِلْءَاخِرَةِ
برُِوحِ وَأَيَّدْنَـهُٰ ٱلْبَيّ͏ِنَـتِٰ مَرْيَمَ ٱبْنَ عِي   سَى وَءَاتَيْنَا ۖ بٱِل   رُّسُلِ بَعْدِهِۦ مِنۢ يْنَا وَقَفَّ ٱلْكِتَـبَٰ
بԏْتُمْ كَذَّ فَفَرِي   قًا ٱسْتَكْبَرْتمُْ أَن   فُسُكُمُ تَهْوَىٰٓ لَا بمَِا رسَُولٌۢ جَاءَٓكُمْ أَفَكُلَّمَا ۗ ٱلْقُدُسِ
۝٨٨ يُؤْمِنُونَ ا مَّ فَقَلِيلًا بكُِفْرهِِمْ ٱل   لَّهُ لَّعَنَهُمُ بَل ۚ غُلْفٌۢ قلُُوبԏُنَا وَقَالوُا۟ ۝٨٧ تَقْتُلُونَ وَفَرِي   قًا

2:84 And when We took a pledge from you: ‘You shall not shed your [own people’s] blood, and you
shall not expel your folks from your homes,’ you pledged, and you testify [to this pledge of your
ancestors].

2:85 Then there you were, killing your folks and expelling a part of your folks from their homes,
backing one another against them in sin and aggression! And if they came to you as captives,
you would ransom them, though their expulsion itself was forbidden you. What! Do you
believe in part of the Book and defy another part? So what is the requital of those of you who
do that except disgrace in the life of this world? And on the Day of Resurrection, they shall be
consigned to the severest punishment. And Allah is not oblivious of what you do.

2:86 They are the ones who bought the life of this world for the Hereafter; so their punishment shall
not be lightened, nor will they be helped.

2:87 Certainly We gave Moses the Book, and followed him with the messengers, and We gave Jesus,
the son of Mary, manifest proofs, and confirmed him with the Holy Spirit. Is it not that
whenever an messenger brought you that which was not to your liking, you would act
arrogantly; so you would impugn a part [of them], and slay a[nother] part?

2:88 And they say, ‘Our hearts are uncircumcised.’ Rather Allah has cursed them for their unfaith,
so few of them have faith.



The Qur’an Explained 31

2:85 ☙ ‘And if they came to you as captives,
you would ransom them…’ Several commen-
tators have said that this verse alludes to two of
the Jewish Arabian tribes of Yathrib, the Banū
Qurayẓah and the Banū Naḍīr, who were closely
related to one another but, because of competing
worldly interests, had fallen-out with one another.
The Banū Naḍīr were aligned with the pagan Arab
tribe, the Khazraj, while the Banū Qurayẓah were
aligned with their rivals, the Aws. When conflicts
broke out between the Aws and the Khazraj, the
Banū Qurayẓah and the Banū Naḍīr would help
their allies. However, when the fires of war died
down, the Jewish tribes would set aside their dif-
ferences and pay ransoms to have their prisoners
set free. In doing so, they said they were follow-
ing the injunctions of the Torah. However, accord-
ing to the Torah, they should not have been help-
ing the Aws or the Khazraj, who were pagans, in
the first place. Secondly, the same Torah which
mandated the payment of ransoms for their pris-
oners also forbade them from killing one another.
And these tribes engaged in many such contradic-
tory behaviours. One of the points that this verse is
making is that a person’s submission to God and
faith become apparent when they follow the law
even though it goes against their own personal in-
terests. Otherwise, there is no honour in following
the divine law simply because it safeguards one’s
own interests, nor is this a mark of faith. There-
fore, one of the ways in which it is possible to distin-
guish the truly faithful from the hypocrites is that
the former submit to God’s laws whether these ben-
efit them or not, while the hypocrites only follow
those which suit them.73

2:86 ☙ This world’s lack of value in com-
parison to the Hereafter On numerous occa-
sions throughout the Qur’an, God criticises the life
of this world and admonishes mankind: ‘do not let
the life of the world deceive you’.74 The reason for
this criticism is that the Qur’an promises mankind
a life which the life of this world seem pale by com-
parison. Therefore, human beings should not be

deceived by the life of this world into giving up the
better life that awaits them. In Sūrat al-Tawbah,
God explains the relation of the two lives as fol-
lows: ‘Are you pleased with the life of this world
instead of the Hereafter? But the wares of the
life of this world compared with the Hereafter are
but insignificant!’75 In a tradition attributed to the
Prophet ,صلى الله عليه وسلم we read: ‘The relation of the life of
this world to that of the hereafter is as if one of you
dipped his finger into the ocean and then brought
it out. How much [of the ocean’s water] do you
think you would bring out?’76 Meanwhile, there is
a tradition from Imam ʿAlī ﵇, which reads: ‘Are
you not freemen who can leave the scraps of this
world to those ensnared by it? You are worth no less
than paradise, so do not sell yourselves for any less
than paradise!’77 So, when the human being finds
himself at the crossroads between this world and
the hereafter, if he prefers this world over the here-
after, the Qur’an criticises him. Otherwise, if he
only enjoys the permissible blessings and pleasures
of this world, then the Qur’an does not condemn
him. On the contrary, we read in Sūrat al-Aʿraf
that we should enjoy this world: ‘Say, 'Who has for-
bidden the adornment of God which He has brought
forth for His servants, and the good things of His pro-
vision?' Say, 'These are for the faithful in the life of
this world, and exclusively for them on the Day of
Resurrection.' Thus do We elaborate the signs for a
people who have knowledge.’78

2:87☙The Holy Spirit Commentators have of-
fered different explanations of ‘the Holy Spirit’ (al-
Rūh. al-Qudus). Some have said this refers to the
Angel Gabriel. According to this reading, the verse
would mean: ‘God confirmed Jesus with the Angel
Gabriel.’ In support of this reading, its proponents
cite the verse from Sūrat al-Nah. l: ‘Say, the Holy
Spirit has brought it down duly from your Lord…’79

– The reason why they refer to Gabriel as ‘the Holy
Spirit’ is because the spiritual aspect of the angels is
something known to everyone, and the attribute
‘holy’ (qudus) is added to this to emphasise the spe-
cial sanctity of this particular angel.80

73Nimūnah, 1/231.
74Q33:36.
75Q9:38.
76See Nimūnah, 2/455.

77Nahj al-Balāghah, aphorism no. 456.
78Q7:32.
79Q16:102.
80Nimūnah, 1/338.
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يَسْتَفْتِحُونَ قَبْلُ مِن وَكَانوُا۟ مَعَهُمْ لّ͏ِمَا قٌ مُصَدّ͏ِ ٱل   لَّهِ عِن   دِ مّ͏ِنْ كِتَـبٌٰ جَاءَٓهُمْ ا وَلَمَّ
ٱلْكَـفِٰرِي   نَ عَلَى ٱل   لَّهِ فَلَعْنԏَةُ ۚ بهِِۦ كَفَرُوا۟ عَرَفوُا۟ ا مَّ جَاءَٓهُم ا فَلَمَّ كَفَرُوا۟ ٱلَّذِي   نَ عَلَى
ٱل   لَّهُ يԏُنَزّ͏ِلَ أَن بَغْيًا ٱل   لَّهُ أَن   زلََ بمَِآ يَكْفُرُوا۟ أَن أَن   فُسَهُمْ ٓۦ بهِِ ٱشْتَرَوْا۟ بئِْسَمَا ۝٨٩
للِْكَـفِٰرِي   نَ وَ ۚ غَضَبٍ عَلَىٰ بغَِضَبٍ فَبَاءُٓو ۖ عِبَادِهِۦ مِنْ يَشَاءُٓ مَن عَلَىٰ فَضْلِهِۦ مِن
أُن   زلَِ بمَِآ نؤُْمِنُ قَالوُا۟ ٱل   لَّهُ أَن   زلََ بمَِآ ءَامِنُوا۟ لَهُمْ قِيلَ اذَِٕا وَ ۝٩٠ هِي   نٌ مُّ عَذَابٌ
أَنۢبِيَاءَٓ تَقْتُلُونَ فَلِمَ قلُْ ۗ مَعَهُمْ لّ͏ِمَا قًا مُصَدّ͏ِ ٱلْحَقُّ وَهُوَ وَرَآءَهُۥ بمَِا وَيَكْفُرُونَ عَلَيْنَا
ٱتَّخَذْتمُُ ثمَُّ بٱِلْبَيّ͏ِنَـتِٰ مُّوسَىٰ جَاءَٓكُم وَلَقَدْ ۝٩١ ؤْمِنِي   نَ مُّ كُن   تُم انِٕ قَبْلُ مِن ٱل   لَّهِ
فَوْقَكُمُ وَرَفَعْنَا مِي   ثَـقَٰكُمْ أَخَذْنَا اذِْٕ وَ ۝٩٢ ظَـلِٰمُونَ وَأَن   تُمْ بَعْدِهِۦ مِنۢ ٱلْعِجْلَ
قلُُوبهِِمُ فىِ وَأُشْرِبُوا۟ وعََصَيْنَا سَمِعْنَا قَالوُا۟ ۖ وَٱسْمَعُوا۟ ةٍ بقُِوَّ ءَاتَيْنَـكُٰم مَآ خُذُوا۟ ٱل   طُّورَ
۝٩٣ ؤْمِنِي   نَ مُّ كُن   تُم انِٕ ايِٕ   مَـنُٰكُمْ ٓۦ بهِِ يَامُْٔرُكُم بئِْسَمَا قلُْ ۚ بكُِفْرهِِمْ ٱلْعِجْلَ

2:89 And when there came to them a Book from Allah, confirming that which is with
them—and earlier they would pray for victory over the pagans—so when there came to them
what they recognized, they defied it. So may the curse of Allah be on the faithless!

