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In the Name of Allab, the All-beneficent, the All-merciful.

Al praise belongs to Allab, Lord of all the worlds,

the All-beneficent, the All-merciful,

Master of the Day of Retribution.

You [alone] do we worship, and to You [alone] do we turn for belp.
Guide us on the straight path,

the path of those whom You have blessed—such as have not incurred Your wrath, nor are
astray.



The Qur’an Explained

13 @5 ‘THE COMPASSIONATE, THE MERCIFUL
‘The Compassionate’ and ‘the Merciful’ are two
of God’s attributes (sifat) and two of His beauti-
ful names (al-asma al-busnd). God introduces
Himself with these attributes on numerous occa-
sions. As for the precise meaning of each and
the difference between the two, it has been said
that name ‘the Compassionate’ - al-Rabman -
is a noun of intensification (mubalagha), which
means that it intensifies the meaning of the root
‘rabma’ (mercy). In this case, Rabman signifies
the copious abundance of divine mercy, a mercy
which encompasses all of God’s servants - the good
and the bad. On the other hand, Rahim is an ad-
jective which signifies God’s never-ending mercy
and unceasing kindness, which is exclusively re-
served for the truly faithful.”

It is narrated from the Prophet of Islam %
‘God has a hundred mercies. One of these, He sent
to earth and shared it amongst His creatures. It is
with this one mercy that his creatures are kind and
show affection to one another. The ninety-nine
mercies that remain are for Him to show mercy to
His servants on the Day of Resurrection.”” It has
also been narrated: ‘God will return that one mercy
to the others to make one hundred again and on
the Day of Resurrection will be merciful to His ser-
vants with the hundred mercies - meaning with all
of His mercy.” Of course, these traditions only enu-
merate God’s mercies as one, ninety-nine or one
hundred to help us comprehend their meaning. In
reality, God’s mercy is limitless beyond counting.

:4 &5 ‘MASTER OF THE DAY OF RECOMPENSE’ Of
course, God is also the master and ruler of this
world as well. However, it is only on the Day of Res-
urrection that God’s mastery and dominion will be
clear for all to see, as all the limitations of matter

'Mizan, 1/21.

*Majma‘ al-Bayan, 1/54.
31bid.

+Q4o0:16.

$Q82:19.

7

and the apparent forms of governance will vanish
on that day so that only God’s absolute power will
remain. As God says in Sirat al-Ghafir: ‘The day
when they will emerge [from their graves), nothing
about them will be hidden from God. 'To whom
does the sovereignty belong today? 'To God, the One,
the All-paramount!”* And in Sirat al-Infitar: ‘It
is a day when no soul will be of any avail to an-
other soul and all command that day will belong
to God.”® A narration from Imam al-Bagir 2&’;’1“ ex-
plains the aforementioned verse as follows: ‘Every-
thing, whether today or on that day, is in God’s
hand... but on the Day of Resurrection, no one
will have any authority, such that no authority save
God’s authority will remain.’
Imam al-Sajjad %), 3% that when he would recite the
verse ‘Master of the Day of Recompense’, he would
keep repeating it until he was close to losing con-
sciousness.”

S It is narrated about

1:6 &5 ‘“THE STRAIGHT PATH’ ‘The Straight Path’
(al-sirat al-mustaqim) means a road that is clearly
visible, wide and straight, without curving or bend-
ing in any direction.® Here, it signifies the reli-
gion of worshipping God, the true faith, and fol-
lowing God’s commandments devotedly. In Sarat
al-An‘am, God tells His Prophet: ‘Say, 'Indeed my
Lord has guided me to a straight path, the upright
religion, the creed of Abrabham, a hanif, and he
was not one of the polytheists.”® Some narrations
identify ‘the Straight Path’ as the Qur’an, while
others identify it as the Prophet’s Household (ahl
al-bayt)® This is because the only path that will
lead the human being to eternal happiness and the
only one that is utterly free from error is the path
laid down by God with the guidance of the Qur’an
and the Infallibles M

S Nimiinah, 26/236.

7 Usil al-Kafi, 2/59s.

8 Majma“ al-Bayan, 1/65.
9Q6:161.
° Majma‘ al-Bayan, 1/65.
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In the Name of Allab, the All-beneficent, the All-merciful.
2:1 Alif, Lam, Mim.
2:2 This is the Book, there is no doubt in it, a guidance to the Godwary,

2:3 who believe in the Unseen, and maintain the prayer, and spend out of what We have provided
for them;

2:4 and who believe in what bas been sent down ro you and what was sent down before you, and
are certain of the Hereafter.

2:5 Those follow their Lord’s guidance, and it is they who are the felicitous.
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21 @5 THE DISCONNECTED LETTERS: There are
numerous interpretations of the disconnected let-
ters (al-buraf al-mugqatta‘a) and their significance.
Of these, the two most interesting are: (i) That
these letters are a secret code between God and
His messenger whose meaning is known only to
them,” and (ii) by beginning chapters with these
disconnected letters, God wants to call attention to
the fact that the Qur’an is made up of the same let-
ters people use in everyday language (like alif, lam,
and mim) but, in spite of this, people cannot pro-
duce a book capable of rivalling the beauty of the
Qur’an, and that this demonstrates its supernatural
origins as a text.”

2:2 45 GUIDANCE: THE PURPOSE FOR WHICH
THE QUR’AN WAS REVEALED ‘Guidance’ (hiddya)
means to show someone the path in such a way
as will cause them to reach their destination.” A
‘guide’ (hadi) is someone who leads a group of
people and shows them the way.* In numerous
verses, including the present one, God describes the
Qur’an as a book of guidance. Indeed, the Qur’an
is nothing but guidance from start to finish; a guid-
ance in which there is no room for error or obscu-
rity.” Therefore, the reason God sent down the
Qur’an was to show human beings the path that
would lead them to eternal happiness, as we read
in Sirat al-Mdida: ‘...(ertainly there has come to
you a light from God, and a manifest Book. With it
God guides those who follow [the course of] His plea-
sure to the ways of peace, and brings them out from
darkness into light by His will, and guides them to
a straight path." With this in mind, it becomes
clear that the Qur’an is neither a book of history,
nor philosophy, nor science. On the contrary, the
reason why the Qur’an discusses the history of the

9

Prophets and earlier peoples, or calls attention to
various scientific phenomena, is only in order to
guide mankind and show them the path to felicity
and happiness.

2:3 «&§ SUSTENANCE IS MORE THAN JUST FOooD
AND DRINK ‘Sustenance’ (rizg) means a gift that
is continuously given at particular times. The term
is sometimes used interchangeably with ‘share’
(nasib) or ‘provision’ (matd’). Some say sustenance
means a special blessing or gift that is given to a
person according to his needs and circumstances
in order to keep him alive. It is interesting to see
that this term is usually translated into Persian as
‘riaz?’ (lit. ‘daily’), which refers to a blessing or gift
that is given to an individual each and every sin-
gle day.” It should also be noted that ‘sustenance’
does not only refer to material needs, such as food
and drink, but to anything that a person needs in
order to attain human flourishing. It is for this
reason that we see examples of sustenance given in
the supplications of the Infallibles 32, that go well
beyond food and drink, such as a éomplcte intel-
lect, useful knowledge, abundant and licit wealth,
a superb personality, a righteous child, firm faith,
the best of this world and the hereafter, a clean
life, intercession, the Hajj pilgrimage, pilgrimage
to the graves of the Infallibles, being buried be-
side them and being raised from the dead alongside
them. All of these are given as examples of divine
sustenance. Imam al-$Sadiq 3. said that a man’s
knowledge was His divine sustenance and said re-
garding this verse: ‘It means whatever we taught
to them, they teach to others.’” By the same token,
the act of teaching is also a kind of spending for
the sake of God!®

==

" Safi, 1/90.

2See Niminah, 1/62.
BKashshaf, 1/3s.

" Majma‘ al-Bayan, 1/65.

S Tafsir Mawdiii, 1/183.
16 Qs:15--16.

7 Payam-i Q{r)ﬁn, 4/307.
® Atyab al-Baydn, 1/210.
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As for the faithless, it is the same to them whether you warn them or do not warn them, they
will not have faith.

Allab bas set a seal on their bearts and their bearing, and there is a blindfold on their sight,
and there is a great punishment for them.

Among the people are those who say, “We bave faith in Allab and the Last Day,” but they
have no faith.

They seek to deceive Allah and those who bave faith, yet they deceive no one but themselves,
but they are not aware.

There is a sickness in their bearts; then Allab increased their sickness, and there is a painful
punishment for them because of the lies they used to tell.

When they are told, “Do not cause corruption on the earth,’ they say, “We are only reformers”
Look! They are themselves the agents of corruption, but they are not aware.

And when they are told, “Believe like the people who bave believed,’ they say, ‘Shall we believe
like the fools who bave believed?” Look! They are themselves the fools, but they do not know.

When they meet the faithful, they say, “We believe,” but when they are alone with their devils,
they say, “We are with you; we were only deriding [them].’

It is Allab who derides them, and leaves them bewildered in their rebellion.

They are the ones who bought error for guidance, so their trade did not profit them, nor were
they guided.
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2:10 «¢§ THE HEART: THE ESSENCE OF THE HUMAN
BEING When the Qur’an speaks about the ‘heart’
(qalb), it is referring to the very essence of the hu-
man being - his life and his soul.”” From its verses,
we understand that, just as the human body has
states of health, sickness and death, so too does
the human heart and soul. Regarding the healthy
heart, the Qur’an says: “..the Day [of Resurrec-
tion] when neither wealth nor children will avail,
except him who comes to God with a healthy heart
(qalbsalim).”** In the present verse, it speaks about
the heart’s sickness: “There is a sickness in their
hearts. Elsewhere, it also speaks about the death
of the heart: ‘Only those who listen [to your preach-
ing) will respond [to you). As for the dead[of heart,
they will not believe and] God will raise them up [on
the Day of “Resurrection), then they will be brought
back to Him.* Sickness of the heart means it be-
coming beset by doubts and hesitation, to the ex-
tent that the light of belief in God and His signs
fades from it. Whatever increases this doubt is said
to increase the heart’s sickness. According to the
present verse, ‘God increased their sickness’ until
this light was extinguished and the human heart
became dead. The cure for this sickness is belief in
God and turning towards Him in repentance.”

214 45 SHAYTAN The word ‘shaytdn’ meanssome-
one who is far removed from goodness and virtue®,

II

or a being of evil.** It does not only refer to Iblis
but, because he has been driven so far from God’s
mercy, he has become the epitome of evil and re-
moval from virtue, and so the word ‘shaytan’ has
become like a proper name for him. God says:
“That is how for every prophet We appointed as
enemy the devils from among humans and jinn,
who inspire each other with flashy words, decep-
tively.’” Here, the word ‘devils’ (shaydtin) denotes
the leading disbelievers and the hypocrites who
agree with them, who are secretly plotting against
God’s prophets.”®

215 &5 GOD’S DERISION, THE RECOMPENSE OF THE
HYPOCRITES According to one narration, some-
one asked Imam al-Rida 3%, whether this verse
means that God is mocking the hypocrites. He
said: ‘God does not mock them, but He does re-
quite them for their mockery. In other words, this
‘mockery’ is their punishment.” This principle is
expressed by the verse: ‘So should anyone aggress
against you, assail him in the manner he assailed
you.”*® This verse says that when someone mistreats
you, you must requite them for their behaviourand
teach them a lesson - you should not stay quiet. In
whatever way he aggressed you, you should respond
to him.”

==

9 Mizan, 2/228.
20Q26:88.
Q6:36.

22 Mizan, 5/387.
»Kashshaf, 1/6s.
24 Mizan, 7/331

»$Q6:112; see Majma‘ al-Bayan, 1/49.
6 Atyab al-Bayan, 1/399.

*7Saduq, Tawhid, 163, tradition no. 1.
2Q2194.