2:90 Evil is that for which they have sold their souls, by defying what Allah has sent down, out of
envy, that Allah should bestow His grace on any of His servants that He wishes. Thus they
earned wrath upon wrath, and there is a humiliating punishment for the faithless.

2:91 And when they are told, ‘Believe in what Allah has sent down,’ they say, ‘We believe in
what was sent down to us,’ and they disbelieve what is besides it, though it is the truth
confirming what is with them. Say, ‘Then why would you kill the prophets of Allah formerly,
should you be faithful?’

2:92 Certainly Moses brought you manifest proofs, but then you took up the Calf in his absence, and
you were wrongdoers.

2:93 And when We took covenant with you and raised the Mount above you [declaring], ‘Hold on
with power to what We have given you, and listen!’ They said, ‘We hear, and disobey,’ and
their hearts had been imbued with [the love of] the Calf, due to their faithlessness. Say, ‘Evil is
that to which your faith prompts you, should you be faithful!’
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2:89 ☙ The Jews of Yathrib recognised the
Prophet صلى الله عليه وسلم With regard to this verse, there is
a narration from Imam al-Ṣādiq ﵇ which states
that in their own scriptures the Jews knew that a
prophet would seek refuge between Mount ʿAyr and
Mount Uh. ud – which were the mountains on ei-
ther side of Yathrib. This led many of them to
settle there, engage in trade and make lives for
themselves while they awaited the advent of this
Prophet. Later, the Arab tribes of the Aws and
the Khazraj also settled there. However, because
these Arab tribes were larger than the Jewish tribes,
they would take their property. The Jewish tribes
warned the Aws and the Khazraj that one day a
prophet would come and drive them out of the
land. But when the Prophet Muhammad صلى الله عليه وسلم ar-
rived, the Aws and the Khazraj believed in him and
became known as ‘the Helpers’ (al-Anṣār), while
the Jews who had found him foretold in their scrip-
ture and had been awaiting his arrival, now denied
him.81

2:90 ☙ ‘Thus they earned wrath upon
wrath’ With regard to the part of the verse
which reads ‘thus they earned wrath upon wrath’, it

is said that because the Israelites had denied God’s
signs, disobeyed His commands, and killed His
prophets, they had earned his wrath. This was the
first wrath that they had earned. Now, the Jews of
Yathrib adopted the same attitude towards the ar-
rival of the Prophet of Islam صلى الله عليه وسلم as their forebear-
ers had displayed previously. In other words, they
did not only disbelieve in him, but actively sought
to oppose him. This also earned them God’s wrath.
Therefore, they were subject to two wraths.82

2:91 ☙ Why does God blame the Jews of
Yathrib for the Israelites killing His
prophets? About the phrase ‘'Then why would
you kill the prophets of God formerly, should you be
faithful?’, it is narrated from Imam al-Ṣādiq ﵇:
‘This verse was revealed about the Jews who lived
at the time of the Prophet. However, it was not
they who killed the earlier prophets because none
of them had been alive at that time. The Israelites
had killed those prophets, but God counts the Jews
of Yathrib as equal to them and attributes the evil
actions of their forebearers to them. But this is
only because they were following the example of
their forebearers and approved of their actions.’83

81Mīzān, 1/221.
82Nimūnah, 1/346.

83ʿAyyāshī, 1/143.
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فَتَمَنَّوُا۟ ٱل   نَّاسِ دُونِ مّ͏ِن خَالصَِةً ٱل   لَّهِ عِن   دَ ٱلْءَاخِرَةُ ارُ ٱل   دَّ لَكُمُ كَانَتْ انِٕ قلُْ
عَلِي   مٌۢ وَٱل   لَّهُ ۗ أَيْدِي   هِمْ مَتْ قَدَّ بمَِا ا أَبَدًۢ يԏَتَمَنَّوْهُ وَلَن ۝٩٤ صَـدِٰقِي   نَ كُن   تُمْ انِٕ ٱلْمَوْتَ
يَوَدُّ ۚ أَشْرَكُوا۟ ٱلَّذِي   نَ وَمِنَ حَيَوٰةٍ عَلَىٰ ٱل   نَّاسِ أَحْرصََ وَلَتَجِدَنَّهُمْ ۝٩٥ بٱِل   ظَّـلِٰمِي   نَ
بَصِيرٌۢ وَٱل   لَّهُ ۗ رَ يُعَمَّ أَن ٱلْعَذَابِ مِنَ بمُِزحَْزحِِهِۦ هُوَ وَمَا سَنԏَةٍ أَلْفَ رُ يُعَمَّ لَوْ أَحَدُهُمْ
قًا مُصَدّ͏ِ ٱل   لَّهِ بإِِذْنِ قَلْبِكَ عَلَىٰ نَزَّلَهُۥ فَإِنَّهُۥ لّ͏ِجِبْرِيلَ ا عَدُوًّ كَانَ مَن قلُْ ۝٩٦ يَعْمَلُونَ بمَِا
وَرسُُلِهِۦ وَمَلَـئِٰٓكَتِهِۦ لّ͏ِلَّهِ ا عَدُوًّ كَانَ مَن ۝٩٧ للِْمُؤْمِنِي   نَ وَبُشْرىَٰ وَهُدًى يَدَيْهِ بَيْنَ لّ͏ِمَا
بَيّ͏ِنَـتٍٰ ءَايَـتٍٰۭ الَِٕيْكَ أَن   زلَْنَآ وَلَقَدْ ۝٩٨ لّ͏ِلْكَـفِٰرِي   نَ عَدُوٌّ ٱل   لَّهَ فَإِنَّ وَمِي   كَىٰلَ وَجِبْرِيلَ
بَلْ ۚ نْهُم مّ͏ِ فَرِي   قٌ نԏَّبَذَهُۥ عَهْدًا عَـهَٰدُوا۟ أَوَكُلَّمَا ۝٩٩ ٱلْفَـسِٰقُونَ الِٕاَّ بهَِآ يَكْفُرُ وَمَا ۖ
نԏَبَذَ مَعَهُمْ لّ͏ِمَا قٌ مُصَدّ͏ِ ٱل   لَّهِ عِن   دِ مّ͏ِنْ رسَُولٌ جَاءَٓهُمْ ا وَلَمَّ ۝١٠٠ يُؤْمِنُونَ لَا أَكْثَرُهُمْ
۝١٠١ يَعْلَمُونَ لَا كَأَنَّهُمْ ظُهُورهِِمْ وَرَآءَ ٱل   لَّهِ كِتَـبَٰ ٱلْكِتَـبَٰ أُوتوُا۟ ٱلَّذِي   نَ نَ مّ͏ِ فَرِي   قٌ

2:94 Say, ‘If the abode of the Hereafter with Allah were exclusively for you, and not for other
people, then long for death, should you be truthful.’

2:95 But they will not long for it ever because of what their hands have sent ahead, and Allah
knows best the wrongdoers.

2:96 Surely, you will find them the greediest for life, of all people - even the idolaters. Each of them
is eager to live a thousand years, though it would not deliver him from the punishment, were he
to live [that long]. And Allah sees best what they do.

2:97 Say, ‘Whoever is an enemy of Gabriel [should know that] it is he who has brought it down on
your heart with the will of Allah, confirming what has been [revealed] before it, and as a
guidance and good news to the faithful.’

2:98 [Say,] ‘Whoever is an enemy of Allah, His angels and His messengers, and Gabriel and
Michael, [let him know that] Allah is indeed the enemy of the faithless.’

2:99 We have certainly sent down manifest signs to you, and no one defies them except transgressors.
2:100 Is it not that whenever they made a covenant, a part of them would cast it away? Rather the

majority of them do not have faith.
2:101 And when there came to them an messenger from Allah, confirming that which is with them,

a part of those who were given the Book cast the Book of Allah behind their back, as if they
did not know [that it is Allah’s Book].
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2:94 ☙ ‘If the abode of the Hereafter with
God were exclusively for you…’ The Qur’an
portrays the Jews of Yathrib as believing that, as
Jews, they were superior to all other peoples, be-
cause they were God’s chosen people. Therefore,
God created paradise exclusively for them, they
were God’s children, and that they were the apple
of His eye. In short, they believed that they alone
were good and righteous to the exclusion of all oth-
ers. The Qur’an frequently cites examples of this
conceitedness. For example, in Sūrat al-Mā ˘ idah,
we read: ‘The Jews and the Christians say, 'We
are God's children and His beloved ones.'’84 Mean-
while, later in Sūrat al-Baqarah we come across
the verse: ‘And they say, 'No one shall enter par-
adise except one who is a Jew or a Christian.'’85 On
the one hand, these beliefs led them to wrong oth-
ers, who they saw as less than themselves. On the
other hand, it also led them to become proud and
arrogant. In the present verse, the Qur’an rebukes
them for holding such ideas: ‘Say, 'If the abode
of the Hereafter with God were exclusively for you,
and not for other people, then long for death, should
you be truthful.'’ In other words: ‘If what you say
is true, then why don’t you want to go to God’s
mercy and enjoy the limitless blessings of paradise
now?’ In fact, the Jews of Yathrib had only made
this claim to the Muslims in order to dishearten
them with their new faith. However, the Qur’an
exposes this claim for the falsehood that it is by
pointing out that the ones making this claim are
not eager to leave this world themselves – some-
thing further alluded to in Q2:95, below.86

2:97 ☙ ‘Whoever is an enemy of Gabriel…’
Commentators have said that the occasion of this
verse’s revelation (sha ˘ n al-nuzūl)87 was that, when
the Prophet صلى الله عليه وسلم first came to Medina, one day, a
Rabbi came with some Jews from Fadak and asked
him a variety of questions and inquired about var-

ious signs that would mark him out as a prophet.
The Prophet answered his questions correctly and
convinced him of his veracity. The Rabbi said:
‘I have just one more question which, if you an-
swer correctly, I will believe in you and follow you:
What is the name of the angel that brings the reve-
lation to you?’ The Prophet replied: ‘It is Gabriel.’
The Rabbi replied: ‘Ah, that is our enemy, for he
always brings down difficult commands to fight!
As for Michael, he brings us easy and straightfor-
ward commands. If your angel of revelation was
Michael, I would have believed in you!’ In response,
the verse was revealed: ‘'Whoever is an enemy of
Gabriel [is actually an enemy of God as] it is he who
has brought it down on your heart with the will of
God.’88

2:98 ☙ The Four Archangels Works of Is-
lamic theology normally identify four archangels,
which are the angels closest to God. They are
Gabriel (Jibra ˘ īl), Michael (Mikā ˘ īl), Raphael (Is-
rāfīl) and Azrael (ʿAzrāʿīl). Of these, Gabriel is
the highest in rank.89 These angels are God’s in-
termediaries for various functions: Gabriel is the
bringer of revelation; Michael is the bringer of
sustenance; Raphael is the one who brings the
dead back to life on the Day of Resurrection; and
Azrael is the one who takes a person’s soul at their
time of death.90 In one of the supplications of
Imam Zayn al-ʿĀbidīn ﵇ in which he mentions
these angels, we read: ‘O God! Send your bless-
ings on Raphael, the angel who bears the Trum-
pet of Resurrection, who awaits Your command to
blow into it and bring forth the dead from their
graves; and Michael, who is ennobled by You and
who, through his obedience to you, has a lofty sta-
tion; and Gabriel, the one entrusted with revela-
tion, who is obeyed by all the inhabitants of Your
heavens, who is lofty in Your eyes and one of those
brought near in Your court.’91

84Q5:18.
85Q2:111.
86See Nimūnah, 1/354.
87`Occasions of revelation' are those events immediately preceding the revelation of a verse, which provide context

for it. As such, these can be incredibly useful for understanding the meaning of the Qur'an's verses.
88Mīzān, 1/227.

89Nimūnah, 1/364.
90Mīzān, 8/266.
91Ibid., 17/9.
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يَـطِٰي   نَ ٱل   شَّ وَلَـكِٰنَّ سُلَيْمَـنُٰ كَفَرَ وَمَا ۖ سُلَيْمَـنَٰ مُلْكِ عَلَىٰ يَـطِٰي   نُ ٱل   شَّ تԏَتْلُوا۟ مَا وَٱتԏَّبَعُوا۟
وَمَـرُٰوتَ هَـرُٰوتَ ببَِابلَِ ٱلْمَلَكَيْنِ عَلَى أُن   زلَِ وَمَآ حْرَ ٱل   سّ͏ِ ٱل   نَّاسَ يُعَلّ͏ِمُونَ كَفَرُوا۟
مِنْهُمَا فَيَتَعَلَّمُونَ ۖ تَكْفُرْ فَلَا فتԏِْنԏَةٌ نَحْنُ انَِّٕمَا يَقُولَآ حَتَّىٰ أَحَدٍ مِنْ يُعَلّ͏ِمَانِ وَمَا ۚ
بإِِذْنِ الِٕاَّ أَحَدٍ مِنْ بهِِۦ بضَِارّٓ͏ِي   نَ هُم وَمَا ۚ وَزَوْجِهِۦ ٱلْمَرْءِ بَيْنَ بهِِۦ يُفَرّ͏ِقوُنَ مَا
فىِ لَهُۥ مَا ٱشْتَرَىهُٰ لَمَنِ عَلِمُوا۟ وَلَقَدْ ۚ يَن   فَعُهُمْ وَلَا هُمْ يَضُرُّ مَا وَيԏَتَعَلَّمُونَ ۚ ٱل   لَّهِ
أَنَّهُمْ وَلَوْ ۝١٠٢ يَعْلَمُونَ كَانوُا۟ لَوْ ۚ أَن   فُسَهُمْ ٓۦ بهِِ شَرَوْا۟ مَا وَلَبِئْسَ ۚ خَلَـقٍٰ مِنْ ٱلْءَاخِرَةِ
ٱلَّذِي   نَ يَـآَٰٔيُّهَا ۝١٠٣ يَعْلَمُونَ كَانوُا۟ لَّوْ ۖ خَيْرٌ ٱل   لَّهِ عِن   دِ مّ͏ِنْ لَمَثوُبԏَةٌ وَٱتَّقَوْا۟ ءَامَنُوا۟
ا مَّ ۝١٠٤ أَليِ   مٌ عَذَابٌ للِْكَـفِٰرِي   نَ وَ ۗ وَٱسْمَعُوا۟ ٱن   ظُرْنَا وَقوُلوُا۟ رَٰعِنَا تَقُولوُا۟ لَا ءَامَنُوا۟
خَيْرٍ مّ͏ِنْ عَلَيْكُم يԏُنَزَّلَ أَن ٱلْمُشْركِِي   نَ وَلَا ٱلْكِتَـبِٰ أَهْلِ مِنْ كَفَرُوا۟ ٱلَّذِي   نَ يَوَدُّ
۝١٠٥ ٱلْعَظِي   مِ ٱلْفَضْلِ ذُو وَٱل   لَّهُ ۚ يَشَاءُٓ مَن برِحَْمَتِهِۦ يَخْتَصُّ وَٱل   لَّهُ ۗ بّ͏ِكُمْ رَّ مّ͏ِن

2:102 And they followed what the devils pursued during Solomon’s reign—and Solomon did not
turn faithless, but it was the devils who were faithless—teaching the people magic, and what
was sent down to the two angels at Babylon, Harut and Marut, and they would not teach
anyone without telling [him], ‘We are only a test, so do not be faithless.’ But they would learn
from those two that with which they would cause a split between man and his wife—though
they could not harm anyone with it except with Allah’s leave. And they would learn that
which would harm them and bring them no benefit; though they certainly knew that anyone
who buys it has no share in the Hereafter. Surely, evil is that for which they sold their souls;
had they known!

2:103 Had they been faithful and Godwary, the reward from Allah would have been better; had
they known!

2:104 O you who have faith! Do not say Ra’ina, but say Unzurna, and listen! And there is a
painful punishment for the faithless.