9 Kashshaf, 1/67; Niminah, 2/32.
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Their parable is that of one who lighted a torch, and when it bad lit up all around bim, Allah
took away their light, and left them sightless in a manifold darkness.

Deaf, dumb, and blind, they will not come back.

Or that of a rainstorm from the sky, wherein is darkness, thunder, and lightning: they put
their fingers in their ears due to the thunderclaps, apprebensive of death; and Allab besieges the
Jaithless.

The lightning almost snatches away their sight: whenever it shines for them, they walk in it,
and when the darkness falls upon them, they stand. Had Allah willed, He would have taken
away their bearing and their sight. Indeed Allah bas power over all things.

O mankind! Worship your Lord, who created you and those who were before you, so that you
may be Godwary.

He who made the earth a place of repose for you, and the sky a canopy, and He sends down
water from the sky, and with it He brings forth crops for your sustenance. So do not set up
equals to Allab, while you know.

And if you are in doubt concerning what We have sent down to Our servant, then bring a
surah like it, and invoke your belpers besides Allab, should you be truthful.

And if you do not—and you will not—then beware the Fire whose fuel will be humans and
stones, prepared for the faithless.
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2:21 &$ A SCRIPTURE FOR ALL HUMANITY The
phrase ‘O mankind? (yd ayyuha al-nas!) appears
twenty times in the Quran - it is a comprehen-
siveand inclusive form of address, showing that the
Qur’an is not specific to any one race, tribe or clan.
On the contrary, the Qur’an speaks to everyone and
calls on all humanity to worship the One God and
oppose any kind of idolatry or straying from the
path of divine unity (tawhid).*

2:23 65 NO ONE IS ABLE TO PRODUCE SOMETHING
EQUAL TO THE QUR’AN In this verse and others
(10:38, 1r:13-14, 17:88, and 55:33-34), God challenges
all sentient beings — whether humans, jinn or oth-
erwise - to produce a scripture like the Qur’an, to
produce ten chapters like those of the Qur’an, or
even to produce a single chapter like the Qur’an,
and proclaims that they will be unable to do so be-
cause only God is capable of such eloquent speech.
Without a doubt, had the sworn enemies of Is-
lam and the Qur’an - some of whom openly disbe-
lieved, some of whom feigned belief, and some of
whom even gave their lives fighting against Islam
- been able to produce a single chapter like those
found in the Qur’an, they would have proven this
verse and all the others like it wrong. Itisa fact that
even1,400 yearsafter the Prophet’s mission and the
revelation of the Qur’an, nothing like the Qur’an
exists amongst mankind. This is something which
grows more amazing with each passing day, to the
extent that the human mind isastounded and awed
by the greatness of this scripture. This is, in fact,
the most compelling evidence that the Qur’an is
the Word of God and, by extension, that Muham-
mad % was truly God’s messenger.”

% Nimiinah, 1/117.
3See Nimunah, 1/125--138.
#2Q2r:98.
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2:24 4§ A FIRE KINDLED FROM WITHIN This verse
says that two things fuel the fires of Hell: Hu-
man beings and stones. These ‘stones’ are the idols
carved from stone that people would worship be-
sides God, as the Qur’an tells the idolaters: ‘Indeed
you and what you worship besides God shall be fuel
for bell, and you will come to it.*

A very important point we also find in this verse
isthat some human beingsare fuel for the fire! This
shows that the evil thoughts and deeds that em-
anate from a person and pollute others will take the
form of a blazing fire on the Day of Resurrection
which will burn both the one who originated these
thoughts and deeds, as well as those whom he led
astray. God says in Sirat al-Humaza: *...the fire of
God, set ablaze, which will overspread the hearts.®

‘Fuel’ (waqud) is something highly combustible.
On the Day of Judgement there will be people who
have acquired this combustibility from how they
lived in this world, so they become like phospho-
rous or sulphur, as though they are ready to burst
into flames and set others ablaze with them. This
is the hell that they prepared for themselves in this
world. That is why God adds at the end of the
present verse: ‘...prepared for the faithless. In other
words, hell has been prepared to burn them and
they have prepared themselves to be burned by be-
coming like phosphorous and sulphur. With re-
gard to this verse, it is narrated from the Comman-
der of the Faithful, ‘Ali ibn Abi Talib 3£ : ‘O my
followers! Be wary of God lest you become fuel for
the fires of hell. And even ifyou believe in God, you
must keep yourselfsafe from the evil of the blaze by
avoiding wronging your brethren in faith!”**

3Qr04:6--7; Atyab al-Bayan, 1/463; Mizan, 1/92.
34 Tasnim, 2/463.
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And give good news ro those who bave faith and do righteous deeds, that for them shall be
gardens with streams running in them: whenever they are provided with their fruit for
nourishment, they will say, “This is what we were provided before,” and they were given
something resembling it. In it there will be chaste mates for them, and they will remain in it

[forever].

Indeed Allab is not ashamed to draw a parable whether it is that of a gnat or something above
it. As for those who bave faith, they know it is the truth from their Lord; and as for the
Jaithless, they say, “What did Allab mean by this parable?’ Thereby He leads many astray,
and thereby He guides many; and He leads no one astray thereby except the transgressors

those who break the covenant made with Allab after having pledged it solemnly, and sever
what Allah bas commanded to be joined, and cause corruption on the earth—it is they who
are the losers.

How can you be unfaithful to Allab, [seeing that ] you were lifeless and He gave you life, then
He will make you die, and then He shall bring you to life, and then you will be brought back
to Him?

1t is He who created for you all that is in the earth, then He turned to the beaven, and fashioned
it into seven heavens, and He has knowledge of all things.



The Qur’an Explained

2:26 5 THE PURPOSE OF QUR’ANIC PARABLES
Regarding the context in which this verse was re-
vealed, it is narrated that after God sent down
verses containing parables about the gnat (Q22:73)
and the spider (Q29:41), a group of idolaters used
these as a pretext for mocking and criticising the
Qur’an. They asked: ‘How can this be revelation
from God when it is speaking about spiders and
gnats!?
them.”

God revealed this verse in response to

The reason why God draws parables about all
manner of things in the Qur’an is to make under-
stand complex ideas and abstract truths relatable to
his audience. This is a common habit amongst ed-
ucated persons and great thinkers.*® The less well-
informed a person is, the more they need parables
to help them understand a subject. It is the same
reason why a professor of mathematics will make
copious use of examples and analogies when ex-
plaining the principles of geometry to beginners in
his field. When presenting its teachings to people,
the Qur’an also makes use of numerous and varied
parables.” )

Regarding this verse, Imam al-Sadiq Y. has
said: ‘God drew a parable from the gnat, because
while the gnat is very small, is created with all the
same parts as an elephant, even though that ele-
phant is very big, plus two others which it does
not have!” Through this analogy, God wanted to
show the faithful the wisdom of His creation and,
by contemplating on this lowly gnat which God
has made similar to the elephant, the human be-
ing comes to realise more and more the Creator’s
greatness.®
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2:27 45 THE MOST DESPICABLE OF ALL ACTS IN THE
SIGHT OF GOD When this verse says ‘what God
has commanded to be joined’, this refers to all the
bonds that God has commanded to be maintained.
This includes bonds with the Prophet %, bonds
with the Imams 3£, bonds with one’s own fam-
ily, bonds with one’s brethren in faith, and so on.”
Although this verse enjoins us to observe all godly
bonds, the clearest example of this by far is the
bond of family. The Qur’an speaks very harshly
about those who sever the bonds of family, and
such persons are strongly criticised in traditions
from the Prophet and Imams. The Qur’an says in
Surat Muhammad: ‘May it not be that if you were
to wield authority you would cause corruption in the
land and ill-treat your blood relations’*° Someone
once asked the Prophet: ‘What is the most despi-
cable of all acts in the sight of God? The Prophet
responded: ‘Associating partners with God (shirk).’
They asked: ‘Then what? He answered: ‘Cutting
the bonds of family.’*

2:29 4§ SEVEN HEAVENS From the various verses
of the Qur’an on the topic, we can deduce that all
the stars and planets that we see in the night sky
are part of the first and lowest of the heavens. Be-
yond this are six other worlds which are beyond
our ability to see or detect with our current level of
scientific instruments. This means that, in total,
there are seven worlds. The evidence for this can
be found in Sirat Fussilat, where God says: ‘We
have adorned the lowest heaven with lamps** and
Siirat al-Saffat, where God says: ‘6 Indeed We have
adorned the lowest heaven with the finery of the
stars’®

==

B Niminah, 1/14s.

3 Atyab al-Bayan, 1/480.
7 Tafsir Mawdii‘T, 1/432.
# Nimiinah, 1/167.

3 Atyab al-Bayan, 1/484.

4°Q47:22.

' Nimunabh, 1/156.
Q 4112
+Qa7:6.
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When your Lord said to the angels, ‘Indeed I am going to set a viceroy on the earth,’ they said,
“Will You set in it someone who will cause corruption in it, and shed blood, while we celebrate
Your praise and proclaim Your sanctity?’” He said, ‘Indeed I know what you do not know.’

And He taught Adam the Names, all of them; then presented them to the angels and said,
Tell me the names of these, if you are truthful.’

They said, ‘Immaculate are You! We have no knowledge except what You bave tanght us.
Indeed You are the All-knowing, the All-wise.’

He said, ‘O Adam, inform them of their names,” and when be bad informed them of their
names, He said, “Did I not tell you that I indeed know the Unseen in the beavens and the
earth, and that I know whatever you disclose and whatever you were concealing?’

And when We said to the angels, “Prostrate before Adam,’ they prostrated, but not Iblis: be
refused and acted arrogantly, and he was one of the faithless.

We said, ‘O Adam, dwell with your mate in paradise, and eat thereof freely whencesoever
you wish; but do not approach this tree, lest you should be among the wrongdoers.”

Then Satan caused them to stumble from it, and be dislodged them from what they were in;
and We said, ‘Get down, being enemies of one another! On the earth shall be your abode and
sustenance for a time.’

Then Adam received certain words from bis Lord, and He turned to bim clemently. Indeed
He is the All-clement, the All-merciful.



The Qur’an Explained

2:31 5 KNOWLEDGE OF THE NAMES Teaching
Adam the Names (axmd> was the greatest gift that
God bestowed upon him. This knowledge was the
source of his virtue, his nobility, and his worthiness
to undertake the role of God’s vicegerent (khalifa).
But what were these Names? Commentators on the
Qur’an have offered a variety of theories:

Some have said that this refers to the knowledge
of all languages. However, the mere knowledge
of languages would not seem suitable to serve as a
source for such merits, nor does this reading chime
with the surrounding verses. After all, when God
mentions ‘the unseen of the heavens and the earth’,
this shows that these Names are connected to real-
ities of the cosmos which were hidden even from
God’s most trusted angels.

Others have said that this refers to the names
of God’s representatives (hujaj), especially the In-
fallible Imams 3£, whose souls had already been
created by this stage — and there are narrations to
this effect. However, while there is no doubting
that these narrations point to an important ele-
ment within the category of knowledge that the
Names represent, these narrations do not limit the
knowledge of the Names to just this.

Many scholars have said the meaning of ‘Names’
here is not the names themselves but the things
to which those names refer. In other words, God
taught Adam all the knowledges relating to the
heavensand the earth; how to build structures, how
to extract minerals; how to plant trees; and the
properties and sources of different things - or God
implanted the potential for obtaining this knowl-
edge in his very nature. In this way, Adam became
aware of all the secrets of the cosmos, and he passed
on this potential for understanding to his descen-
dants as a result. And what merit could be higher
or better than to possess this knowledge and to
pass on the potential for learning it to one’s own
children? In a tradition from Imam al-Sadiq 3£},
about this verse, we read: ‘It means all of the plafns,
the mountains, the valleys and the rivers” Then
the Imam looked at the carpet that was spread out
beneath him and said: ‘Even this carpet was in-
cluded in the things that God taught to Adam!
From this expression we can see that God gave
Adam the knowledge of everything in the cosmos.