2:105 Neither the faithless from among the People of the Book, nor the idolaters, like that any good
be showered on you from your Lord; but Allah singles out for His mercy whomever He wishes,
and Allah is dispenser of a mighty grace.
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2:102 ☙ ‘Solomon did not turn faithless’
According to the traditions, at the time of
Solomon there were a group of people in his
kingdom who were practicing magic and sorcery.
Solomon ordered that all of their writings and
books be gathered and kept securely. Perhaps
this was because they contained useful knowledge
about how to repel the magic of magicians. Af-
ter Solomon died, they brought out some of these
writings and began teaching people magic. Some
even tried to claim that Solomon was not even a
prophet but had actually used magic to perform
miracles and win his kingdom. Some of the Is-
raelites believed them and became deeply attached
to magic, to the extent that they abandoned to
Torah. When the Prophet of Islam صلى الله عليه وسلم came and
said that Solomon was a prophet of God, some of
the Jewish priests and rabbis said: ‘Isn’t it strange
that Muhammad claims Solomon was a prophet
when he was actually a sorcerer?’ As well as being a
serious accusation to level at one of God’s prophets,
this also would imply that Solomon was not even a
believer as, according to them, Solomon was a ma-
gician who falsely claimed to be a prophet. This is,
of course, tantamount to disbelief. This verse was
revealed in response to this claim of theirs.92

2:102 ☙ Nothing is superior to the will of
God With regard to the phrase ‘though they could
not harm anyone with it except with God's leave’,
commentators on the Qur’an have said that this
does not mean that everything is predetermined
by God. On the contrary, this alludes to one of

the principles of divine unity (tawh. īd)m namely
that all the powers and forces at work in this world
spring forth from the power of the Creator – even
that a fire burns or a sword cuts is possible only by
God’s leave and willing it so. It is not the case that
magicians can go against the world of God and in-
terfere with His creation, or in some way restrict
God’s authority. On the contrary, what they do is
only possible because of the system of cause and ef-
fect that God has created. Some use cause and ef-
fect for good, and others misuse it for evil. There-
fore, the freedom of choice that God has given to
mankind is a means by which they can be tested,
and a means by which they can grow and develop.93

2:102 ☙ Sorcery is a major sin Sorcery is a
form of supernatural activity that can either be
used to have a real effect on human beings, to de-
ceive them through trickery or sleight of hand, or
simply have an psychological or imaginary effect
on them.94 According to all scholars of Islamic
jurisprudence, the study and practice of magic is
strictly forbidden. There is a tradition narrated
from Imam ʿAlī, which says: ‘Anyone who learns
magic, whether in a great or small amount, has
disbelieved and cut himself off from God.’ How-
ever, if someone learns magic for the sole purpose
of warding off the magic of others, there is no prob-
lem with this. On the contrary, it could even be a
collective obligation (wājib kifā ˘ ī) to study magic
in order to expose charlatans and tricksters who are
seeking to mislead people.95

92Nimūnah, 1/370.
93Ibid., 376.

94Ibid., 377.
95Ibid., 379.
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كُلّ͏ِ عَلَىٰ ٱل   لَّهَ أَنَّ تَعْلَمْ أَلَمْ ۗ مِثْلِهَآ أَوْ نْهَآ مّ͏ِ بخَِيْرٍ نَاتِْٔ ننُ   سِهَا أَوْ ءَايԏَةٍ مِنْ نَن   سَخْ مَا
دُونِ مّ͏ِن لَكُم وَمَا ۗ وَٱلْأَرضِْ مَـوَٰتِٰ ٱل   سَّ مُلْكُ لَهُۥ ٱل   لَّهَ أَنَّ تَعْلَمْ أَلَمْ ۝١٠٦ قَدِيرٌ شَىْءٍ
مِن مُوسَىٰ سُئِلَ كَمَا رسَُولَكُمْ ٔـَلُوا۟ تَسْ أَن ترُِيدُونَ أَمْ ۝١٠٧ نَصِيرٍ وَلَا وَلىِّ͏ٍ مِن ٱل   لَّهِ
أَهْلِ نْ مّ͏ِ كَثِيرٌ وَدَّ ۝١٠٨ بِيلِ ٱل   سَّ سَوَآءَ ضَلَّ فَقَدْ ي   مَـنِٰ بٱِلْإِ ٱلْكُفْرَ لِ يԏَتԏَبَدَّ وَمَن ۗ قَبْلُ
مَا بَعْدِ نۢ مّ͏ِ أَن   فُسِهِم عِن   دِ مّ͏ِنْ حَسَدًا ارًا كُفَّ ايِٕ   مَـنِٰكُمْ بَعْدِ نۢ مّ͏ِ ونَكُم يَردُُّ لَوْ ٱلْكِتَـبِٰ
شَىْءٍ كُلّ͏ِ عَلَىٰ ٱل   لَّهَ انَِّٕ ۗ ٓۦ بأَِمْرهِِ ٱل   لَّهُ يَاتْٔىَِ حَتَّىٰ وَٱصْفَحُوا۟ فَٱعْفُوا۟ ۖ ٱلْحَقُّ لَهُمُ تԏَبَيَّنَ
تَجِدُوهُ خَيْرٍ مّ͏ِنْ لِأَن   فُسِكُم مُوا۟ تقَُدّ͏ِ وَمَا ۚ كَوٰةَ ٱل   زَّ وَءَاتوُا۟ لَوٰةَ ٱل   صَّ وَأَقِي   مُوا۟ ۝١٠٩ قَدِيرٌ
هُودًا كَانَ مَن الِٕاَّ ٱلْجَنԏَّةَ يَدْخُلَ لَن وَقَالوُا۟ ۝١١٠ بَصِيرٌ تَعْمَلُونَ بمَِا ٱل   لَّهَ انَِّٕ ۗ ٱل   لَّهِ عِن   دَ
أَسْلَمَ مَنْ بَلَىٰ ۝١١١ صَـدِٰقِي   نَ كُن   تُمْ انِٕ بُرْهَـنَٰكُمْ هَاتوُا۟ قلُْ ۗ أَمَانيُِّهُمْ تلِْكَ ۗ نَصَـرٰىَٰ أَوْ
۝١١٢ يَحْزَنوُنَ هُمْ وَلَا عَلَيْهِمْ خَوْفٌ وَلَا رَبّ͏ِهِۦ عِن   دَ أَجْرُهُۥ ٓۥ فَلَهُ مُحْسِنٌ وَهُوَ َّهِ للِ وَجْهَهُۥ

2:106 For any verse that We abrogate or remove from memories, We bring another which is better
than it, or similar to it. Do you not know that Allah has power over all things?

2:107 Do you not know that to Allah belongs the kingdom of the heavens and the earth? And
besides Allah you do not have any guardian or any helper.

2:108 Would you question your Messenger as Moses was questioned formerly? Whoever changes
faith for unfaith certainly strays from the right way.

2:109 Many of the People of the Book are eager to turn you into unbelievers after your faith, out of
their inner envy, [and] after the truth had become manifest to them. Yet excuse [them] and
forbear until Allah issues His edict. Indeed Allah has power over all things.

2:110 And maintain the prayer and give the zakat. Any good that you send ahead for your souls,
you shall find it with Allah. Indeed Allah sees best what you do.

2:111 And they say, ‘No one shall enter paradise except one who is a Jew or a Christian.’ Those are
their [false] hopes! Say, ‘Produce your evidence, should you be truthful.’

2:112 Certainly whoever submits his will to Allah and is virtuous, he shall have his reward near his
Lord, and they shall have no fear, nor shall they grieve.
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2:106 ☙ A programme for human develop-
ment ‘Abrogation’ (naskh) means to remove or
erase something. In the logic of divine revelation,
it means to alter a ruling or replace one with an-
other. For example, for seven months after emi-
grating to Medina, the Muslims prayed with their
direction of prayer (Qiblah) towards Jerusalem.
Then, God sent down the command that they
should change their direction of prayer and pray
towards the Kaaba in Mecca instead. When dis-
cussing abrogation, we should keep in mind that
the human being’s needs are sometimes fixed and
sometimes change with the passage of time or on
account of changes in his environment. One day
there is a particular programme which will lead
the human being to happiness but, on another
day, that same programme which previously was a
means to happiness could become an obstacle to it
because of changes in the environment. To give an
analogy, a doctor might prescribe a particular kind
of medicine for a patient but, when the patient im-
proves, the doctor instructs him to stop taking the
very same medicine that he prescribed previously
and now gives him a different medicine to take.
The same principle applies when discussing the de-
velopment of human beings and human societies;
sometimes a particular policy might be beneficial
for a society, while at others the same policy might
be harmful. This is especially true when we talk
about revolutions or paradigm shifts, as there must
be gradual shifts in policy over time to accommo-
date changing circumstances. However, be that as
it may, we must also remember that the fundamen-
tal principles of revealed religions, which are the
foundation of everything that springs from them,
are the same in all times, places, and circumstances.
There can never be a situation in which the princi-
ple of divine unity (tawhid) or divine justice (ʿadl),
for instance, might change to something else. This
is true of many other principles and beliefs too.
Therefore, the doctrine of abrogation deals only
with particular issues which are secondary to the
fundamental tenets of the faith.96

2:108 ☙ Miracles as a means for proving
claims of prophethood In several places, the

Qur’an explains that the people of Moses ﵇ de-
manded things from him that were either impos-
sible or whose occurrence would have been of no
benefit for them. For example, in Q2:55, they say:
‘O Moses, we will not believe you until we see God
visibly.’ Meanwhile, in Sūrat al-Zukhruf, Pharaoh
says that, if Moses is truly a prophet as he claims,
then ‘Why have no bracelets of gold been cast upon
him, nor have the angels come with him as es-
corts?’97 In fact, in the Qur’an we see that God
doles out severe punishments to the people who
concoct these pretexts for rejecting the truth or
who make such demands of His prophets. And the
idolaters at the time of the Prophet صلى الله عليه وسلم made sim-
ilar demands of him. For instance, in Sūrat al-
Isrā ˘ , they are quoted as telling him: ‘We will not
believe you until you make a spring gush forth for
us from the ground. Or until you have a garden of
date palms and vines and you make streams gush
through it. Or until you cause the sky to fall in frag-
ments upon us, just as you would aver. Or until
you bring God and the angels before us. Or until
you have a house of gold, or you ascend into the sky.
And we will not believe your ascension until you
bring down for us a book that we may read!’98 How-
ever, the truth is that the Prophets were only able
to perform their miracles by God’s leave in order to
demonstrate the veracity of their claims, and only
to the extent that the people of their own time were
able to perceive and understand – feats that people
recognised themselves as being unable to perform.
In fact, this is where the Arabic word for miracle
– muʿjizah – is derived; the root ʿajaza literally
means ‘to be unable’ or ‘to be incapable.’ There-
fore, a miracle is literally something that others
cannot do. So this verse rebukes the opponents of
the Prophet of Islam and warns them against mak-
ing such impertinent demands lest the same fate
befall them as befell the people of Moses. Funda-
mentally, God gave the Prophets miracles to show
that they were, in fact, His messengers. He did not
give them superpowers so that they could do what-
ever the people demanded of them or to win people
to God’s message by performing magic tricks for
their entertainment!99

96See Nimūnah, 1/390.
97Q43:53.