After ‘Allama Tabataba, considers all of these
possibilities in Tafsir al-Mizan, he concludes:
‘The Names which God taught Adam were super-
nal beings who were hidden behind the veil of the

44 Payam-i Quran, 7/202.
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Unseen from which every name in this world re-
ceives goodness and blessings and benefits from its
luminosity.” In any case, the knowledge contained
in the Names was extremely broad, to the extent
that it included all of the important realities of the
cosmos.**

2:35 &5 THE GARDEN OF ADAM Some interpreters
of the Qur’an have said that the Garden in which
Adam dwelled was one of the gardens of paradise
promised to the good and the righteous. However,
while Adam’s garden was filled with blessings and
spiritual benefits, it was most likely located in a
green and fertile part of the material world. There
are several reasons why this is the case:

First of all, the gardens of paradise which
promised to the faithful in the Hereafter are bless-
ings which never end. Numerous verses of the
Qur’an indicate that paradise is everlasting and
that it is not possible for anyone to be expelled
from it.

Secondly, neither could Iblis or anyone else
without faith enter the gardens of paradise, nor
could someone be afflicted by temptation therein,
nor could anyone actually disobey God.

Third, there are traditions from the Prophet’s
Household which make this clear. In one such tra-
dition, it is narrated that someone asked Imam al-
Sadiq 34, about the garden of Adam. In response,
he said: ‘It was a garden of this world upon which
the Sun and the Moon rose and set. If it was one
of the gardens of paradise, Adam could never have
been driven out of it.’

Therefore, it is clear that when the Qur’an
speaks of Adam’s ‘fall’ or ‘descent’ to the earth, this
is a fall in his spiritual station, not a fall in terms
of physical location. In other words, he fell from
his station of virtue and descended from that ver-
dant garden in which he had lived. It is also possi-
ble that this garden was on another planet, and this
is something to which several narrations appear to
allude. Equally, it is possible that when some nar-
rations use the term ‘heavens’ (samd) to refer to
where Adam lived before the fall, this refers to his
high status rather than a high location.

In any case, there is ample evidence to indicate
that Adam’s garden was not a garden of paradise.
After all, the gardens of paradise are the results of
human labours and the end of a person’s journey.
Meanwhile, the garden in which Adam lived was
a preliminary to his labours and the beginning of
his journey!*

4 Nimunah, 1/186.
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We said, ‘Ger down from it, all together! Yet, should any guidance come to you from Me, those
who follow My guidance shall have no fear, nor shall they grieve.

But those who are faithless and deny Our signs, they shall be the inmates of the Fire and they
shall remain in it [forever].

O Children of Israel, remember My blessing which I bestowed upon you, and fulfil My
covenant that I may fulfil your covenant, and be in awe of Me [alone].

And believe in that which I have sent down confirming that which is with you, and do not be
the first ones to defy it, and do not sell My signs for a paltry gain, and be wary of Me [alone].

And do not mix the truth with falsehood, nor conceal the truth while you know.
And maintain the prayer, and give the zakat, and bow along with those who bow [in prayer|.
Will you bid others to piety and forget yourselves, while you recite the Book? Do you not apply

reason?

And take recourse in patience and prayer, and it is indeed hard except for the humble
2:46—those who are certain that they will encounter their Lord, and that they will return to
Him.

O Children of Israel, remember My blessing which I bestowed upon you, and that I gave you
an advantage over all the nations.

Beware of the day when no soul shall compensate for another, neither any intercession shall be
accepted from it, nor any ransom shall be received from it, nor will they be helped.



The Qur’an Explained

2:40 4§ ‘“THE CHILDREN OF ISRAEL’ Israel’ isone
of the names of the Prophet Jacob %2, Y& — the fa-
ther of Joseph 3‘& - and in the Hebrew language
it signifies him being God’s servant. Jacob had
twelve sons, and each of the twelve tribes of Is-
rael are descended from these sons. Moses 3)81‘;
was four generations removed from Jacob 3%+
The ‘covenant’ (‘ahd) which the Children of Tsrael
had with God is discussed in verses 83-84 of this
chapter of the Qur'an.*’ Meanwhile, God’s ‘bless-
ing’ (ni‘mah) upon them is the great concern He
showed for them and the gifts mentioned in verse
49 onwards.*®

2:45 &5 TAKING RECOURSE TO PRAYER In this
verse, God enjoins the faithful to seek help through
perseverance (sabr) and prayer (saldt). Prayer
means to turn one’s heart towards God and de-
velop a spiritual connection with the Lord of the
Worlds.* In their explanations of this verse, com-
mentators on the Qur’an relate that when the
Prophet % faced a difficult problem, he would
seek help through prayer and fasting. Meanwhile,
itisnarrated from Imam al-Sadiq 3& ‘Whenever
“Ali was confronted by an overwhelming problem,
he would take refuge in prayer.” Then the Imam
recited this verse.*

2:46 4§ ISRAEL’S SUPERIORITY OVER ALL NA-
TI0Ns When God speaks about the Israelites’ be-
ing superior to all nations, this refers to their su-
periority over the nations of their own time and
context. In Siurat al- A‘raf, we read about the Is-
raelites: ‘We made the people who were abased the
heirs to the east and west of the land which We
had blessed.”” From this, it is clear that the Is-
raelites did not rule over the entirety of the land;
the meaning of the verse is that the Israelites were
masters of the lands to the east and the west of
where they were. Therefore, their superiority over
all the nations refers to their superiority over the
peoples who lived around them at that time.”

2:48 45 THE CONDITIONS FOR ATTAINING INTER-
CESSION (SHAFA‘AH) Some might imagine that
the phrase ‘neither any intercession shall be ac-
cepted from it’ means that no one’s intercession
will be accepted on the Day of Judgement. How-
ever, what it means is that no one’s intercession

46 Atyab al-Bayin, 2/7.
47 Nimuinah, 1/202.

8 Atyab al-Bayan, 2/8.
49 Mizan, 1/is2.

5° Nimunah, 1/219.
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will be accepted without God’s permission. On the
other hand, those whom God permits to inter-
cede, He will accept their intercession, as we read
in Sirat Ta Ha: ‘Intercession will not avail that
day except from him whom the All-beneficent al-
lows and approves of his word.” This verse, and oth-
ers like it, show that it is only the disbelievers and
those who have committed grievous crimes who
are deprived of intercession, and this does not con-
flict with the many verses and traditions which in-
dicate that the Prophet 2 e £ and Imams 3L will
intercede for the sinners of the umma®

However, it must also be noted that intercession
(shafé‘ab) is not an encouragement to sin, nor is
it an excuse for backsliding, nor is it something
akin to the favouritism we sometimes observe in
human societies. On the contrary, it is a valuable
tool in nurturing humanity and guiding them to-
wards goodness, which is beneficial from a num-
ber of angles. First, it gives hope to sinners and
keeps them from becoming despondent; they can-
not use despair of their sins being forgiven to re-
main mired in corruption. Because intercession
gives hope to people, they will try to form some
kind of connection with the one who intercedes
on their behalf'and do things that will make that
person happy. This spiritual connection, in turn,
will lead them to adopt the positive attributes of
the one who intercedes on their behalf.

So, as we have already mentioned, the most im-
portant condition for the fulfilment of interces-
sion is God’s permission. There is no doubting
that someone who hopes to attain this interces-
sion must fulfil the prerequisites of attaining this
permission. In other words, they must do things
which are pleasing to God. In addition to this
are verses of the Qur’an indicate which indicate
that intercession does not apply to the wrongdo-
ers (galimin). Therefore, one who hopes to receive
God’s intercession must avoid all forms of wrong-
doing and oppression. Taken together, these dif-
ferent aspects of intercession will lead the one who
hopes to attain it to take stock of his past actions
and make better decisions in future. This is yet an-
other positive aspect to the doctrine of intercession
and a valuable means of nurturing goodness in the
human being.**

Qr137.

2 Nimiinah, 1/221.

$3Q20:109; see Mizan, 1/154.

4See Payam-i Qx.fdn, 6/508--525.
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And when We delivered you from Pharaok’s clan who inflicted a terrible rorment on you,
and slaughtered your sons and spared your women, and in that there was a great test from your
Lord.

And when We parted the sea with you, and We delivered you and drowned Pharaoh’s clan
as you looked on.

And when We made an appointment with Moses for forty nights, you took up the Calf [for

worship | in his absence, and you were wrongdoers.
Then We excused you after that so that you might give thanks.
And when We gave Moses the Book and the Criterion so that you might be guided.

And [recall ] when Moses said to bis people, ‘O my people! You have indeed wronged
yourselves by taking up the Calf [for worship . Now turn penitently to your Maker, and slay
[the guilty among] your folks. That will be better for you with your Maker.” Then He turned
to you clemently. Indeed He is the All-clement, the All-merciful.

And when you said, ‘O Moses, we will not believe you until we see Allah visibly.”
Thereupon a thunderbolt seized you as you looked on.

Then “We raised you up after your death so that you might give thanks.

And We shaded you with clonds, and We sent down to you manna and guails: ‘Eat of the
good things We have provided for you.” And they did not wrong Us, but they used to wrong
[only] themselves.



The Qur’an Explained

2:49 45 WHY DID PHARAOH SLAUGHTER THE
SONS OF THE ISRAELITES? There are various expla-
nations of why Pharaoh slaughtered the children
of the Israelites. Some say that he had a dream in
which he saw a fire ignite in Jerusalem and spread
untilit spread through all of Egypt and burnt down
the homes of the Egyptians in a great conflagra-
tion, while leaving the homes of the Israelites un-
touched. When Pharaoh awoke, he asked his ad-
visors about this dream, and they told him that it
meant that someone would come from Jerusalem
and put an end to his reign. Others say that it
was the soothsayers who came to Pharaoh and
warned him of this. While others still say that this
had been foretold by previous prophets and that
Pharaoh learned of these prophecies. In any case,
he resolved that he must kill the sons of the Is-
raelites to prevent such a person ever arising.

Some commentators have suggested that
Pharaoh slaughtered the sons of the Israelites
as part of a plan to weaken them, by killing
their male offspring (so that they would lack the
strength to rise in rebellion) and leave them with
only womenfolk who could be used as servants.
In this regard, Q40:25 seems to indicate that the
killing of sons and sparing of womenfolk contin-
ued even after Moses began his mission: ‘So when
he brought them the truth from Us, they said, 'Kill
the sons of the faithful who are with him, and spare

their women.”

2:52 4§ THE HARSH CONSEQUENCES OF WORSHIP-
PING THE GOLDEN CALF According to some nar-
rations, as many as seventy thousand of those who

21

had worshipped the Calf took up swords and be-
gan to kill one another. Ten thousand had been
slain by the time Gabriel 3. descended and said
to Moses: “Tell them to stoi) killing one another,
God has accepted your repentance’ But why did
God impose such a harsh and unusual punishment
on the Israelites for taking up the Golden Calf?
Some commentators have said that this is because,
in addition to the gravity of the idolatry in itself,
these were a people who had witnessed countless
miracles and signs from God, and so the fact that
they began to worship an idol was all made all the
worse by this. So, God imposed such a terrible pun-
ishment to ensure that they would never again even
consider worshipping idols.’

2:57 4§ GOD’S PROVIDENCE FOR THE ISRAELITES
Some commentators have said that when Moses
led his people out of captivity and across the Red
Sea, they reproached him, saying: ‘O Moses, you
have ruined us! You led us out of our city and our
homes and into a desert where there is no shade, no
trees and no water!” In response, God sent clouds
to shade them during the day. Then, at night, he
would send down manna to them (which was most
likely a kind of sweet sap); this would cover plants,
trees, and rocks. At the same time, God would
also send quails to them as they travelled. On an-
other occasion, Moses struck a rock with his staff
and caused twelve springs to gush forth - a num-
ber equal to the number of tribes of Israel - so that
each tribe had a spring from which it could drink.
This is referenced in verse 60 of this chapter.”