98Q17:90--93.
99See At.yab al-Bayān, 2/145.
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عَلَىٰ ٱلْيَهُودُ لَيْسَتِ ٱل   نَّصَـرٰىَٰ وَقَالَتِ شَىْءٍ عَلَىٰ ٱل   نَّصَـرٰىَٰ لَيْسَتِ ٱلْيَهُودُ وَقَالَتِ
فَٱل   لَّهُ ۚ لهِِمْ قَوْ مِثْلَ يَعْلَمُونَ لَا ٱلَّذِي   نَ قَالَ لكَِ كَذَٰ ۗ ٱلْكِتَـبَٰ يԏَتْلُونَ وَهُمْ شَىْءٍ
نَعَ مَّ ن مِمَّ أَظْلَمُ وَمَنْ ۝١١٣ يَخْتَلِفُونَ فيِ   هِ كَانوُا۟ فيِ   مَا ٱلْقِيَـمَٰةِ يَوْمَ بَيْنَهُمْ يَحْكُمُ
أَن لَهُمْ كَانَ مَا أُو۟لَـئِٰٓكَ ۚ خَرَابهَِآ فىِ وَسَعَىٰ ٱسْمُهُۥ فيِ   هَا يُذْكَرَ أَن ٱل   لَّهِ مَسَـجِٰدَ
عَظِي   مٌ عَذَابٌ ٱلْءَاخِرَةِ فىِ وَلَهُمْ خِزْىٌ نْيَا ٱل   دُّ فىِ لَهُمْ ۚ خَائٓفِِي   نَ الِٕاَّ يَدْخُلُوهَآ
عَلِي   مٌ وَسِٰعٌ ٱل   لَّهَ انَِّٕ ۚ ٱل   لَّهِ وَجْهُ فَثَمَّ توَُلُّوا۟ فَأَيԏْنَمَا ۚ وَٱلْمَغْربُِ ٱلْمَشْرقُِ َّهِ وَللِ ۝١١٤
كُلٌّ ۖ وَٱلْأَرضِْ مَـوَٰتِٰ ٱل   سَّ فىِ مَا لَّهُۥ بَل ۖ سُبْحَـنَٰهُۥ ۗ وَلَدًا ٱل   لَّهُ ٱتَّخَذَ وَقَالوُا۟ ۝١١٥
كُن لَهُۥ يَقُولُ فَإِنَّمَا أَمْرًا قَضَىٰٓ اذَِٕا وَ ۖ وَٱلْأَرضِْ مَـوَٰتِٰ ٱل   سَّ بَدِي   عُ ۝١١٦ قَـنِٰتُونَ لَّهُۥ
قَالَ لكَِ كَذَٰ ۗ ءَايԏَةٌ تَاتْٔيِ   نَآ أَوْ ٱل   لَّهُ يُكَلّ͏ِمُنَا لَوْلَا يَعْلَمُونَ لَا ٱلَّذِي   نَ وَقَالَ ۝١١٧ فَيَكُونُ
يُوقِنُونَ لقَِوْمٍ ٱلْءَايَـتِٰ بَيَّنَّا قَدْ ۗ قلُُوبُهُمْ تَشَـبَٰهَتْ ۘ لهِِمْ قَوْ ثْلَ مّ͏ِ قَبْلِهِم مِن ٱلَّذِي   نَ
۝١١٩ ٱلْجَحِي   مِ أَصْحَـبِٰ عَنْ ٔـَلُ تسُْ وَلَا ۖ وَنَذِيرًا بَشِيرًا بٱِلْحَقّ͏ِ أَرسَْلْنَـكَٰ انَِّٕآ ۝١١٨

2:114 Who is a greater wrongdoer than him who denies access to the mosques of Allah lest His
Name be celebrated therein, and tries to ruin them? Such ones may not enter them, except in
fear. There is disgrace for them in this world, and there is for them a great punishment in the
Hereafter.

2:115 To Allah belong the east and the west: so whichever way you turn, there is the face of Allah!
Allah is indeed all-bounteous, all-knowing.

2:116 And they say, ‘Allah has taken a son.’ Immaculate is He! Rather to Him belongs whatever
is in the heavens and the earth. All are obedient to Him,

2:117 the Originator of the heavens and the earth; and when He decides on a matter, He just says to
it, ‘Be!’ and it is.

2:118 Those who have no knowledge say, ‘Why does not Allah speak to us, or come to us a sign?’ So
said those who were before them, [words] similar to what they say. Alike are their hearts. We
have certainly made the signs clear for a people who have certainty.

2:119 Indeed We have sent you with the truth, as a bearer of good news and as a warner, and you
will not be questioned concerning the inmates of hell.
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2:114 ☙ ‘Who is a greater wrongdoer than
him who denies access to the mosques of
God lest His Name be celebrated therein,
and tries to ruin them?’ This verse was orig-
inally revealed about the disbelievers and idolaters
of the Quraysh who prevented the Muslims from
reciting their prayers in the Holy Sanctuary and in
the vicinity of the Kaaba.100 However, the mean-
ing of the verse is not restricted to any one time
or place; just as other verses of the Qur’an were
revealed in a particular context but their ruling
applies to all eras of human history. Therefore,
any individual or group who tries to destroy divine
places of worship in any way, tries to prevent God’s
name being mentioned therein, or forbids people
from worshipping God in them, they are included
in the rebuke and punishment contained in this
verse. It should also be noted that the meaning of
destroying a mosque or preventing God’s name be-
ing mentioned in it does not just refer to attacking
the physical structure of the mosque – its bricks and
mortar – but to any action whose effect is to pre-
vent it from thriving and growing as it should, and
to any action which distracts people from remem-
bering God.101

2:115 ☙ Why do we turn towards the Qi-
blah when we pray? The previous verse spoke
those wrongdoers who prevented people from en-
tering divine places of worship and sought to de-
stroy them in the broadest sense of the word. This
verse builds on this idea, by saying: ‘To God belong
the east and the west: so whichever way you turn,
there is the face of God!’ In other words, even if they
prevent you from going to mosques or other cen-
tres of divine unity, they cannot prevent you from
serving and worshipping God, because no matter
where you turn – to the east or to the west – the
whole world in its entirety belongs to God. There-
fore, no matter where you go, no matter which di-
rection you turn, God is always there. This means

that you can worship God wherever you are – not
only in a mosque. Another point which we can ar-
rive at from reading this verse is that even if there
is a particular direction of prayer, God’s presence
is never limited to a single direction or location.
On the contrary, it is only because the human be-
ing is a material entity and, therefore, must face
some direction when praying, that God instructed
mankind to all face in the same direction as they
prayed. This was to foster unity in the ranks of
Muslims and prevent division or disorder between
them. Equally, a particular location was specified
as the direction of prayer, or Qiblah: The Kaaba in
Mecca which, according to the Qur’an is the orig-
inal and most ancient house of worship. This too
was done to inspire a sense of unity and to foster a
mindset of divine unity in worshippers.102 So the
Kaaba is the direction of prayer and prostration,
but it should never be mistaken for the object of
prayer and prostration. We pray towards the Kaaba,
but we pray to God. After all, not every act of wor-
ship must be directed towards it – only some.103

2:119 ☙ The most important task of all the
Prophets and Messengers Bringing good news
and warning is the most important function of
all of God’s prophets and messengers. On the
one hand, they make the faithful and the virtu-
ous aware of the rewards that lie in store for their
actions in this world and the hereafter. On the
other hand, they warn the disbelievers and wrong-
doers about the terrible fate that awaits them for
their ingratitude and sinning. In this way, people
are clearly able to see that there are two paths, one
of salvation and one of damnation, and they can
choose of their own free will which of these they
want to walk upon. As God says in Sūrat al-Anfāl:
‘so that he who perishes (by going astray) might per-
ish by a manifest proof, and he who lives (by follow-
ing guidance) may live on by a manifest proof…’104

100Mīzān, 1/254.
101Nimūnah, 1/411.
102Ibid., 414.