==

S Mizan, 1/190.
56See Niminah, 1/25s.

7See Mizan, 1/i91.
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And when We said, ‘Enter this town, and eat thereof freely whencesoever you wish, and
enter prostrating at the gate, and say, ‘ “Relieve [us of the burden of our sins},”’ that We may
forgive your iniquities, and soon “We will enbance the virtuous.”

But the wrongdoers changed the saying with other than what they were told. So We sent down
on those who were wrongdoers a plague from the sky because of the transgressions they used to
commit.

And when Moses prayed for water for bis people, We said, ‘Strike the rock with your staff.’
Thereat twelve fountains gushed forth from it; every tribe came to know its drinking-place. ‘Eat
and drink of Allab’s provision, and do not act wickedly on the earth, causing corruption.’

And when you said, ‘O Moses, “We will not put up with one kind of food. So invoke your
Lord for us, that He may bring forth for us of that which the earth grows—its greens and its
cucumbers, its garlic, its lentils, and its onions.” He said, “Do you seek to replace what is superior
with that which is inferior? Go down to any town and you will indeed get what you ask for!” So
they were struck with abasement and poverty, and they earned Allah’s wrath. That, because
they would defy the signs of Allah and kill the prophets unjustly. That, because they would

disobey and used to commit transgression.



The Qur’an Explained

2:58 «&§ ALLEGIANCE TO THE PROPHET’S HOUSE-
HOLD IS THE GATEWAY TO DIVINE FORGIVENESS
A narration from Imam al-$adiq Y& reads: ‘We
are the gate of your “repentance” (bittah).” By this,
he means that ‘We are to you like the gate which
the Israelites passed through, prostrating and say-
ing “repentance” (hittah) so that their sins would
be forgiven and they would receive God’s blessing.
If the Muslims also wish to be embraced by this
divine forgiveness and mercy, they must acknowl-
edge the spiritual station (wildyah) of the Prophet’s
Household and enter the sanctuary of their love.”*

2:59 @5 THE ISRAELITES’ DISREGARD FOR GOD’s
coMMANDs According to the Qur’an, when the
Israelites entered the Temple in Jerusalem, they
were supposed to say “hittah” (meaning: ‘God, for-
give us”). Some commentators have said that they
mockingly altered the pronunciation of the word,
saying instead “hintah” (meaning: ‘wheat’).”

2:60 &8 GOD’S PUNISHMENT FOR DISREGARDING
His coMMANDs In Arabic, “7ijz” literally means
confusion and disorder, but in the dialect of Hijaz,
it means ‘punishment’. Some narrations interpret
this to mean a kind of pestilence or plague which
spread rapidly amongst the Israelites. But it is of
interest that apparently only the wrongdoers were
afflicted with this. One of the effects plague has
on a person is that it causes their speech to become

23

confused and disordered, which explains why the

Qur’an would refer to this with the word “rijz”.*°

2:61 5 THE ISRAELITES’ DISSATISFACTION WITH
JUST ONE KIND OF FOOD When the Israelites com-
plained of ‘one kind of food’, they are referring
to manna and quails which were mentioned previ-
ously. Of course, manna and quails are clearly rwo
foodstuffs, but what they mean by this is that there
was no variety in their diet and, as anyone will tell
you, no matter how delicious a food might be, it is
tiresome to eat the same food each and every single
day.”

2:61 45 ‘GO DOWN TO ANY TOWN..." As well as be-
ing the Arabic name for Egypt, the word “misr”
generally means any limit or border between two
things or between two pieces of land. That is why
cities with a clearly defined boundary are called
‘misr’.* Therefore, when Moses tells his people
to ‘go down to mis?’, it appears that, rather than
telling them to go back to slavery in Egypt, he re-
minds them that they are in the desert in order to
be tested and to develop as a people. The desert,
of course, is not a place of plenty when it comes
to food. On the other hand, they can go to any
town and find what they are looking for - but they
should know that there is no opportunity for them
to grow as a people in these settlements.”

S

$8See Atyab al-Bayan, 2/41.
9 Majma‘ al-Bayan, 1/230.
°See Nimiinah, 1/269.

S Atyab al-Bayan, 2/44.
2Qamiis-i Quran, 6/260.
S Nimiinah, 1/278.
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Indeed the faithful, the Jews, the Christians, and the Sabaeans—those of them who bave faith
in Allab and the Last Day and act righteously—they shall bave their reward near their Lord,
and they will have no fear, nor will they grieve.

And when We rook a pledge from you, and raised the Mount above you [declaring], ‘Hold on
with power to what We have given you, and remember that which is in it, so that you may be
Godwary.”

Then after that you turned away; and were it not for Allah’s grace on you and His mercy, you
would surely have been among the losers.

And certainly you know those of you who violated the Sabbath, whereupon "We said to them,
“Be you spurned apes.”

So We made it an exemplary punishment for the present and the succeeding [generations ], and
an advice to the Godwary.

And when Moses said to bis people, “Indeed Allah commands you to slanghter a cow,’ they
said, “Do you take us in derision?” He said, ‘I seek Allah’s protection lest I should be one of the
senseless!”

They said, ‘Invoke your Lord for us, that He may clarify for us what she may be.” He said, ‘He

says, She is a cow, neither old nor young, of a middle age. Now do what you are commanded.’

They said, ‘Invoke your Lord for us, that He may clarify for us what ber colour may be.” He
said, ‘He says, She is a cow that is yellow, of a bright hue, pleasing to the onlookers.”



The Qur’an Explained

2:62 &5 KILLING THE PROPHETS It is said that
the Israelites killed God’s prophets in various ways,
whether by cutting-off their head, imprisoning
them in a well, boiling them alive... many of their
prophets died at the command of their kings and
at the hands of the disbelievers and idolaters.**

2:62 @5 DO ALL RELIGIONS LEAD TO SALVATION?
Some have argued, based on this verse, that the
Qur’an considers other religions as valid paths to
God and that anyone who follows one of these
paths will be saved on the Day of Resurrection.
However, it should be noted that the tenor of this
verse is a critique of the ideas of the Jews and the
Christians. According to numerous verses in the
Qur’an, each of them believed that they were God’s
chosen people, the truly guided ones, and above all
other human beings. They claimed that they were
God’s children and his favourites, that the abode
of the Hereafter was for them alone, and that if
they went to hell, it would only be for a short time.
This verse criticises this false doctrine with a univer-
sal proclamation, which says that all human beings
are in the presence of the One God, that no one
group of people is innately superior to any other,
and that you cannot guarantee yourself salvation
simply by giving yourself the label of “Muslim”,
“Christian”, or “Jew”! On the contrary, on the
Day of Judgement, one is saved through having
true beliefin one’s heart and doing righteous deeds
while alive in this world. Therefore, the intent of
this verse is not to announce that all religious are
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true and that the human being can choose to fol-
low whichever of these he so pleases. Instead, it
means to refute the idea that just calling yourself
by a certain faith makes you better than anyone
else. Hence, it cannot be argued on the basis of this
verse that the followers of all religions and schools
of thought will attain salvation. In order to see
what kind of faith the Qur’an considers to have the
power to save the human being in the Hereafter,
one should refer to Q3:85.*

2:63 «5 WHY DID GOD RAISE THE MOUNTAIN
ABOVE THE ISRAELITES? God raised the mountain
above the Israelites in order to fill them with awe
at His great might and enjoin them to act upon
His laws. However, there was no compulsion or co-
ercion, as this was only supposed to be a demon-
stration of his power. If one were to argue that
His raising the mountain above the Israelites had
was a means of coercing them into obeying Him,
it could also said that the miracles performed by
Moses 3], compelled them to accept his teachings.
However, the Qur’an makes clear that even when
they witnessed his miracles, they felt no compul-
sion to believe - indeed, many chose not to! In
fact, the very next verse makes explicit that even
after the mountain being raised above them, the
Israelites turned away from God.*® For more on
this, see the commentary on Q7:171.

2:65 &5 THE VIOLATION OF THE SABBATH See the
commentary on Q7:16s.

S

4 Atyab al-Baydn, 2/46.
% Manshiir-i Jawid, 3/217.

$6See Mizan, 14197.
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2:70  They said, ‘Invoke your Lovd for us, that He may clarify for us what she may be. Indeed all
cows are much alike to us, and, if Allab wishes, we will surely be guided.’

2:71 He said, ‘He says, She is a cow not broken to till the earth or to water the tillage, sound and
without blemish.” They said, ‘Now have you come up with the truth!” And they slaughtered it,
though they were about not to do it.

2:72 And when you killed a soul, and accused one another about it—and Allah was to expose
whatever you were concealing—

2:73 ‘We said, Strike bim with a piece of it:” thus does Allabh revive the dead, and He shows you
His signs so that you may apply reason.

2:74 Then your bearts bardened after that; so they are like stones, or even barder. For indeed there
are some stones from which streams gush forth, and indeed there are some of them that split,
and water issues from them, and indeed there are some of them that fall for the fear of Allah.
And Allab is not oblivious of what you do.

2:75 Abre you then eager that they should believe you, though a part of them would hear the word
of Allab and then they would distort it after they had understood it, and they knew [what
they were doing ?

2:76 ‘When they meet the faithful, they say, “We believe,” and when they are alone with one another,
they say, “Do you recount to them what Allah bas revealed to you, so that they may argue with
you therewith before your Lord? Do you not apply reason?’



The Qur’an Explained

2:71 ¢ MAKING EXCUSES AND THE TIGHTENING
OF THE OBLIGATION A narration from Imam al-
Rida 3 says that one of the Israelites killed a
relative of his, and then left his body near to one
of the other tribes. When a group of the victim’s
kin came to Moses 32}, calling for retribution and
demanding that he fdentify the killer, Moses told
them: ‘Bring me a cow.” Perplexed, they asked: ‘Do
you mock us? Moses said: ‘I seek God’s protec-
tion lest I should be one of the senseless” At this
point, if the Israelites had simply brought Moses
a cow, they could have spared themselves any fur-
ther trouble. However, they decided to be difficult
about this, and so God made it difficult for them.
They said: ‘Ask God to clarify for us what kind of
cow this is?” Moses said: ‘He says it is a she-cow,
neither old nor young... and this continued until
he had provided them with a precise description of
the cow and they found that it belonged to a young
man. However, the young man said he would not
part with his cow except for a cow-hide full of gold.
So, they bought the cow at this high price, slaugh-
tered it as Moses commanded them, and struck the
victim’s body with a piece of its meat. At this point,
the victim came back to life and named his killer.
Then Moses told his companions: ‘That cow be-
longed to a virtuous young man who venerated his
father greatly. One day, he saw a great business op-
portunity and so went to his father to ask for the
key to his chest or storeroom. However, his father
was asleep, but he did not wake him and instead put

7 Mizan, 1/203.
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aside the business opportunity. When the youth’s
father heard of this, he was greatly impressed and
made a gift of this cow to him.” Then Moses said:
‘Do you see how good deeds return to their doer?””

2:74 @5 EVEN INANIMATE BEINGS OBEY GOD
When one reads the part of this verse which says
‘..and indeed there are some of them that fall for
the fear of God..., one might wonder how it can
be that boulders tumbling down mountains can
be described as falling ‘for the fear of God’? Af-
ter all, these boulders tumble down due to natu-
ral causes such as tremors, erosion and weather pat-
terns — so why does the Qur’an personify them in
this way? To answer this, it must be said first of
all that all the chains of cause-and-effect that op-
erate throughout the cosmos ultimately go back
to a single cause - and that is God. When a boul-
der tumbles down a mountain slope, it is in actual-
ity following God’s laws and commands as embod-
ied in the natural order that governs the cosmos.
Therefore, it can be said that it fell in obedience
to God and out of fear of disobeying him! Equally,
we read in verse 116 of this same chapter: ‘... Rather
to Him belongs whatever is in the heavens and the
earth. All are obedient to Him.® Perhaps what
God means to call attention to in this verse is that
all beings, even the stones on the mountainside,
obey God’s commands. On the other hand, the hu-
man heart is so hard and impenetrable (even com-
pared to boulders) that it gives no heed to God’s
commandments!