103Tafsīr Mawḍūʿī, 8/112.
104Q8:42; At.yab al-Bayān, 2/170.
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هُوَ ٱل   لَّهِ هُدَى انَِّٕ قلُْ ۗ مِلَّتَهُمْ تԏَتَّبِعَ حَتَّىٰ ٱل   نَّصَـرٰىَٰ وَلَا ٱلْيَهُودُ عَن   كَ تَرضَْىٰ وَلَن
مِن ٱل   لَّهِ مِنَ لَكَ مَا ۙ ٱلْعِلْمِ مِنَ جَاءَٓكَ ٱلَّذِى بَعْدَ أَهْوَآءَهُم ٱتԏَّبَعْتَ وَلَئِنِ ۗ ٱلْهُدَىٰ
يُؤْمِنُونَ أُو۟لَـئِٰٓكَ ٓۦ تهِِ تلَِاوَ حَقَّ يԏَتْلُونَهُۥ ٱلْكِتَـبَٰ ءَاتَيْنَـهُٰمُ ٱلَّذِي   نَ ۝١٢٠ نَصِيرٍ وَلَا وَلىِّ͏ٍ
ٱلَّتِىٓ نعِْمَتِىَ ٱذْكُرُوا۟ ءِيلَ اسِْٕرَٰٓ يَـبَٰنِىٓ ۝١٢١ ٱلْخَـسِٰرُونَ هُمُ فَأُو۟لَـئِٰٓكَ بهِِۦ يَكْفُرْ وَمَن ۗ بهِِۦ
نَفْسٌ تَجْزىِ لاَّ يَوْمًا وَٱتَّقُوا۟ ۝١٢٢ ٱلْعَـلَٰمِي   نَ عَلَى لْتُكُمْ فَضَّ وَأَنّ͏ِى عَلَيْكُمْ أَنْعَمْتُ
۝١٢٣ يُن   صَرُونَ هُمْ وَلَا شَفَـعَٰةٌ تَن   فَعُهَا وَلَا عَدْلٌ مِنْهَا يُقْبَلُ وَلَا شَيْـأً نَّفْسٍ عَن
قَالَ ۖ امَِٕامًا للِ   نَّاسِ جَاعِلُكَ انِّٕ͏ِى قَالَ ۖ هُنَّ فَأَتَمَّ بكَِلِمَـتٍٰ رَبُّهُۥ مَ ۧـ ابِْٕرَٰهِ ٱبԏْتَلَىٰٓ اذِِٕ وَ
لّ͏ِل   نَّاسِ مَثَابԏَةً ٱلْبَيْتَ جَعَلْنَا اذِْٕ وَ ۝١٢٤ ٱل   ظَّـلِٰمِي   نَ عَهْدِى يԏَنَالُ لَا قَالَ ۖ يَّتِى ذُرّ͏ِ وَمِن
رَا طَهّ͏ِ أَن اسِْٕمَـعِٰيلَ وَ مَ ۧـ ابِْٕرَٰهِ الَِٕىٰٓ وعََهِدْنَآ ۖ مُصَلًّى مَ ۧـ ابِْٕرَٰهِ قَامِ مَّ مِن وَٱتَّخِذُوا۟ وَأَمْنًا
ٱجْعَلْ ربَّ͏ِ مُ ۧـ ابِْٕرَٰهِ قَالَ اذِْٕ وَ ۝١٢٥ جُودِ ٱل   سُّ وَٱل   رُّكَّعِ وَٱلْعَـكِٰفِي   نَ للِ   طَّائٓفِِي   نَ بَيْتِىَ
ٱلْءَاخِرِ وَٱلْيَوْمِ بٱِل   لَّهِ مِنْهُم ءَامَنَ مَنْ ٱل   ثَّمَرتَِٰ مِنَ أَهْلَهُۥ وَٱرْزقُْ ءَامِنًا بَلَدًا هَـذَٰا
۝١٢٦ ٱلْمَصِيرُ وَبئِْسَ ۖ ٱل   نَّارِ عَذَابِ الَِٕىٰ ٓۥ هُ أَضْطَرُّ ثمَُّ قَلِيلًا فَأُمَتّ͏ِعُهُۥ كَفَرَ وَمَن قَالَ ۖ

2:120 Never will the Jews be pleased with you, nor the Christians, unless you followed their creed.
Say, ‘Indeed it is the guidance of Allah which is the [true] guidance.’ And should you follow
their desires after the knowledge that has come to you, you will not have against Allah any
guardian nor any helper.

2:121 Those to whom We have given the Book follow it as it ought to be followed: they have faith in it.
As for those who defy it—it is they who are the losers.

2:122 O Children of Israel, remember My blessing which I bestowed upon you, and that I gave you
an advantage over all the nations.

2:123 And beware of the Day when no soul shall compensate for another, neither shall any ransom
be accepted from it, nor shall any intercession benefit it, nor will they be helped.

2:124 And when his Lord tested Abraham with certain words, and he fulfilled them, He said, ‘I
am making you the Imam of mankind.’ Said he, ‘And from among my descendants?’ He said,
‘My pledge does not extend to the unjust.’

2:125 And [remember] when We made the House a place of reward for mankind and a sanctuary,
[declaring], ‘Take the venue of prayer from Abraham’s Station.’ We charged Abraham and
Ishmael [with its upkeep, saying], ‘Purify My House for those who go around it, [for] those
who make it a retreat and [for] those who bow and prostrate.’

2:126 And when Abraham said, ‘My Lord, make this a secure town, and provide its people with
fruits—such of them as have faith in Allah and the Last Day,’ He said, ‘As for him who is
faithless, I will provide for him [too] for a short time, then I will shove him toward the
punishment of the Fire, and it is an evil destination.’
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2:121 ☙ Reading the Qur’an as it should be
read With regards to the phrase, ‘Those to whom
We have given the Book read it as it ought to be
read…’, Imam al-Ṣādiq ﵇ is narrated to have
said: ‘This means that the verses of the Qur’an
should be read in a careful and measured fashion,
their meanings should be understood, and their
ordinances acted upon. Their rewards should be
hoped for and their punishments feared. Their sto-
ries should have a lesson taken from them, their
commands should be followed, and their prohibi-
tions should be avoided. I swear by God that this
verse does not simply mean that one should mem-
orise the Qur’an’s verses, learn how to recite its let-
ters and chapters, or that its chapters are divided
into ten or five groups. There are those who mem-
orise the Qur’an’s letters but forget its boundaries!
No, the meaning of this verse is that you should
ponder about the meaning of its verses and act on
their commands!’105

2:124 ☙ The Imamate of the Prophet Abra-
ham ﵇ About the verse, ‘And when his Lord
tested Abraham with certain words’, commenta-
tors have said that God tested Abraham ﵇ with
a variety of hardships and challenges: For exam-
ple, by commanding him to leave behind his wife
and child in a barren desert, the opposition of the
idol worshippers toward him, commanding him
to destroy the idols in their temple and his being
thrown into a bonfire, his being forced to leave his
homeland, and so on. In Sūrat al-Sāffāt, God says
describes ‘a manifest test’106, namely when He com-
manded Abraham to offer his son, Ishmael, as a
sacrifice. Commentators on the Qur’an have said
that this command was revealed to Abraham to-
wards the end of his life and that, before he was
made an Imam, he was already a prophet. This
shows that the rank of Imamate is higher than
that of prophethood. There is a tradition from
Imam al-Sadiq ﵇, which says: ‘God chose Abra-
ham as His servant before He chose him as His
prophet. And God chose him as a prophet before
He made him his messenger. And He made him

a messenger before He selected him as His confi-
dant (khalil). And He selected him as His confi-
dant before He made him an Imam. It was only
once Abraham had achieved all of these ranks that
God told him: ‘I am making you the Imam of
mankind.’ Abraham realised the importance of
this rank, so he implored God: ‘And from among
my descendants?’ (i.e. ‘Will you make my descen-
dants Imams as well?’).’ An Imam is someone who
other people take as an example and follow in both
speech and action. The task of a prophet is to de-
liver God’s message and to show mankind the way
to happiness. However, the task of an Imam is to
apply God’s laws and commandments. In other
words, through the divine power given to him, the
Imam provides a practical demonstration to people
of how to walk the path of guidance and attain spir-
itual and moral perfection. The Imam doesn’t just
point people to the way, he leads them along it.107

This verse is also one of the proofs for the infalli-
bility of the Imams, as God explicitly says that His
covenant of Imamate does not include any wrong-
doers. In other words, any act of wrongdoing, in-
justice, or oppression – no matter where, how or
by whom – would automatically preclude a person
from holding the rank of Imamate.108

2:125 ☙ ‘And when We made the House a
place of return for mankind and a sanc-
tuary…’ The Arabic word ‘mathaba’ is derived
from ‘thawb’ meaning ‘to return something to its
original state.’ The House of God is a place to-
wards which monotheists throughout history have
turned, not only in the physical sense of facing it
in prayer, but in the spiritual sense also of turn-
ing back to divine unity (tawhid) and their orig-
inal nature (fitrah). In this sense, the Kaaba is a
mathaba, or ‘place of return’. Meanwhile, the Sta-
tion of Abraham (Maqām Ibrāhīm) is a location
in the vicinity of the Kaaba, which pilgrims pass
by as they perform the rite of circumambulation.
According to one narration, the Station of Abra-
ham is the place where Abraham actually stood and
where his foot left an impression on a stone.109

105Mīzān, 1/262.
106Q37:106.
107See Mīzān, 1/262; Nimūnah, 1/436.

108Tafsīr Mawḍuʿī, 3/221.
109See Nimūnah, 1/447; At.yab al-Bayān, 2/187.
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مِي   عُ ٱل   سَّ أَن   تَ انَِّٕكَ ۖ مِنَّآ تَقَبَّلْ رَبԏَّنَا اسِْٕمَـعِٰيلُ وَ ٱلْبَيْتِ مِنَ ٱلْقَوَاعِدَ مُ ۧـ ابِْٕرَٰهِ يَرْفَعُ اذِْٕ وَ
مَنَاسِكَنَا وَأَرنَِا لَّكَ سْلِمَةً مُّ ةً أُمَّ يَّتِنَآ ذُرّ͏ِ وَمِن لَكَ مُسْلِمَيْنِ وَٱجْعَلْنَا رَبԏَّنَا ۝١٢٧ ٱلْعَلِي   مُ
نْهُمْ مّ͏ِ رسَُولًا فيِ   هِمْ وَٱبْعَثْ رَبԏَّنَا ۝١٢٨ ٱل   رَّحِي   مُ ابُ ٱل   تَّوَّ أَن   تَ انَِّٕكَ ۖ عَلَيْنَآ وَتبُْ
ٱلْعَزِيزُ أَن   تَ انَِّٕكَ ۚ وَيُزَكّ͏ِي   هِمْ وَٱلْحِكْمَةَ ٱلْكِتَـبَٰ وَيُعَلّ͏ِمُهُمُ ءَايَـتِٰكَ عَلَيْهِمْ يԏَتْلُوا۟
ٱصْطَفَيْنَـهُٰ وَلَقَدِ ۚ نَفْسَهُۥ سَفِهَ مَن الِٕاَّ مَ ۧـ ابِْٕرَٰهِ لَّةِ مّ͏ِ عَن يَرغَْبُ وَمَن ۝١٢٩ ٱلْحَكِي   مُ
قَالَ ۖ أَسْلِمْ ٓۥ رَبُّهُ لَهُۥ قَالَ اذِْٕ ۝١٣٠ ـلِٰحِي   نَ ٱل   صَّ لَمِنَ ٱلْءَاخِرَةِ فىِ انَِّٕهُۥ وَ ۖ نْيَا ٱل   دُّ فىِ
ٱل   لَّهَ انَِّٕ يَـبَٰنِىَّ وَيَعْقُوبُ بَنِي   هِ مُ ۧـ ابِْٕرَٰهِ بهَِآ ىٰ وَوَصَّ ۝١٣١ ٱلْعَـلَٰمِي   نَ لرِبَّ͏ِ أَسْلَمْتُ
اذِْٕ شُهَدَآءَ كُن   تُمْ أَمْ ۝١٣٢ سْلِمُونَ مُّ وَأَن   تُم الِٕاَّ تَمُوتنَُّ فَلَا ي   نَ ٱل   دّ͏ِ لَكُمُ ٱصْطَفَىٰ
الَِٕـهَٰ وَ الَِٕـهَٰكَ نَعْبُدُ قَالوُا۟ بَعْدِى مِنۢ تَعْبُدُونَ مَا لبَِنِي   هِ قَالَ اذِْٕ ٱلْمَوْتُ يَعْقُوبَ حَضَرَ
ةٌ أُمَّ تلِْكَ ۝١٣٣ مُسْلِمُونَ لَهُۥ وَنَحْنُ وَحِٰدًا الَِٕـهًٰا اسِْٕحَـقَٰ وَ اسِْٕمَـعِٰيلَ وَ مَ ۧـ ابِْٕرَٰهِ ءَابَائٓكَِ
۝١٣٤ يَعْمَلُونَ كَانوُا۟ ا عَمَّ ٔـَلُونَ تسُْ وَلَا ۖ كَسَبԏْتُمْ ا مَّ وَلَكُم كَسَبَتْ مَا لَهَا ۖ خَلَتْ قَدْ

2:127 As Abraham raised the foundations of the House with Ishmael, [they prayed]: ‘Our Lord,
accept it from us! Indeed You are the All-hearing, the All-knowing.

2:128 ‘Our Lord, make us submissive to You, and [raise] from our progeny a nation submissive to
You, and show us our rites [of worship], and turn to us clemently. Indeed You are the
All-clement, the All-merciful.

2:129 ‘Our Lord, raise amongst them an messenger from among them, who should recite to them
Your signs, and teach them the Book and wisdom, and purify them. Indeed You are the
All-mighty, the All-wise.’

2:130 And who will [ever] renounce Abraham’s creed except one who fools himself? We certainly
chose him in the [present] world, and in the Hereafter he will indeed be among the Righteous.

2:131 When his Lord said to him, ‘Submit,’ he said, ‘I submit to the Lord of all the worlds.’
2:132 Abraham enjoined this [creed] upon his children, and [so did] Jacob, [saying], ‘My children!

Allah has indeed chosen this religion for you; so never die except as muslims.
2:133 Were you witnesses when death approached Jacob, when he said to his children, ‘What will

you worship after me?’ They said, ‘We will worship your God, and the God of your fathers,
Abraham, Ishmael, and Isaac, the One God, and to Him do we submit.’

2:134 That was a nation that has passed: for it there will be what it has earned, and for you there
will be what you have earned, and you will not be questioned about what they used to do.
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2:127 ☙ ‘…and show us our rites…’ Regarding
the phrase in this verse, ‘and show us our rites (man-
asik)’, there are two interpretations worthy of at-
tention. One is that the meaning of manasik in
this verse are the rites and rituals of the Hajj pil-
grimage. In other words, once Abraham and Ish-
mael ﵇ had finished building the Kaaba, they
asked God to show them how to make pilgrimage
to it. The second interpretation is that the term
manasik refers to all religious obligations and acts
of worship. In other words, Abraham and his son
ask God to show them how to worship Him and
serve Him, so that they can worship God in a way
that is most pleasing to Him.110

2:128 ☙ What does it mean when Prophets
ask God to forgive them? Regarding the
phrase, ‘and turn to us clemently’ (wa tub ʿalayna
– using the word ‘tub’ which is derived from
‘tawba’, which is frequently translated as ‘repen-
tance’), commentators have said that Abraham
and Ishmael ﵇ do not say this because they have
committed a sin for which they wish to repent. Af-
ter all, they are prophets, and prophets are infalli-
ble and do not commit sins. However, when some-
one is a servant in God’s presence, no matter how
high a station they reach, no matter how deeply
or profoundly they come to know God in compari-
son to ordinary human beings, they see themselves
as nothing compared to God. They see themselves
as fundamentally weak and unworthy. They look
at God’s grace and kindness towards them and see
their own worship and actions as being deficient by
comparison. Therefore, they repent for their wor-
ship! This is reflected in the saying narrated from
the Prophet :صلى الله عليه وسلم ‘O God! We have not known
You as You deserve to be known, nor have we wor-
shipped You as You deserve to be worshipped!’111

2:130☙The creed of the right-minded After
God speaks about his righteous servant Abraham
﵇, whom He chose as his confidant, He begins
to describe Abraham’s utter devotion as a servant
of God and his profound supplications – which en-

compass both his worldly and otherworldly needs
– as well as praising him for helping other people.
God describes Abraham as a perfect human being
and a leader for mankind, saying that only some-
one foolish – whose mind is immature – would re-
nounce the creed that Abraham followed. This is
because a healthy and mature mind bids the hu-
man being to go out in search of happiness and self-
development, while the Qur’an explains that the
only way to happiness is through a pure recognition
of God’s divine unity and submission to Him – and
this is the very essence of Abraham’s creed. There-
fore, a person who is wise ponders on the story of
Abraham and reflects on his beliefs, he will recog-
nise that happiness lies in following the example of
this great human being. Therefore, anyone who
allows prejudice or obstinacy to divert them from
the path of Abraham is not following what their
intellect is telling them to do, and whoever ignores
their intellect is surely a fool!112

2:131 ☙ The meaning and levels of Islam The
Arabic terms ‘islām’ and ‘taslīm’ both signify the
same thing: To obey another absolutely and with-
out hesitation. In this verse and others like it, the
word islām is used to denote absolute submission
to whatever God commands and to whatever em-
anates from God. There are, of course, different
levels of submission to divine ordinances and com-
mands. The lowest level of submission is to verbally
acknowledge God’s oneness and the other funda-
mental beliefs represented by the twin testimonies
of faith (shahadatayn). However, it is clear that
this level is not what is meant by Abraham’s ﵇
submission in the present verse! On the contrary,
when someone submits to God as Abraham does
here, this means that they do not see themselves
as possessing anything for themselves and, in fact,
see God as the only real possessor of everything –
and this includes their own existence! Therefore,
whatever God wants, the servant wants, and all of
the servants efforts will be directed towards pleas-
ing God.113

110See At.yab al-Bayān, 2/197.
111Ibid.; see also Manshūr-i Jāwīd, 5/84.