%8See Mizan, 1/202.
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2:77 Do they not know that Allab knows whatever they hide and whatever they disclose?

2:78 And among them are the illiterate who know nothing of the Book except bearsay, and they
only make conjectures.

2:79 So woe to those who write the Book with their hands and then say, This is from Allab,’ that
they may sell it for a paltry gain. So woe to them for what their hands bave written, and woe
to them for what they earn!

2:80 And they say, “The Fire shall not touch us except for a number of days.” Say, ‘Have you taken
a promise from Allab? If so, Allab shall never break His promise. Or do you ascribe to
Allah what you do not know?’

2:81 Certainly whoever commits misdeeds and is besieged by bis iniguity—such shall be the inmates
of the Fire, and they shall remain in it [forever .

2:82 And those who have faith and do righteous deeds,—they shall be the inbabitants of paradise;
they shall remain in it [forever].

2:83 And when ‘We took a pledge from the Children of Israel: “Worship no one but Allab, do

good to parents, relatives, orphans, and the needy, and speak kindly to people, and maintain the
prayer, and give the zakat,” you turned away, except a few of you, and you were disregardful.



The Qur’an Explained

2:78 &5 BLIND OBEDIENCE OR FOLLOWING BASED

ON UNDERSTANDING? In verses 75-79 of this chap-
ter, the Qur'an divides the Jews in the Prophet’s
time into two groups: The first group read their
own scripture but write it and distort it according
to their own whims, while the second group can-
not read or write their own scripture and, therefore,
only know ofiit the lies and distortions that the first
group have fed to them.* With regard to this verse,

it has been narrated that a man asked Imam al-
Sadiq ¥ 3. : “These Jewish laypeople had no knowl-
edge of their sacred scripture except through the
scholars of their faith, so how can God blame them
for following their scholars? What is the difference
between the Jewish laypeople following their schol-
ars and our laypeople following their own schol-
ars?” The Imam responded: ‘Our laypeople and the
Jewish laypeople are different in one regard and
similar in one regard. They are similar in that
God has blamed our laypeople in the same way he
has blamed theirs. They are different in that the
Jewish laypeople were well aware that their schol-
ars were dishonest and actively deceiving them,
taking bribes, making money in illicit ways, and
changing God’s laws. But even though they were
aware that their scholars were sinners and that they
should not believe what they had to say about God,
His laws, or His prophets, they continued to ac-
cept their authority. This is why God blames them.
Now, if our laypeople see open sinfulness, partisan-
ship, and avarice for this world and ill-gotten gains
from their scholars, but still follow them anyway,
they will be exactly like the Jewish laypeople in
this verse whom God censures for following sin-
ful scholars” Then the Imam said: ‘The ordinary
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people should follow scholars who keep themselves
pure of spirit, who care about their religion, who
resist desire and temptation, and who obey God’s
command.””®

2:80 6§ “THE FIRE SHALL NOT TOUCH US EXCEPT
FOR A NUMBER OF DAYS’ This verse repeats one of
the baseless claims of the Jews alive at the time of
the Prophet with which they had deluded them-
selves. This sort of belief is a source of chauvinism
and deviation, namely that one’s own people is bet-
ter than all other peoples and that they are set apart
from the rest of humanity; they will only be pun-
ished for their sins for a short time before God al-
lows them to go to heaven - which is exclusively
for them. The Jews considered themselves the de-
scendants of the Prophets and said that their pa-
triarchs would intervene for them on the Day of
Judgement. This is reflected by the claim that the
Qur’an repeats from them in this verse: “...the Fire
shall not touch us except for a number of days.” This
verse refutes this erroneous belief by retorting: ‘You
are in one of two conditions: Either you have a spe-
cial covenant with God in this regard, which you
do not, or you are attributing lies and falsehoods
to God"”*

2:83 @5 ‘SPEAK GOOD WORDS TO PEOPLE’ About
the phrase ‘...and speak good words to people...” (wa
qulii li al-nds busnd), it is narrated that Imam al-
Sadiq ?@1“ said: “When you speak to people, speak
only what is good and proper to them. And when
you do not know what speech is good, then do not
speak at all” And, in a narration from Imam al-
Bagqir % W' , we read: ‘It is best to speak to people in
the way you would like to be spoken to.”7*

S

%9See Mizan, 1/214.
7° Niminah, 1/319.

7' Nimiinah, 1/322; Manshur-i Jawid, 8/68.
7> Mizdn, 1/218.
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And when We took a pledge from you: You shall not shed your [own people’s] blood, and you
shall not expel your folks from your bhomes,” you pledged, and you testify [to this pledge of your

ancestors .

Then there you were, killing your folks and expelling a part of your folks from their homes,
backing one another against them in sin and aggression! And if they came to you as captives,
you would ransom them, though their expulsion itself was forbidden yon. What! Do you
believe in part of the Book and defy another part? So what is the requital of those of you who
do that except disgrace in the life of this world? And on the Day of Resurrection, they shall be
consigned to the severest punishment. And Allab is not oblivious of what you do.

They are the ones who bought the life of this world for the Hereafter; so their punishment shall
not be lightened, nor will they be helped.

Certainly We gave Moses the Book, and followed bim with the messengers, and We gave Jesus,
the son of Mary, manifest proofs, and confirmed him with the Holy Spirit. Is it not that
whenever an messenger brought you that which was not to your liking, you would act

arrogantly; so you would impugn a part [of them], and slay a[nother ] part?

And they say, ‘Our bearts are uncircumcised.” Rather Allah has cursed them for their unfaith,
so few of them have faith.



The Qur’an Explained

2:85 &5 ‘AND IF THEY CAME TO YOU AS CAPTIVES,
YOU WOULD RANSOM THEM... Several commen-
tators have said that this verse alludes to two of
the Jewish Arabian tribes of Yathrib, the Banua
Qurayzah and the Banii Nadir, who were closely
related to one another but, because of competing
worldly interests, had fallen-out with one another.
The Banii Nadir were aligned with the pagan Arab
tribe, the Khazraj, while the Banii Qurayzah were
aligned with their rivals, the Aws. When conflicts
broke out between the Aws and the Khazraj, the
Banii Qurayzah and the Banii Nadir would help
their allies. However, when the fires of war died
down, the Jewish tribes would set aside their dif-
ferences and pay ransoms to have their prisoners
set free. In doing so, they said they were follow-
ing the injunctions of the Torah. However, accord-
ing to the Torah, they should not have been help-
ing the Aws or the Khazraj, who were pagans, in
the first place. Secondly, the same Torah which
mandated the payment of ransoms for their pris-
oners also forbade them from killing one another.
And these tribes engaged in many such contradic-
tory behaviours. One of the points that this verse is
making is that a person’s submission to God and
faith become apparent when they follow the law
even though it goes against their own personal in-
terests. Otherwise, there is no honour in following
the divine law simply because it safeguards one’s
own interests, nor is this a mark of faith. There-
fore, one of the ways in which it is possible to distin-
guish the truly faithful from the hypocrites is that
the former submit to God’s laws whether these ben-
efit them or not, while the hypocrites only follow
those which suit them.”?

2:86 &5 THIS WORLD’S LACK OF VALUE IN COM-
PARISON TO THE HEREAFTER On numerous occa-
sions throughout the Qur’an, God criticises the life
of this world and admonishes mankind: ‘do not let
the life of the world deceive yow’.”* The reason for
this criticism is that the Qur’an promises mankind
a life which the life of this world seem pale by com-
parison. Therefore, human beings should not be

73 Nimiinah, 1/231.
74Q33:36.

7Q9:38.

76See Nimiinah, 2/45s.
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deceived by the life of this world into giving up the
better life that awaits them. In Surat al-Tawbabh,
God explains the relation of the two lives as fol-
lows: ‘Are you pleased with the life of this world
instead of the Hereafter? But the wares of the
life of this world compared with the Hereafter are
but insignificant’” In a tradition attributed to the
Prophet % , we read: ‘The relation of the life of
this world to that of the hereafter is as if one of you
dipped his finger into the ocean and then brought
it out. How much [of the ocean’s water] do you
think you would bring out?’7‘6 Meanwhile, there is
a tradition from Imam ‘Ali 3%, which reads: ‘Are
you not freemen who can leave the scraps of this
world to those ensnared by it? You are worth no less
than paradise, so do not sell yourselves for any less
than paradise!””” So, when the human being finds
himself at the crossroads between this world and
the hereafter, if he prefers this world over the here-
after, the Qur’an criticises him. Otherwise, if he
only enjoys the permissible blessings and pleasures
of this world, then the Qur’an does not condemn
him. On the contrary, we read in Sarat al- _A‘raf
that we should enjoy this world: ‘Say, 'Who has for-
bidden the adornment of God which He has brought
forth for His servants, and the good things of His pro-
vision? Say, "These are for the faithful in the life of
this world, and exclusively for them on the Day of
“Resurrection.” Thus do We elaborate the signs for a
peaple who bave knowledge.’”

2:87 45 THE HOLY SPIRIT Commentators have of-
fered different explanations of ‘the Holy Spirit’ (al-
Rah al-Qudus). Some have said this refers to the
Angel Gabriel. According to this reading, the verse
would mean: ‘God confirmed Jesus with the Angel
Gabriel.” In support of this reading, its proponents
cite the verse from Sirat al-Nahl: ‘Say, the Holy
Spirit has brought it down duly from your Lord...”
— The reason why they refer to Gabriel as ‘the Holy
Spirit’ is because the spiritual aspect of the angels is
something known to everyone, and the attribute
‘holy’ (qudus) is added to this to emphasise the spe-
cial sanctity of this particular angel.*®

77Nahj al-Balaghah, aphorism no. 456.
7 Q7:32.

72Q16:102.

80 Niminah, 1/338.
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And when there came to them a Book from Allab, confirming that which is with
them—and. earlier they would pray for victory over the pagans—so when there came to them

what they recognized, they defied it. So may the curse of Allah be on the faithless!

Evil is that for which they bave sold their souls, by defying what Allab bas sent down, out of
envy, that Allah should bestow His grace on any of His servants that He wishes. Thus they
earned wrath upon wrath, and there is a bumiliating punishment for the faithless.

And when they are told, “Believe in what Allah has sent down,’ they say, “We believe in
what was sent down to us,” and they disbelieve what is besides it, though it is the truth
confirming what s with them. Say, “Then why would you kill the prophets of Allab formerly,
should you be faithful?’

Certainly Moses brought you manifest proofs, but then you took up the Calf in bis absence, and
you were wrongdoers.

And when We rook covenant with you and raised the Mount above you [declaring], ‘Hold on
with power to what We bave given you, and listen? They said, “We bear, and disobey,” and
their bearts had been imbued with [the love of ] the Calf, due to their faithlessness. Say, ‘Evil is
that to which your faith prompts you, should you be faithful?



The Qur’an Explained

2:89 5 THE . JEWS OF YATHRIB RECOGNISED THE
PROPHET &%f With regard to this verse, there is
a narration from Imam al-Sadiq Y\& which states
that in their own scriptures the Jews knew that a
prophet would seek refuge between Mount ‘Ayrand
Mount Uhud - which were the mountains on ei-
ther side of Yathrib. This led many of them to
settle there, engage in trade and make lives for
themselves while they awaited the advent of this
Prophet. Later, the Arab tribes of the Aws and
the Khazraj also settled there. However, because
these Arab tribes were larger than the Jewish tribes,
they would take their property. The Jewish tribes
warned the Aws and the Khazraj that one day a
prophet would come and drive them out of the
land. But when the Prophet Muhammad %’éf? ar-
rived, the Aws and the Khazraj believed in him and
became known as ‘the Helpers’ (al-_Ansar), while
the Jews who had found him foretold in their scrip-
ture and had been awaiting his arrival, now denied
him.*

2:90 «&§ ‘THUS THEY EARNED WRATH UPON
WRATH With regard to the part of the verse
which reads ‘thus they earned wrath upon wrath’, it

33

is said that because the Israelites had denied God’s
signs, disobeyed His commands, and killed His
prophets, they had earned his wrath. This was the
first wrath that they had earned. Now, the Jews of
Yathrib adopted the same attitude towards the ar-
rival of the Prophet of Islam %ﬁ as their forebear-
ers had displayed previously. In other words, they
did not only disbelieve in him, but actively sought
to oppose him. This also earned them God’s wrath.
Therefore, they were subject to two wraths.”

2:91 «§ WHY DOES GOD BLAME THE JEWS OF
YATHRIB FOR THE ISRAELITES KILLING HIs
prROPHETS? About the phrase “Then why would
you kill the prophets of God formerly, should you be
Jaithful?, it is narrated from Imam al-Sadiq 1‘81‘;
“This verse was revealed about the Jews who lived
at the time of the Prophet. However, it was not
they who killed the earlier prophets because none
of them had been alive at that time. The Israelites
had killed those prophets, but God counts the Jews
of Yathrib as equal to them and attributes the evil
actions of their forebearers to them. But this is
only because they were following the example of
their forebearers and approved of their actions.®

S

8 Mizan, 1/221.
82 Nimiinah, 1/346.

8 Ayyashi, 1/143.
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Say, ‘If the abode of the Hereafter with Allah were exclusively for you, and not for other
people, then long for death, should you be truthful.’

But they will not long for it ever because of what their hands bave sent abead, and Allah
knows best the wrongdoers.

Surely, you will find them the greediest for life, of all people - even the idolaters. Each of them
is eager to live a thousand years, though it would not deliver bim from the punishment, were he
to live [that long]. And Allah sees best what they do.

Say, “Whoever is an enemy of Gabriel [should know that] it is be who has brought it down on
your beart with the will of Allab, confirming what bas been [revealed] before it, and as a
guidance and good news to the faithful.’

[Say,] “Whoever is an enemy of Allab, His angels and His messengers, and Gabriel and
Michael, [let bim know that] Allab is indeed the enemy of the faithless.”

We have certainly sent down manifest signs to you, and no one defies them except transgressors.

Is it not that whenever they made a covenant, a part of them would cast it away? Rather the
magority of them do not have faith.

And when there came to them an messenger from Allab, confirming that which is with them,
a part of those who were given the Book cast the Book of Allah bebind their back, as if they
did not know [that it is Allah’s Book].



The Qur’an Explained

2:94 45 ‘IF THE ABODE OF THE HEREAFTER WITH
GOD WERE EXCLUSIVELY FOR YOU..." The Qur’an
portrays the Jews of Yathrib as believing that, as
Jews, they were superior to all other peoples, be-
cause they were God’s chosen people. Therefore,
God created paradise exclusively for them, they
were God’s children, and that they were the apple
of His eye. In short, they believed that they alone
were good and righteous to the exclusion of all oth-
ers. The Qur’an frequently cites examples of this
conceitedness. For example, in Sirat al—Jl/Id)idah,
we read: ‘The Fews and the (bristians say, 'We
are God's children and His beloved ones.”** Mean-
while, later in Siirat al-‘Baqarah we come across
the verse: ‘And they say, “Ng, one shall enter par-
adise except one who is a Few or a (hristian.”* On
the one hand, these beliefs led them to wrong oth-
ers, who they saw as less than themselves. On the
other hand, it also led them to become proud and
arrogant. In the present verse, the Qur’an rebukes
them for holding such ideas: ‘Say, 'If the abode
of the Hereafter with God were exclusively for you,
and not for other people, then long for death, should
you be truthful.” In other words: ‘If what you say
is true, then why don’t you want to go to God’s
mercy and enjoy the limitless blessings of paradise
now? In fact, the Jews of Yathrib had only made
this claim to the Muslims in order to dishearten
them with their new faith. However, the Qur’an
exposes this claim for the falsehood that it is by
pointing out that the ones making this claim are
not eager to leave this world themselves - some-
thing further alluded to in Q2:95, below.*

2:97 &5 ‘WHOEVER IS AN ENEMY OF GABRIEL...
Commentators have said that the occasion of this
verse’s revelation (shan al-nuzal)” was that, when
the Prophet % first came to Medina, one day, a
Rabbi came with some Jews from Fadak and asked
him a variety of questions and inquired about var-

84 Qsu8.
8 Qzimr.

86See Nimiinah, 1/354.
87+
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ious signs that would mark him out as a prophet.
The Prophet answered his questions correctly and
convinced him of his veracity. The Rabbi said:
‘T have just one more question which, if you an-
swer correctly, I will believe in you and follow you:
What is the name of the angel that brings the reve-
lation to you?” The Prophet replied: ‘It is Gabriel.’
The Rabbi replied: ‘Ah, that is our enemy, for he
always brings down difficult commands to fight!
As for Michael, he brings us easy and straightfor-
ward commands. If your angel of revelation was
Michael, I would have believed in you!” In response,
the verse was revealed: “Whoever is an enemy of
Gabriel [is actually an enemy of God as) it is he who
has brought it down on your heart with the will of
God.®

2:98 @5 THE FOUR ARCHANGELS Works of Is-
lamic theology normally identify four archangels,
which are the angels closest to God. They are
Gabriel (Fibrail), Michael (Mikail), Raphael (Is-
rdfil) and Azrael (‘Azrd‘il). Of these, Gabriel is
the highest in rank.* These angels are God’s in-
termediaries for various functions: Gabriel is the
bringer of revelation; Michael is the bringer of
sustenance; Raphael is the one who brings the
dead back to life on the Day of Resurrection; and
Azrael is the one who takes a person’s soul at their
time of death”® In one of the supplications of
Imam Zayn al-‘Abidin 34, in which he mentions
these angels, we read: ‘O God! Send your bless-
ings on Raphael, the angel who bears the Trum-
pet of Resurrection, who awaits Your command to
blow into it and bring forth the dead from their
graves; and Michael, who is ennobled by You and
who, through his obedience to you, has a lofty sta-
tion; and Gabriel, the one entrusted with revela-
tion, who is obeyed by all the inhabitants of Your
heavens, who is lofty in Your eyes and one of those
brought near in Your court.””

8 Nimiinah, 1/36 4.
9° Mizdn, 8/266.
91bid., 17/9.

Occasions of revelation' are those events immediately preceding the revelation of a verse, which provide context

for it. As such, these can be incredibly useful for understanding the meaning of the Qur'an’s verses.

88 Mizan, 1/227.
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And they followed what the devils pursued during Solomon’s reign—and Solomon did not

turn faithless, but it was the devils who were faithless—teaching the people magic, and what
was sent down to the two angels at Babylon, Harut and Marut, and they would not teach
anyone without telling [him ], “We are only a test, so do not be faithless.” But they would learn
[from those two that with which they would cause a split between man and his wife—though
they could not barm anyone with it except with Allah’s leave. _And they would learn that
which would barm them and bring them no benefit; though they certainly knew that anyone
who buys it has no share in the Hereafter. Surely, evil is that for which they sold their souls;
had they known!

Had they been faithful and Godwary, the reward from Allah would have been better; had
they known!

O you who have faith! Do not say Ra’ina, but say Unzurna, and listen! And there is a
painful punishment for the faithless.

Neither the faithless from among the People of the Book, nor the idolaters, like thar any good
be showered on you from your Lord; but Allab singles out for His mercy whomever He wishes,
and Allab is dispenser of a mighty grace.



The Qur’an Explained

21102 4§ ‘SOLOMON DID NOT TURN FAITHLESS’
According to the traditions, at the time of
Solomon there were a group of people in his
kingdom who were practicing magic and sorcery.
Solomon ordered that all of their writings and
books be gathered and kept securely. Perhaps
this was because they contained useful knowledge
about how to repel the magic of magicians. Af-
ter Solomon died, they brought out some of these
writings and began teaching people magic. Some
even tried to claim that Solomon was not even a
prophet but had actually used magic to perform
miracles and win his kingdom. Some of the Is-
raelites believed them and became deeply attached
to magic, to the extent that they abandoned to
Torah. When the Prophet of Islam &
said that Solomon was a prophet of God, some of
the Jewish priests and rabbis said: ‘Isn’t it strange
that Muhammad claims Solomon was a prophet
when he was actually a sorcerer?” As well as being a
serious accusation to level at one of God’s prophets,
this also would imply that Solomon was not even a
believer as, according to them, Solomon was a ma-
gician who falsely claimed to be a prophet. This is,
of course, tantamount to disbelief. This verse was
revealed in response to this claim of theirs.*”

came and

2:102 4§ NOTHING IS SUPERIOR TO THE WILL OF
Gop With regard to the phrase ‘though they could
not harm anyone with it except with God's leave’,
commentators on the Qur’an have said that this
does not mean that everything is predetermined
by God. On the contrary, this alludes to one of

92 Nimiinah, 1/370.
931bid., 376.
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the principles of divine unity (tawhid)m namely
that all the powers and forces at work in this world
spring forth from the power of the Creator - even
that a fire burns or a sword cuts is possible only by
God’s leave and willing it so. It is not the case that
magicians can go against the world of God and in-
terfere with His creation, or in some way restrict
God’s authority. On the contrary, what they do is
only possible because of the system of cause and ef-
fect that God has created. Some use cause and ef-
fect for good, and others misuse it for evil. There-
fore, the freedom of choice that God has given to
mankind is a means by which they can be tested,
and a means by which they can grow and develop.”

2:102 5 SORCERY IS A MAJOR SIN Sorcery is a
form of supernatural activity that can either be
used to have a real effect on human beings, to de-
ceive them through trickery or sleight of hand, or
simply have an psychological or imaginary effect
on them.** According to all scholars of Islamic
jurisprudence, the study and practice of magic is
strictly forbidden. There is a tradition narrated
from Imam “Ali, which says: ‘Anyone who learns
magic, whether in a great or small amount, has
disbelieved and cut himself off from God.” How-
ever, if someone learns magic for the sole purpose
of warding off the magic of others, there is no prob-
lem with this. On the contrary, it could even be a
collective obligation (wdjib kifii) to study magic
in order to expose charlatans and tricksters who are
seeking to mislead people.”

941bid., 377.
951bid., 379.
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For any verse that We abrogate or remove from memories, We bring another which is better
than it, or similar to it. ‘Do you not know that Allah bas power over all things?

Do you not know that to Allah belongs the kingdom of the bheavens and the earth? _And
besides Allab you do not have any guardian or any belper.

Would you question your Messenger as Moses was questioned formerly? Whoever changes
Jaith for unfaith certainly strays from the right way.

Many of the People of the Book are eager to turn you into unbelievers after your faith, out of
their inner envy, [and] after the truth had become manifest to them. Yet excuse [them ] and
forbear until Allah issues His edict. Indeed Allab bas power over all things.

And maintain the prayer and give the zakat. Any good that you send abead for your souls,
you shall find it with Allab. Indeed Allah sees best what you do.

And they say, ‘No one shall enter paradise except one who is a Jew or a Christian.” Those are

their [false] hopes! Say, “Produce your evidence, should you be truthful.’

Certainly whoever submits bis will to Allah and is virtuous, be shall have bis reward near bis

Lord, and they shall bave no fear, nor shall they grieve.