112See Mizan, 1.294; Atyab al-bayan, 2/201.
113See Mīzān, 1/296; At.yab al-bayan, 2/206.
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مِنَ كَانَ وَمَا ۖ حَنِي   فًا مَ ۧـ ابِْٕرَٰهِ مِلَّةَ بَلْ قلُْ ۗ تَهْتَدُوا۟ نَصَـرٰىَٰ أَوْ هُودًا كُونوُا۟ وَقَالوُا۟
اسِْٕمَـعِٰيلَ وَ مَ ۧـ ابِْٕرَٰهِ الَِٕىٰٓ أُن   زلَِ وَمَآ الَِٕيْنَا أُن   زلَِ وَمَآ بٱِل   لَّهِ ءَامَنَّا قوُلوُٓا۟ ۝١٣٥ ٱلْمُشْركِِي   نَ
مِن ٱل   نَّبِيُّونَ أُوتىَِ وَمَآ وَعِي   سَىٰ مُوسَىٰ أُوتىَِ وَمَآ وَٱلْأَسْبَاطِ وَيَعْقُوبَ اسِْٕحَـقَٰ وَ
ءَامَن   تُم مَآ بمِِثْلِ ءَامَنُوا۟ فَإِنْ ۝١٣٦ مُسْلِمُونَ لَهُۥ وَنَحْنُ نْهُمْ مّ͏ِ أَحَدٍ بَيْنَ نفَُرّ͏ِقُ لَا بّ͏ِهِمْ رَّ
وَهُوَ ۚ ٱل   لَّهُ فَسَيَكْفِي   كَهُمُ ۖ شِقَاقٍ فىِ هُمْ فَإِنَّمَا تَوَلَّوْا۟ انِٕ وَّ ۖ ٱهْتَدَوا۟ فَقَدِ بهِِۦ
لَهُۥ وَنَحْنُ ۖ صِبْغَةً ٱل   لَّهِ مِنَ أَحْسَنُ وَمَنْ ۖ ٱل   لَّهِ صِبْغَةَ ۝١٣٧ ٱلْعَلِي   مُ مِي   عُ ٱل   سَّ
أَعْمَـلُٰكُمْ وَلَكُمْ أَعْمَـلُٰنَا وَلَنَآ وَرَبُّكُمْ رَبԏُّنَا وَهُوَ ٱل   لَّهِ فىِ ونԏَنَا أَتحَُاجُّٓ قلُْ ۝١٣٨ عَـبِٰدُونَ
وَيَعْقُوبَ اسِْٕحَـقَٰ وَ اسِْٕمَـعِٰيلَ وَ مَ ۧـ ابِْٕرَٰهِ انَِّٕ تَقُولوُنَ أَمْ ۝١٣٩ مُخْلِصُونَ لَهُۥ وَنَحْنُ
ن مِمَّ أَظْلَمُ وَمَنْ ۗ ٱل   لَّهُ أَمِ أَعْلَمُ ءَأَن   تُمْ قلُْ ۗ نَصَـرٰىَٰ أَوْ هُودًا كَانوُا۟ وَٱلْأَسْبَاطَ
قَدْ ةٌ أُمَّ تلِْكَ ۝١٤٠ تَعْمَلُونَ ا عَمَّ بغَِـفِٰلٍ ٱل   لَّهُ وَمَا ۗ ٱل   لَّهِ مِنَ عِن   دَهُۥ شَهَـدَٰةً كَتَمَ
۝١٤١ يَعْمَلُونَ كَانوُا۟ ا عَمَّ ٔـَلُونَ تسُْ وَلَا ۖ كَسَبԏْتُمْ ا مَّ وَلَكُم كَسَبَتْ مَا لَهَا ۖ خَلَتْ

2:134 That was a nation that has passed: for it there will be what it has earned, and for you there
will be what you have earned, and you will not be questioned about what they used to do.

2:135 And they say, ‘Be either Jews or Christians, that you may be [rightly] guided.’ Say, ‘Rather
[we will follow] the creed of Abraham, a hanif, and he was not one of the polytheists.’

2:136 Say, ‘We have faith in Allah, and that which has been sent down to us, and that which was
sent down to Abraham, Ishmael, Isaac, Jacob and the Tribes, and that which Moses and Jesus
were given, and that which the prophets were given from their Lord; we make no distinction
between any of them, and to Him do we submit.’

2:137 So if they believe in the like of what you believe in, then they are certainly guided; ? and if they
turn away, then they are only [steeped] in defiance. Allah shall suffice you against them, and
He is the All-hearing, the All-knowing.

2:138 The baptism of Allah, and who baptizes better than Allah? And Him do we worship.’
2:139 Say, ‘Will you argue with us concerning Allah, while He is our Lord and your Lord, and our

deeds belong to us, and your deeds belong to you, and we worship Him dedicatedly?’
2:140 Do you say that Abraham, Ishmael, Isaac, Jacob, and the Tribes were Jews or Christians?

Say, ‘Is it you who know better, or Allah?’ And who is a greater wrongdoer than him who
conceals a testimony that is with him from Allah? And Allah is not oblivious of what you do.

2:141 That was a nation that has passed: for it there will be what it has earned, and for you there will
be what you have earned, and you will not be questioned about what they used to do.
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2:138 ☙ God’s baptism This verse says that the
faith described two verses previously (Q2:136) is a
form of divine baptism, and indeed the best kind
of baptism – not the baptism of Jews or Christians
who have divided-up God’s religion between them-
selves and abandoned God’s commandments.114

Some commentators say that the reason why God
uses the term ‘baptism’ (sibghah) in this verse is be-
cause it can also mean ‘to dye’, and just as dyeing
something marks it, so too does Islam and faith
in God mark out the faithful! Or, just as you can-
not separate a colour the thing that has been dyed,
neither can you separate faith from the hearts of
the faithful when it has penetrated them.115 It is
narrated from Imam al-Sadiq ﵇ with regards to
this verse: ‘God’s baptism is nothing other than Is-
lam.’116

2:139 ☙ What determines whether our
deeds are accepted by God? The Arabic word
‘ikhlāṣ’ (‘sincerity’ or ‘devotion’) literally means to
cleanse something of anything that is not itself.117

In the Qur’an, ikhlāṣ means that the servant does
not serve anyone or anything alongside God, and
that he reserves his worship and humility solely for
seeking God’s satisfaction.118 In Sūrat al-Kahf, we
read: ‘So whoever expects to encounter his Lord let
him act righteously, and not associate anyone with
the worship of his Lord’119 Both the Qur’an and
the narrations from the Prophet’s Household em-
phasise the importance of sincerity in one’s wor-
ship, to the extent that this is the most impor-
tant factor in determining whether our worship
is accepted by God. It is narrated from Imam al-

Ṣādiq ﵇: ‘Your Lord is kind, for He accepts even
few [good deeds]. God’s servant might offer just
two rakʿats of prayer for God’s satisfaction and, be-
cause of those two rakʿats of prayer, God will admit
him to Paradise!’120 On the other hand, being con-
cerned with pleasing anyone besides God is the ma-
jor cause of someone’s good deeds being ruined. It
is narrated from the Prophet :صلى الله عليه وسلم ‘Your Lord says:
I am an excellent partner. Anyone who does a deed
in which he makes one of the creatures my partner,
I will give all of that deed to my partner, because I
do not accept any deed unless it is done purely for
my sake.’121

2:141 ☙ ‘That is a nation that has passed…’
This verse addresses one of the mistakes made by
the Jews at the Prophet’s time, namely that they
were excessively proud of their ancestors and re-
lied on their past glories for winning God’s favour.
They believed that, even if they were impure, their
righteous ancestors would guarantee them salva-
tion. However, in this verse the Qur’an tells them:
‘That was a nation that has passed: for it there will
be what it has earned, and for you there will be
what you have earned, and you will not be ques-
tioned about what they used to do.’ Therefore, in-
stead of boasting proudly about your ancestors, you
should direct your energies towards setting right
your own beliefs and actions. However, while the
outward form of this verse is addressed to Jews, it is
clear that its meaning is not restricted to them at
that time – it can apply to the Muslims of today as
well!122

114Mizan, 1/308.
115Safi, 1/193.
116Mizan, 1/310.
117Al-Muʿjam al-wasit, 249.
118See Mīzān, 13/77.

119Q18:110.
120Safīnat al-Bihār, 2/667.
121Mīzān, 13/402.
122Nimūnah, 1/265.
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