The Qur’an Explained

2:106 4§ A PROGRAMME FOR HUMAN DEVELOP-
MENT ‘Abrogation’ (naskh) means to remove or
erase something. In the logic of divine revelation,
it means to alter a ruling or replace one with an-
other. For example, for seven months after emi-
grating to Medina, the Muslims prayed with their
direction of prayer (Qiblah) towards Jerusalem.
Then, God sent down the command that they
should change their direction of prayer and pray
towards the Kaaba in Mecca instead. When dis-
cussing abrogation, we should keep in mind that
the human being’s needs are sometimes fixed and
sometimes change with the passage of time or on
account of changes in his environment. One day
there is a particular programme which will lead
the human being to happiness but, on another
day, that same programme which previously was a
means to happiness could become an obstacle to it
because of changes in the environment. To give an
analogy, a doctor might prescribe a particular kind
of medicine for a patient but, when the patient im-
proves, the doctor instructs him to stop taking the
very same medicine that he prescribed previously
and now gives him a different medicine to take.
The same principle applies when discussing the de-
velopment of human beings and human societies;
sometimes a particular policy might be beneficial
for a society, while at others the same policy might
be harmful. This is especially true when we talk
about revolutions or paradigm shifts, as there must
be gradual shifts in policy over time to accommo-
date changing circumstances. However, be that as
it may, we must also remember that the fundamen-
tal principles of revealed religions, which are the
foundation of everything that springs from them,
are the same in all times, places, and circumstances.
There can never be a situation in which the princi-
ple of divine unity (tawhid) or divine justice (‘adl),
for instance, might change to something else. This
is true of many other principles and beliefs too.
Therefore, the doctrine of abrogation deals only
with particular issues which are secondary to the
fundamental tenets of the faith.*

2:108 @5 MIRACLES AS A MEANS FOR PROVING
CLAIMS OF PROPHETHOOD In several places, the

98See Nimiinah, 1/390.
7Q43:53.
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Qur’an explains that the people of Moses ")&L de-
manded things from him that were either fmpos—
sible or whose occurrence would have been of no
benefit for them. For example, in Qz:ss, they say:
‘0 Moses, we will not believe you until we see God
visibly.” Meanwhile, in Sirat al-Jykbruf, Pharaoh
says that, if Moses is truly a prophet as he claims,
then ‘Why have no bracelets of gold been cast upon
him, nor have the angels come with him as es-
corts?”” In fact, in the Qur'an we see that God
doles out severe punishments to the people who
concoct these pretexts for rejecting the truth or
who make such demands of His prophets. And the
idolaters at the time of the Prophet 4 j made sim-
ilar demands of him. For instance, in Surat al-
Isrd, they are quoted as telling him: ‘We will not
believe you until you make a spring gush forth for
us from the ground. Or until you have a garden of
date palms and vines and you make streams gush
through it. Or until you cause the sky to fall in frag-
ments upon us, just as you would aver. Or until
you bring God and the angels before us. Or until
you have a house of gold, or you ascend into the sky.
And we will not believe your ascension until you
bring down for us a book that we may read?** How-
ever, the truth is that the Prophets were only able
to perform their miracles by God’s leave in order to
demonstrate the veracity of their claims, and only
to the extent that the people of their own time were
able to perceive and understand - feats that people
recognised themselves as being unable to perform.
In fact, this is where the Arabic word for miracle
- muSfizah - is derived; the root ‘ajaza literally
means ‘to be unable’ or ‘to be incapable.” There-
fore, a miracle is literally something that others
cannot do. So this verse rebukes the opponents of
the Prophet of Islam and warns them against mak-
ing such impertinent demands lest the same fate
befall them as befell the people of Moses. Funda-
mentally, God gave the Prophets miracles to show
that they were, in fact, His messengers. He did not
give them superpowers so that they could do what-
ever the people demanded of them or to win people
to God’s message by performing magic tricks for

their entertainment!*’

% Q17:90--93.
99See Atyab al-Bayan, 2/14s.
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2:114 “Who is a greater wrongdoer than him who denies access to the mosques of Allab lest His
Name be celebrated therein, and tries ro ruin them? Such ones may not enter them, except in
fear. There is disgrace for them in this world, and there is for them a great punishment in the
Hereafter.

2:115  To Allab belong the east and the west: so whichever way you turn, there is the face of Allah!
Allab is indeed all-bounteous, all-knowing.

2:116 And they say, ‘Allab bas taken a son.” Immaculate is He! Rather to Him belongs whatever
is in the beavens and the earth. All are obedient to Him,

2:117  the Originator of the beavens and the earth; and when He decides on a matter, He just says to
it, “Be!’ and it is.
2:118  Those who have no knowledge say, “Why does not Allab speak to us, or come to us a sign?’ So

said those who were before them, [words] similar to what they say. Alike are their bearts. We
have certainly made the signs clear for a people who bave certainty.

2:119  Indeed We have sent you with the truth, as a bearer of good news and as a warner, and you
will not be questioned concerning the inmates of bell.



The Qur’an Explained

2:114 4§ ‘WHO IS A GREATER WRONGDOER THAN
HIM WHO DENIES ACCESS TO THE MOSQUES OF
GOD LEST His NAME BE CELEBRATED THEREIN,
AND TRIES TO RUIN THEM? This verse was orig-
inally revealed about the disbelievers and idolaters
of the Quraysh who prevented the Muslims from
reciting their prayers in the Holy Sanctuary and in
the vicinity of the Kaaba.”® However, the mean-
ing of the verse is not restricted to any one time
or place; just as other verses of the Qur'an were
revealed in a particular context but their ruling
applies to all eras of human history. Therefore,
any individual or group who tries to destroy divine
places of worship in any way, tries to prevent God’s
name being mentioned therein, or forbids people
from worshipping God in them, they are included
in the rebuke and punishment contained in this
verse. It should also be noted that the meaning of
destroying a mosque or preventing God’s name be-
ing mentioned in it does not just refer to attacking
the physical structure of the mosque - its bricksand
mortar - but to any action whose effect is to pre-
vent it from thriving and growing as it should, and
to any action which distracts people from remem-
bering God."

2:115 & WHY DO WE TURN TOWARDS THE QI-
BLAH WHEN WE PRAY? The previous verse spoke
those wrongdoers who prevented people from en-
tering divine places of worship and sought to de-
stroy them in the broadest sense of the word. This
verse builds on this idea, by saying: ‘To God belong
the east and the west: so whichever way you turn,
there is the face of God! In other words, even if they
prevent you from going to mosques or other cen-
tres of divine unity, they cannot prevent you from
serving and worshipping God, because no matter
where you turn - to the east or to the west — the
whole world in its entirety belongs to God. There-
fore, no matter where you go, no matter which di-
rection you turn, God is always there. This means

190 Mizan, 1/254.

! Nimuinah, 1/411.
921bid., 414.
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that you can worship God wherever you are - not
only in a mosque. Another point which we can ar-
rive at from reading this verse is that even if there
is a particular direction of prayer, God’s presence
is never limited to a single direction or location.
On the contrary, it is only because the human be-
ing is a material entity and, therefore, must face
some direction when praying, that God instructed
mankind to all face in the same direction as they
prayed. This was to foster unity in the ranks of
Muslims and prevent division or disorder between
them. Equally, a particular location was specified
as the direction of prayer, or Qiblah: The Kaaba in
Mecca which, according to the Qur’an is the orig-
inal and most ancient house of worship. This too
was done to inspire a sense of unity and to foster a
mindset of divine unity in worshippers.* So the
Kaaba is the direction of prayer and prostration,
but it should never be mistaken for the object of
prayer and prostration. We pray towards the Kaaba,
but we pray to God. After all, not every act of wor-
ship must be directed towards it - only some."”

2:119 @8 THE MOST IMPORTANT TASK OF ALL THE
PROPHETS AND MESSENGERS Bringing good news
and warning is the most important function of
all of God’s prophets and messengers. On the
one hand, they make the faithful and the virtu-
ous aware of the rewards that lie in store for their
actions in this world and the hereafter. On the
other hand, they warn the disbelievers and wrong-
doers about the terrible fate that awaits them for
their ingratitude and sinning. In this way, people
are clearly able to see that there are two paths, one
of salvation and one of damnation, and they can
choose of their own free will which of these they
want to walk upon. As God says in Sirat al- Anfal:
‘so that he who perishes (by going astray) might per-
ish by a manifest proof, and he who lives (by follow-
ing guidance) may live on by a manifest proof...”"**

3 Tafsir Mawdii‘, 8/112.
1°4Q8:42; Atyab al-Bayan, 2/170.
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Never will the Jews be pleased with you, nor the Christians, unless you followed their creed.
Say, ‘Indeed it is the guidance of Allab which is the [true] guidance.” And should you follow
their desires after the knowledge that bas come to you, you will not have against Allah any
guardian nor any belper.

Those to whom We have given the Book follow it as it ought to be followed: they have faith in it.
As for those who defy it—it is they who are the losers.

O Children of Israel, remember My blessing which I bestowed upon you, and that I gave you
an advantage over all the nations.

And beware of the ‘Day when no soul shall compensate for another, neither shall any ransom
be accepted from it, nor shall any intercession benefit it, nor will they be belped.

And when bis Lord tested _Abrabam with certain words, and be fulfilled them, He said, ‘I
am making you the Imam of mankind.’ Said be, ‘And from among my descendants?’ He said,
My pledge does not extend to the unjust.’

And [remember ] when We made the House a place of reward for mankind and a sanctuary,
[declaring], “Take the venue of prayer from Abrabam’s Station.” We charged _Abrabam and
Ishmael [with its upkeep, saying], “Purify My House for those who go around it, [for] those
who make it a retreat and [for] those who bow and prostrate.”

And when Abrabam said, ‘My Lord, make this a secure town, and provide its people with
fruits—such of them as bave faith in Allab and the Last Day,” He said, ‘As for him who is
Jaithless, I will provide for bim [too] for a short time, then I will shove bim toward the
punishment of the Fire, and it is an evil destination.’



The Qur’an Explained

2:121 «¢§ READING THE QUR’AN AS IT SHOULD BE
READ With regards to the phrase, ‘Those to whom
We bave given the ‘Book read it as it ought to be
read..”, Imam al-Sadiq 2&;’1“ is narrated to have
said: Th1s means that the verses of the Qur'an
should be read in a careful and measured fashion,
their meanings should be understood, and their
ordinances acted upon. Their rewards should be
hoped for and their punishments feared. Their sto-
ries should have a lesson taken from them, their
commands should be followed, and their prohibi-
tions should be avoided. I swear by God that this
verse does not simply mean that one should mem-
orise the Qur’an’s verses, learn how to recite its let-
ters and chapters, or that its chapters are divided
into ten or five groups. There are those who mem-
orise the Qur’an’s letters but forget its boundaries!
No, the meaning of this verse is that you should
ponder about the meaning of its verses and act on

their commands!*

2:124 4§ THE IMAMATE OF THE PROPHET ABRA-
HAM ::L About the verse, ‘And when his Lord
tested Abraham with certain words’, commenta-
tors have said that God tested Abraham ?’)ELL with
a variety of hardships and challenges: For exam-
ple, by commanding him to leave behind his wife
and child in a barren desert, the opposition of the
idol worshippers toward him, commanding him
to destroy the idols in their temple and his being
thrown into a bonfire, his being forced to leave his
homeland, and so on. In Sirat al-Saffat, God says
describes ‘a manifest test”™°, namely when He com-
manded Abraham to offer his son, Ishmael, as a
sacrifice. Commentators on the Qur’an have said
that this command was revealed to Abraham to-
wards the end of his life and that, before he was
made an Imam, he was already a prophet. This
shows that the rank of Imamate is higher than
that of prophethood There is a tradition from
Imam al-Sadiq % 3| which says: ‘God chose Abra-
ham as His servant before He chose him as His
prophet. And God chose him as a prophet before
He made him his messenger. And He made him

195 Mizan, 1/262.

1°6Q37:106.
°7See Mizan, 1/262; Nimunah, 1/436.
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a messenger before He selected him as His confi-
dant (khalil). And He selected him as His confi-
dant before He made him an Imam. It was only
once Abraham had achieved all of these ranks that
God told him: ‘I am making you the Imam of
mankind. Abraham realised the importance of
this rank, so he implored God: ‘And from among
my descendants? (i.e. “Will you make my descen-
dants Imams as well?’).” An Imam is someone who
other people take as an example and follow in both
speech and action. The task of a prophet is to de-
liver God’s message and to show mankind the way
to happiness. However, the task of an Imam is to
apply God’s laws and commandments. In other
words, through the divine power given to him, the
Imam provides a practical demonstration to people
of how to walk the path of guidance and attain spir-
itual and moral perfection. The Imam doesn’t just
point people to the way, he leads them along it.*”
This verse is also one of the proofs for the infalli-
bility of the Imams, as God explicitly says that His
covenant of Imamate does not include any wrong-
doers. In other words, any act of wrongdoing, in-
justice, or oppression — no matter where, how or
by whom - would automatically preclude a person
from holding the rank of Imamate.”®

2:125 @5 ‘AND WHEN WE MADE THE HOUSE A
PLACE OF RETURN FOR MANKIND AND A SANC-
TUARY..” The Arabic word ‘mathaba’ is derived
from ‘thawb’ meaning ‘to return something to its
original state” The House of God is a place to-
wards which monotheists throughout history have
turned, not only in the physical sense of facing it
in prayer, but in the spiritual sense also of turn-
ing back to divine unity (tawhid) and their orig-
inal nature (fitrah). In this sense, the Kaaba is a
mathaba, or ‘place of return’. Meanwhile, the Sta-
tion of Abraham (Magam Ibrahim) is a location
in the vicinity of the Kaaba, which pilgrims pass
by as they perform the rite of circumambulation.
According to one narration, the Station of Abra-
ham is the place where Abraham actually stood and
where his foot left an impression on a stone.””

8 Tafstr Mawdu‘i, 3/221.
1°9See Nimiinah, 1/447; Atyab al-Bayan, 2/87.
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As Abrabam raised the foundations of the House with Ishmael, [they prayed]: ‘Our Lord,
accept it from us! Indeed You are the All-hearing, the All-knowing.

‘Our Lord, make us submissive to You, and [raise] from our progeny a nation submissive to
You, and show us our rites [of worship ], and turn to us clemently. Indeed You are the
All-clement, the All-merciful.

‘Our Lord, raise amongst them an messenger from among them, who should recite to them
Your signs, and teach them the Book and wisdom, and purify them. Indeed You are the
All-mighty, the All-wise.”

And who will [ever ] renounce _Abraham’s creed except one who fools bimself? We certainly
chose bim in the [present | world, and in the Hereafter be will indeed be among the ‘Righteous.
When his Lord said to bim, Submit,” be said, ‘I submit to the Lord of all the worlds.”

Abrabam enjoined this [creed ] upon his children, and [so did] Jacob, [saying], My children!
Allab bas indeed chosen this religion for you; so never die except as muslims.

Were you witnesses when death approached Jacob, when be said to bis children, “What will
you worship after me?” They said, “We will worship your God, and the God of your fathers,
Abrabam, Ishmael, and Isaac, the One God, and to Him do we submit.’

That was a nation that has passed: for it there will be what it has earned, and for you there
will be what you have earned, and you will not be questioned about what they used to do.



The Qur’an Explained

2127 4§ ‘...AND SHOW US OUR RITES..” Regarding
the phrase in this verse, ‘and show us our rites (man-
asik)’, there are two interpretations worthy of at-
tention. One is that the meaning of manasik in
this verse are the rites and rituals of the Hajj pil-
grlmage In other words, once Abraham and Ish-
mael )‘C’BL had finished building the Kaaba, they
asked God to show them how to make pilgrimage
to it. The second interpretation is that the term
manasik refers to all religious obligations and acts
of worship. In other words, Abraham and his son
ask God to show them how to worship Him and
serve Him, so that they can worship God in a way
that is most pleasing to Him.™

2:128 6§ WHAT DOES IT MEAN WHEN PROPHETS
Ask GOD TO FORGIVE THEM? Regarding the
phrase, ‘and turn to us clemently’ (wa tub ‘alayna
- using the word ‘tub’ which is derived from
‘tawba’, which is frequently translated as ‘repen-
tance’), commentators have said that Abraham
and Ishmael ‘WJ do not say this because they have
committed a sin for which they wish to repent. Af-
ter all, they are prophets, and prophets are infalli-
ble and do not commit sins. However, when some-
one is a servant in God’s presence, no matter how
high a station they reach, no matter how deeply
or profoundly they come to know God in compari-
son to ordinary human beings, they see themselves
as nothing compared to God. They see themselves
as fundamentally weak and unworthy. They look
at God’s grace and kindness towards them and see
their own worship and actions as being deficient by
comparison. Therefore, they repent for their wor-
ship! This is reflected in the saying narrated from
the Prophet %g ‘O God! We have not known
You as You deserve to be known, nor have we wor-
shipped You as You deserve to be worshipped!™

2:130 @§ THE CREED OF THE RIGHT-MINDED After
God speaks about his righteous servant Abraham
3‘\&1‘9 whom He chose as his confidant, He begins
to describe Abraham’s utter devotion as a servant
of God and his profound supplications — which en-

"°See Atyab al-Bayan, 2/197.
™1bid.; see also Manshiur-i Jawid, s/84.
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compass both his worldly and otherworldly needs
— as well as praising him for helping other people.
God describes Abraham as a perfect human being
and a leader for mankind, saying that only some-
one foolish - whose mind is immature - would re-
nounce the creed that Abraham followed. This is
because a healthy and mature mind bids the hu-
man being to go out in search of happiness and self-
development, while the Qur’an explains that the
only way to happiness is through a pure recognition
of God’s divine unity and submission to Him - and
this is the very essence of Abraham’s creed. There-
fore, a person who is wise ponders on the story of
Abraham and reflects on his beliefs, he will recog-
nise that happiness lies in following the example of
this great human being. Therefore, anyone who
allows prejudice or obstinacy to divert them from
the path of Abraham is not following what their
intellect is telling them to do, and whoever ignores
their intellect is surely a fool!*

2:131 4§ THE MEANING AND LEVELS OF IsLAM The
Arabic terms ‘islam’ and ‘taslim’ both signify the
same thing: To obey another absolutely and with-
out hesitation. In this verse and others like it, the
word islam is used to denote absolute submission
to whatever God commands and to whatever em-
anates from God. There are, of course, different
levels of submission to divine ordinances and com-
mands. The lowest level of submission is to verbally
acknowledge God’s oneness and the other funda-
mental beliefs represented by the twin testimonies
of faith (shahadatayn). However, it is clear that
this level is not what is meant by Abraham’s '?’éﬂ;
submission in the present verse! On the contrary,
when someone submits to God as Abraham does
here, this means that they do not see themselves
as possessing anything for themselves and, in fact,
see God as the only real possessor of everything -
and this includes their own existence! Therefore,
whatever God wants, the servant wants, and all of
the servants efforts will be directed towards pleas-
ing God.™

2See Mizan, 1.294; Atyab al-bayan, 2/201.
BSee Mizan, 1/296; Atyab al-bayan, 2/206.
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That was a nation that has passed: for it there will be what it bhas earned, and for you there
will be what you have earned, and you will not be questioned about what they used to do.

And they say, “Be either Jews or Christians, that you may be [rightly ] guided.’ Say, “Rather
[we will follow] the creed of Abrabam, a hanif, and be was not one of the polytheists.”

Say, “We have faith in Allab, and that which has been sent down to us, and that which was
sent down to Abrabam, Ishmael, Isaac, Jacob and the Tribes, and that which Moses and Jesus
were given, and that which the prophets were given from their Lord; we make no distinction
between any of them, and to Him do we submit.’

So if they believe in the like of what you believe in, then they are certainly guided; ? and if they
turn away, then they are only [steeped] in defiance. Allab shall suffice you against them, and
He is the All-bearing, the All-knowing.

The baptism of Allah, and who baptizes better than Allah? And Him do we worship.”

Say, “Will you argue with us concerning Allah, while He is our Lord and your Lord, and our
deeds belong to us, and your deeds belong to you, and we worship Him dedicatedly?’

Do you say that Abraham, Ishmael, Isaac, Jacob, and the Tribes were Jews or Christians?
Say, ‘Is it you who know better, or Allah?’ _And who is a greater wrongdoer than him who
conceals a testimony that is with bim from Allah? And Allab is not oblivious of what you do.

That was a nation that bas passed: for it there will be what it has earned, and for you there will
be what you have earned, and you will not be questioned about what they used to do.



The Qur’an Explained

2:138 45 GOD’s BAPTISM This verse says that the
faith described two verses previously (Q2:136) is a
form of divine baptism, and indeed the best kind
of baptism - not the baptism of Jews or Christians
who have divided-up God’s religion between them-
selves and abandoned God’s commandments.”™*
Some commentators say that the reason why God
uses the term ‘baptism’ (sibghah) in this verse is be-
cause it can also mean ‘to dye’, and just as dyeing
something marks it, so too does Islam and faith
in God mark out the faithful! Or, just as you can-
not separate a colour the thing that has been dyed,
neither can you separate faith from the hearts of
the faithful when it has penetrated them.™ It is
narrated from Imam al-Sadiq | with regards to
this verse: ‘God’s baptism is nothing other than Is-
lam.™

2:139 @5 WHAT DETERMINES WHETHER OUR
DEEDS ARE ACCEPTED BY GOD? The Arabic word
‘ikhlas’ (‘sincerity’ or ‘devotion’) literally means to
cleanse something of anything that is not itself."”
In the Qur’an, ikhlas means that the servant does
not serve anyone or anything alongside God, and
that he reserves his worship and humility solely for
seeking God’s satisfaction.™ In Sirat al-Kahf, we
read: ‘So whoever expects to encounter his Lord let
him act righteously, and not associate anyone with
the worship of his Lord™ Both the Qur’an and
the narrations from the Prophet’s Household em-
phasise the importance of sincerity in one’s wor-
ship, to the extent that this is the most impor-
tant factor in determining whether our worship
is accepted by God. It is narrated from Imam al-
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Sadiq ?‘»&f‘ “Your Lord is kind, for He accepts even
few [good deeds]. God’s servant might offer just
two rak‘ats of prayer for God’s satisfaction and, be-
cause of those two 7ak‘ats of prayer, God will admit
him to Paradise!”* On the other hand, being con-
cerned with pleasing anyone besides God is the ma-
jor cause of someone’s good deeds being ruined. It
is narrated from the Prophet % “Your Lord says:
Iam an excellent partner. Anyone who does a deed
in which he makes one of the creatures my partner,
I will give all of that deed to my partner, because I
do not accept any deed unless it is done purely for
my sake.™

2:141 @5 ‘THAT IS A NATION THAT HAS PASSED...
This verse addresses one of the mistakes made by
the Jews at the Prophet’s time, namely that they
were excessively proud of their ancestors and re-
lied on their past glories for winning God’s favour.
They believed that, even if they were impure, their
righteous ancestors would guarantee them salva-
tion. However, in this verse the Qur’an tells them:
“That was a nation that has passed: for it there will
be what it has earned, and for you there will be
what you have earned, and you will not be ques-
tioned about what they used to do.” Therefore, in-
stead of boasting proudly about your ancestors, you
should direct your energies towards setting right
your own beliefs and actions. However, while the
outward form of this verse is addressed to Jews, it is
clear that its meaning is not restricted to them at
that time - it can apply to the Muslims of today as
well!*

=SS

4 Mizan, 1/308.

S Safi, 14193.

%6 Mizan, 1/310.

7 Al-Mu‘jam al-wasit, 249.
8See Mizdn, 13/77.

"9 Q18:110.

2° Safinat al-Bihar, 2/667.
2 Mizan, 13/402.

22 Nimiinah, 1/26s.
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